kansas city |||| public library 



Books will be issued only 

on presentation of library card. 
Please report lost cards and 

change of residence promptly, 
Card holders are responsible for 

all books, records, films, pictures 
or other library materials , 
checked out on their cards. 



A HANDBOOK OF 
CHRISTIAN APOLOGETICS 



STUDIES IN THEOLOGY 



B. JD. AXJQCANDBX, M-A* IXIX 



of larfy Ciiostianify* 

By S. ASCIIS, M.A., Ph-D. 
History of the Stady of Theology, VoL I 

VoLEL 

By 1>r. C, A. BRICKS, 
The Christian Hope. 

By W. AI>AMS BK.QWN, Ph.D., IXIX 
Cluistiamty and Social Questions- 

By WZM.IAM: CcrjcNiisrcBCAM, F.B^A., D. 
The Justification, of God, 

By Rev, P. T. FQRSYXK. 
Christian Apologetics. 

By Rev, A. E, GAK.VIE. 
A Critical Iktrodtictioii to the OM Testament. 

By GEORGE BUCHANAIT GRATT, D.D., E>.li-tt. 
Gospel Origins. 

By WII-U^M WEST HOLDS-WORTH, M.A. 
Faith and Its Psychology. 

By WIXJLIAM R. IKGE, D.D. 

By ROBERT MACKTJTTOSB:, !>,!>. 
Protestant Thouglit Before Kant. 

By A. CX McGiFFBRX, Ph.D^ I>.IX 
The Theology of ttie Gospels. 

By JAJMES MO^FATT, D.I>. I>,Litt- 
HlstoTy of Christian Thought Since Kant. 

By EJDT^ARO CAU^V^EI-I, MOORE, X). U. 
The 3>octrine of the Atonement. 

By J. K. MOTLEY, M.A. 
Xtevelatioii and Inspiration* 

By JAMJES OUR, I>.D. 
A Critical Introduction to the T*ew Testament. 

By ARTHUR SA^IVKI^ PEAKE, IXD_ 
Pttflosopiiy and Religion. 

By HASTINGS RASHIXAJLX,, D.LItt. COron.), 

(Durham), F.B.A. 
TheMoly Spirit. 

By T. REES, M.A. CLond.), B.A. (Oxon.) 
The ReHgiotis Ideas of the Old Testament. 

fly H- WHEE^KR R.OBIITSOK, M.A. 
Tbe Text and Canon of the New Te stament. 

By Al^EXANl>ER SOTJTER, D.LlttU 

Christian Thought to the Reformation, 

By HERBERT B. WOJUCMAW, IXUtt. 
Tne Tlieology of the Epistles. 

By BE. A. A, KKT^STKDY, I>.Sc., D.IX 
The Pharisees and Jesus. 

By A, T. ROBERTSON, AJM., D.IX, IX.D. 
The Originality of the Christian Message. 

By H, It- MACKINTOSH, IXIX, T> JPML 



A HANDBOOK OF 
CHRISTIAN APOLOGETICS 



BY 
ALFRED ERNEST 

It A. (OXON.), JXD, (GLAS.) 



r OF raw COIABGE, UNIVERSITY or uornxm 

AUTHOR OF *THK KITSOaLIAir THSOLOCTT,* * STUIOTS IK THU IKKSX 

LIFE OF JESUS/ *THK CHiEISTIAH CERTAXlfTY AMID 

THBJ MODKXN PERPUEXITY,* 'STUDIES OF 

PAUL AND HIS GO5PKL," ETC. 



NEW YORK 

CHARLES SCRIBNER'S SONS 
1920 



TO 
SACKED 1DSH0BV OF 

EBWABD CAIBD, LL.D. 
FBOTSSSOR or MOBAI, PHILOSOPHY IK GI^SGOW 



AND MASTEB OF "ftAT.T.TAT. OOELEGE, OX3TOB& 

This volume is dedicated in token 
of gratitude and reverence by one 
of his students who, although led 
to abandon his philosophy, yet 
cherishes his teaching as a most 
precious possession. 



PREFACE 

IN the preparation of this volume the writer has aimed at 
justifying the title by as complete an outline of the argu- 
ment for the Christian faith as the intellectual situation of to- 
day demands. This has necessitated the omission of minute 
discussion of many of the topics. For the general character 
of the treatment compensation has been offered in two ways : 
by reference to other volumes in this series dealing with 
some of the subjects, or to other relevant writings, and 
by indicating when the writer himself has dealt with the 
subject at greater length. The order of the chapters has 
been determined with the view of exhibiting as far as 
possible a continuous argument. In accordance with Ms 
idea of the task of Apologetics as commendation rather 
than defence, less attention has been given to meeting 
objections than to presenting the attractiveness of the 
Christian Gospel. The writer has not hesitated in stating 
conclusions reached by himself after much study -and 
thought, in the hope that they will be as helpful to others 
as to himself. No attempt has been, or could be, made to 
indicate in every instance the source of arguments and 
suggestions offered, as for the writer many have become 
part of his own mental stock. He gladly acknowledges a 
fax greater debt to other writers than Ms express references 
can indicate. The bibliography, too, makes no pretence 
to be exhaustive. It is confined to the books known to 
the writer wMch he has found helpful, and wMch from 
personal knowledge he can commend to others. While 
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due prominence has throughout been given to Christian 
experience as the basis of Christian certainty, a lesson 
which tiie writer has learned from his study of KatschI, he 
has endeavoured to recognise the just right of reason, and 
so to be true to the influence of the great teacher., to whoso 
memory this book is dedicated 

NEW COLLEGES, 
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CHUPTEB I 

INTEODIICTOmT 

The Pwpose <ml the Problems 

(1) TEB Greek word oroXoyfa (d*- and Aoyos) means a 
speech in defence ; it may be of a fact as true, or against & 
charge as false. The phrase &r0Aoycwr0u Swc^v Oav&roZ 
means to speak against the sentence of death being passed. 
In the Apology Plato gives the defence of Socrates against 
the charges which led to his death. Turning to the use of 
the word in the New Testament, we find Festus declaring 
* that it is not the custom of the Romans to gire np any 
man before that the accused have the accusers face to 
face, and h&ve had opportunity to make his defence 
(apology) concerning the matter laid against him * (Acts 
xiv. 16). Paul uses the word of * the clearing of them- 
selves* by the Oorinthians (2 Cor. vii. 11). He addresses 
tine Philippians as partakers with him of grace in * bonds 
and in the defence (apology) and confirmation of the 
Gospel* (PhiL i 7). The writers who, in the second and 
third centuries, defended Christianity against the argu- 
ments and calumnies of Judaism and Paganism are usually 
described as the Apologists. One of these, TertuIHan, 
entitled his work the Apologeticus or Apohgeticwm. The 
word Apologetic is used as an adjective in English first of 
all in the title of a book in 1649, * An Apologetic Declaration 
of the conscientious Presbyterians of the Province of 

A 
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London,' and as a noun In Bacon's Advancement of Learn- 
ing, but spelt Apologetique* The first use of the plural 
form for * the defensive method of argument ' is found in 
North's Lives about 1733, 'to drop these apologetics.' 
The first use in the strictly technical sense of * the argu- 
mentative defence of (liiisManity,* seems to be found in the 
Penny CydofoeMa in 1834. *Th science of apologetics 
was unknown till the attacks of the adversaries of 
Christianity assumed a learned and scientific character.' 
In the same sense the angular form of the word occurs 
in the Athmceum, 1882: *The Mud of book . . . most 
rational of all in the way of Christian apologetic.* a 
Whether in the plural or the singular form it seems desir- 
able to treat the word as a collective singular, just as we 
treat mathematics, etMcs, or aesthetics ; and in the follow- 
ing pages the writer will use the corresponding verb or 
pronoun in the singular, even when the plural form of the 
word may be employed. It need hardly be added that 
the less reputable use of apology in the sense of an excuse, 
more or less invalid, or of apologetic as describing an un- 
dignified or even servile manner, is quite irrelevant to the 
meaning of the word Apologetics. 

(2) Bef ore attempting more closely to define the purposeof 
Apologetics, a brief historical survey of the more prominent 
writings in this class of Christian literature may be given. 

(i) Krst of all comes the New Testament. That it bears 
this character has been very ably and thoroughly shown 
in a recent book, Scott's The Apologetic of the New Testa- 
ment. * Erom the beginning,' he says, c our religion had 
been called on to defend itself against misunderstandings 
and bitter opposition. Our Lord Himself is aware that 
His legacy to His followers will not be peace, but a sword, 
and the strife which He anticipated began with the very 
moment of His death. His disciples were thrown from the 
first into conflict with their own countrymen. The Gentile 
mission involved them in a further conflict with the Pagan 



* SeeLiddelland Scott's Greek-Engluk L&yfami Tfcayer's Grvek-Snglbh 
Lexicon qf the New Testament, and Moris/* JtotfKtk Ms^tmry, ToL L 



ij H?TM)I)UCTOBY 3 

world, to which their manage proved strong aad unin- 
telligible. At every step of its progress Christianity was 
exposed to some fresh antagonism, and could only mam- 
tain itself by an unceasing straggle. Our New Testament 
came into being in the process of this straggle which Is 
everywhere reflected in it. Paul and Ms fellow apostles 
axe always conscious that they stand for a religion which 
is spoken against, and one chief purpose of their writing is 
to vindicate title gospel in view of the attacks. It may be 
accepted as one of the most certain results of modern 
criticism, that the New Testament is permeated with an 
apologetic interest, which is often strongest when it is 
feast apparent.* 1 To give only a few instances, the 
Synoptic Gospels defend the Messiahahip of Jesus, and 
tie Fourth Gospel seeks to prove Him, the Incarnate Logos 
as Life and Light to men. The Acts of the Apostles seeks 
to show that Christianity is a religion deserving toleration 
in the K-oman Empire. The Epistle to the Romans vindi- 
cates Paul's gospel. The Epistle to the Hebrews demon- 
strates the superiority of Christianity to Judaism as a 
reason against apostasy. 

(ii) Mention has already been made of the Apologists, 
and a few sentences descriptive of their labours may be 
quoted. * The Christians,* says Schaff, * were indeed from 
the first " ready always to grro an answer to every man that 
asked them a reason of the hope that was in them." But 
when heathenism took the field against them, not only 
with fire and sword, but with argument and slander besides, 
they had to add to their simple practical testimony a theo- 
retical self-defence. * . . The apologetic literature began to 
appear under the reign of Hadrian, and continued to grow 
till the end of our period (A.D. 311). Most of the chnrch 
teachers took part in this labour of their day. . . , Here at 
once appears the characteristic difference between the 
Greek and the Latin minds. The Greek apologies are more 
learned and philosophical, the Latin more practical and 
juridical in their matter and style. The former labour to 

* Pp. 2-3. 
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piov the tnzth of Clrastianity and its adaptedness to the 
Intellectual wants of man ; the latter plead for Its legal 
right to exist, and exhibit mainly its moral excellency and 
alciazy effect upon society. The Latin also are in general 
more rigidly opposed to heathenism, while the Greeks 
recognise in the Grecian philosophy a certain affinity to the 
Christian religion.* * One of the earliest and also finest 
examples of this class of literature is the Epistle to Diog- 
wins, th authorship of which is altogether unknown. * It 
is/ says Schaff , * a brief but masterly vindication of Christian 
life and doctrine from actual experience. It is evidently 
the product of a man of genius, fine taste, and classical 
culture. It excels in fresh enthusiasm of faith, richness of 
thought, and elegance of style, and is altogether one of the 
most beautiful memorials of Christian antiquity, unsur- 
passed aaid hardly equalled by any genuine work of the 
Apostolic Fathers.** Among th most notable of the 
Greek apologies, which we possess complete, are the works 
of Justin, who died in 166. His first or larger Apology, 
and Ms second or smaller Apology, * are both a defence of 
the dsristians and their religion against heathen calumnies 
and persecutions. He demands nothing but justice for his 
brethren, who were condemned without trial, simply as 
Christians and suspected criminals.' 'His Dialogue is a 
vindication of Christianity from Moses and the prophets 
against the objections of the Jews. 9 * Mmucius Felix, a 
convert, * who brought the rich stores of classical culture 
to the service of Christianity/ and who * shares with 
Lactantius the honour of being the Christian Cicero/ wrote 
* an apology of Christianity in the form of a dialogue under 
the title Octavius? * It gives us a lively idea of the great 
controversy between the old and the new religion among 
the higher and the cultivated classes of Roman society, and 
allows fair play and full force to the arguments on both sides. 
It is an able and eloquent defence of monotheism against 
polytheism, and of Christian morality against heathen 

I AnU-Nicene Christianity, vol. L pp. 106-6. 

* Ibid., ii p. 701. . Pp. 71647. 
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Immorality. But this is about all. The exposition of the 
truths of Christianity is meagre, superficial, and defective.* * 
The last sentence indicates a not uncommon fault in some 
of these writings a greater mastery of the philosophy 
abandoned than of the faith accepted. 

(iii) One of the classical works in Christian literature is 
Augustine's City of God. In the days when Rome was 
tottering to her fall, many minds were terning from the 
new faith to the old, and aiguing that Paganism might 
have preserved what Quistianity was destroying. 
* Augustine/ says Fanrbaim, * stood forward to defend the 
Faith so gravely assailed. Hi a apology was twofold, con- 
cerned at once fact and idea. As to the matter of fact, 
Rome, he pleaded, was dying of her pagan vices/ and ' the 
Borne that had died of Paganism Christ was doing His 
best to save. But it was the matter of ideal principle 
that moved Augustine to grandest eloquence and argument. 8 
To the earthly city of Rome he opposed the heavenly city 
of the Christian Church. * The city of Rome ruled the 
bodies and died through the vices of its people ; but this 
city rules the spirits and lives through the virtues of its 
citizens, the saints of God.' 2 

(iv) During the centuries after the fall of Rome, when 
Christianity, having become dominant, was subjecting to 
Christian culture and civilisation the new nations which 
rose upon Rome's ruins, apologetic literature was not 
called for. In the tenth and eleventh centuries a revival 
of religion was accompanied by an intellectual awakening, 
and men were trying to understand by reason what on 
the authority of the Church they had accepted by faith. 
A leader in this movement was Anselm, who combined 
with a profoundly religious spirit *a confidence in the 
power and validity of human thought which lends an 
extraordinary boldness to much of his speculation.' While 
he confesses as his guiding principle, Or edo ut intettigam, 
and subordinates human reason to ecclesiastical authority, 

i Ante-Nicene Christianity, ii. pp. 835-8. 
a Fairbairn'a The City cf God, pp. 850-2. 
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yet he holds that dogma Is rational. His Mondhgium 
* attempts, putting aside all Scripture authority, to 
prove the being of God in the light of pure reason, and then 
to define His nature and attributes, His relation to the 
world and men.' In a second work, the Proslogium, he 
mdvances the ontological argument for the existence of 
God, about which there has since been so much discussion. 1 

(v) At the Reformation there arose the necessity for 
defending the doctrines advanced by Luther and other 
reformers. Melanchthon was the author of the Augsburg 
Confession, * the authoritative exposition of the Lutheran 
theology/ and also of 6 the copious Apology for the Con- 
fession.' 2 Calvin's Chnstiance Rdigionis Instttutio is 
avowedly apologetic in intention. * He says in his preface 
that he wrote the book with two distinct purposes. He 
meant it to prepare and qualify students of theology for 
reading the Divine Word, that they may have an easy 
introduction to it, and be able to proceed in it without 
obstruction. He also meant it to be a vindication of the 
teaching of the Reformers against the calumnies of their 
enemies, who had urged the King of France to persecute 
them and drive them from [France.' * As it was a defence of 
a particular kind of doctrine which was being offered, the 
dogmatic could be combined with the apologetic method, 
although generally it is desirable to distinguish and separate 
them, 

(vi) The greater liberty add activity of mind within 
Christendom since the Renaissance and the Reformation 
have involved more numerous and thorough attacks on 
Christian truth, and have, therefore, necessitated a more 
constant and varied defence* But for the present purpose, 
to illustrate what the task of Apologetic has been conceived 
to be, only two works need be mentioned, Butler's Analogy 
(1736) and Paley's Natural Theology (1803). Butler does 
aot attempt a complete defence of the Christian faith. * I 

* See Welch's Ansdm and Bis Work, chap. ir. 
a Fisher's History of Christian Doctrine, p. 273. 

* Lindsay's History of the Reformation^ ii. p. 99. 
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desire it may be considered, that in this treatise I have 
argned upon the principles of others, not my own ; and 
I have omitted what I think true and of the utmost import- 
ance, because by others thought unintelligible, or not true/ 
Deism opposed to Christianity a natural religion, all addi- 
tions to which were declared to be injurious accretions. 
In his Analogy Butler goes out to meet the foes in their 
own field, whereas in his Sermons (1726) he states his own 
position, a theism based on the testimony of conscience. 
'It was characteristic/ says Fairbaim, 'that Butler's 
Analogy was more esteemed than his Sermons on Hnman 
Nature ; an argument that proved natural religion, which 
yet never was a religion of nature, to be more heavily 
burdened by intellectual and moral difficulties, when 
taken by itself, than when completed and crowned by 
revealed, was much better adapted to the age than one 
built on the supremacy of conscience. The latter was so 
little considered that its fundamental inconsistency with 
the doctrine of probability on which the Analogy is based 
was never perceived.* 1 All Butler aimed at was to show 
that even on the principles accepted by his opponents, 
Christianity could claim greater probability as a solution 
of moral and religious problems than could natural religion. 
The limitation of his aim must be regarded in the valua- 
tion of Ms work, which displays what we shaE soon see 
to be a necessary feature of apologetic literature, a close 
adaptation to the intellectual situation. Paley has in 
recent years been much disparaged, but he must be 
judged, not from the standpoint of the knowledge of 
to-day, but of his own time. He satisfied its intellectual 
necessities, as he expressed its mental tendencies. 'For 
Theism/ says Fairbairn, * the argument from design was 
in the ascendant ; adaptation was as charmed a word 
then as evolution is now ; everything was judged by its 
fitness for its end the more perfect the contrivance the 
more irrefragable the evidence. Design was discovered 
in the organs of sense, in the hand of man, in the relation 
* Fairbaim's Christ in Modem Thedogy, p. IL 
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between the functions of digestion and the chemistry of 
food, in all the adaptations of man to nature and nature 
to man/ * It is on this argument Paley mostly relies, 
and he manipulates Ms material with consummate sMll/ 
drawing on * all the sciences of Ms day/ and seemingly 
willing to use whatever contemporary thought offered 



(TO) During the last century there was an enormous 
expansion of human knowledge, a profound modification 
of human thought ; and that is the sole reason why 
Butler and Paley seem to us to be so inadequate to the 
apologetic task. No work dealing with the contemporary 
situation has as yet acquired the same reputation as these 
books had in their own day. A vindication of religious 
experience, even in somewhat abnormal forms, has been 
offered in James's Varieties of Religious Experience. An 
argument for the value of religion as a potent factor in 
Social Evolution has been developed by Benjamin Kidd. 
Balf our in Ms Foundations of Belief, however unsatisfactory 
Ms construction, has in his criticism most effectively 
exposed the pretensions of naturalism. One can hardly 
estimate too Mghly the value of Ward's two series of 
Gifford Lectures, Naturalism and Agnosticism and the 
Realm of Ends, as a defence of theism against opposing 
scientific and philosopMcal tendencies of to-day. The 
writer is constrained as a tribute of affection and gratitude 
to mention the work of his two honoured teachers, Edward 
Caird and Andrew M, Fairbalrn. The former has from the 
Hegelian standpoint described The Evolution of Religion, 
and the latter has very fully and thoroughly expounded The 
Philosophy of the Christian Religion. Bruce endeavoured 
to cover the whole field, philosopMcal, historical, critical, in 
his book on Apologetics ; and, in essaying so wide a task, 
exposed his limitations as well as displayed his excellences.* 

* Faifbairn's UfvriM in Modern Theology, p. 11. 

2 Caldecotf s The Philosophy of Religion, p. 180. 

* For other modern works the bibliography at the end of thto volume may 
be consulted. 
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(3) In the sub-title of Ms book, Brace has described 
Apologetics as Christianity defensively sMed. 

(i) He quotes Ebrard's Apologetik, L 3, to show the 
distinction between an Apology and Apologetics, and the 
quotation is significant enough for our purpose to be 
repeated in full * Apologetic differs from simple apology 
by method based on a distinct principle. There are 
apologies which consist of replies to definite attacks on 
Christianity, and allow their method to be determined by 
these. Such, e.g. f were the two apologies of Justin Martyr, 
which deal with a series of single attacks, and are excellent 
as apologies, though very Insufficient as apologetic. 
Christian apologetic differs from apology in this that, 
instead of allowing its course to be fixed by the accidental 
assaults made at a particular time, it deduces the method 
of defence and the defence itself out of the essence of 
Christianity. Every apologetic is apology, but not every 
apology is apologetic. Apologetic is that science which, 
from the essence of Christianity itself , determines what 
Mnds of attack are possible, what sides of Christian truth 
are open to attack, aad what false principles lie at the 
foundation of all attacks actual or possible. 7 

(ii) Bruce himself declines to tread this high * a priori * 
way, he prefers the more lowly *a posteriori* path; 
instead of trying to deduce from the essence of Christi- 
anity what attacks are possible and what defences necessary, 
he prefers by the method of historical induction to learn 
c both the sources of attack and the laws of defence.' * His 
own intention he clearly expresses in his preface to his 
book : c It is an apologetic presentation of the Christian 
faith with reference to whatever in our intellectual environ- 
ment makes faith difficult at the present time. The con- 
stituency to which it addresses itself consists neither of 
dogmatic believers, for whose satisfaction it seeks to show 
how triumphantly their faith can at all possible points of 
assault be defended, nor of dogmatic unbelievers whom 
it strives to convince or confound, but of men whose 

1 Brace's Apologetics, p. 84. 
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sympatMes are with Christianity, but whose faith is 
** stifled or weakened by anti-Christian prejudices of varied 
nature and origin.** The aim dictates the method. It 
leads to the selection of topics of pressing concern, burn- 
ing questions, leaving on one side, or throwing into the 
background, subjects which formerly occupied the fore- 
ground in apologetic treatises.' 1 

(iii) With very slight modifications the writer accepts 
this statement of the purpose of Apologetics. Dr. Brace's 
own words suggest a change of his sub-title. He is not 
content with, nor even does he maMy aim at, defence. 
He wants to win the doubtful rather than the denying, 
the hesitant rather than the defiant; he desires not to 
confute and confound, but to persuade. Hence his more 
appropriate sub-title would be Christianity persuasively 
stated* This the writer wishes to emphasise, as what he 
desires is to win for the Christian faith the unbeliever or 
the doubter, and to strengthen the faith of the believer 
who is bewildered and uncertain. It is no merely verbal 
alteration which is involved, but it is a general attitude 
which is insisted on ; and needs to be insisted on, as the 
converse has been too prevalent. There are books of 
Apologetics the mention of which would give them an 
advertisement which they do not deserve, of which it 
could be said that in them Christianity is offeTisivdy 
stated both in the primary and secondary sense of the 
word. To attack is as legitimate as to defend. The most 
effective attack may sometimes be the most efficient 
defence. To prove Christianity true it may be necessary 
to prove its rivals or opponents false. Even persuasion 
may require -an exposure of the inadequacy and defect 
of views that hinder acceptance of the Christian faith, 
as well as a display of the excellence and sufficiency of 
Christian truth. The war may be earned into the enemy's 
camp, as well as be waged around the citadel of the faith. 
But the rules of civilised warfare must be strictly observed. 
The secondary sense of the word offensive as regards the 
* Brace's Apologetics, pp. v-vL 
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manner must not go along with the primary sense as 
regards the method. The attack has been made on the 
position of opponents with a fierceness of tone and a ruth- 
lessness of logic that discredit rather than defend the 
Christian position. To write as though one's own argu- 
ment were so irrefutable that only a fool could fail to 
accept it, and only a knave could dare to reject it, is to 
provoke and not to persuade opponents. The manner 
should be appropriate to the matter and the method. 
A gospel of grace should be commended and defended 
graciously. 

(iv) While Apologetics must address itself to the * burn- 
ing questions/ its method need not be unsystematic, as 
Brace's words suggest, although Ms own book is not. The 
writer in this volume, however, has attempted to order his 
material in such a way as, while dealing with the * topics 
of pressing concern/ to present as continuous an argument 
as he can. There is a common intellectual, moral, and 
religious situation, to which we may apply the term organic. 
The difficulties, the doubts, and the denials in regard to 
the Christian faith are not isolated or unrelated, but are 
connected in many ways ; and accordingly the Christian 
argument that meets all these may aim at unity, even if 
it should fail in achieving it entirely. A glance at the 
table of contents in this book might suggest that the writer 
is offering rather an exposition of the Christian faith than 
a defence. How these two treatments of the common 
subject are related to one another is the question that 
must next be discussed. 

(4) It is usual among systematic theologians to offer 
the exposition of Christian truth in three divisions : Apolo- 
getics, dogmatics, ethics. The distinction of the second 
and the third is obvious. The former deals with what 
the Christian believes, and the latter with what the Christian 
ought to be and to do. The former describes the object 
of faith, the latter determines the ideal of duty. But it 
is not quite so easy to determine the limits of Apologetics 
and dogmatics, or to separate their contents from one 



12 A HANDBOOK OF CHRISTIAN AFOLOGEEK^ 

another. It lias even teen aigued that theie Is no need for 
a special branch of theology Apologetics to undertake 
the task of defending or commending Christianity, for the 
statement of the Christian faith in dogmatics should be 
itself the best defence or commendation which can be 
offered of it. But against this view two considerations 
may be advanced. A complete constructive * statement 
may be made without discussing in detail the objections 
from different standpoints advanced against Christianity ; 
and yet it is necessary and desirable that these objections 
should be thoroughly met. Further, the standpoint of 
dogmatics is that of Christian faith. As that faith is not 
common to all, there is room for, and need of, a branch 
of Christian theology which will seek the points of contact 
between Christian faith and the current thought and life, 
in order to show how an advance may be made from the 
latter to the former. Christian Apologetics seeks to win 
for the Christian faith, which dogmatics describes, and the 
Christian duty, which ethics prescribes, thoughtful and 
serious men by, on the one hand, removing the hindrances 
that contemporary modes of thought or life may interpose, 
and on the other, presenting the arguments that appeal 
most to the reason, and the conscience of the age. While 
in both dogmatics and ethics there must be an adaptation 
to the intellectual, moral, and spiritual environment, in 
apologetics this reference to the contemporary tendencies 
and necessities must be more constant, direct, and insistent. 
(5) Accordingly in Christian Apologetics we must con- 
cern ourselves primarily with the thought and life of our 
own age, must take up the questions that are forced on 
Christian faith by the surroundings, and must exercise 
our practical wisdom in determining what are the subjects 
which, in the defence or the commendation of the Christian 
gospel, the contemporary conditions make most urgent. 
There must be selection, as it is clearly impossible that all 
the matters relating to Christian creed or conduct should 
be fully discussed. Nevertheless it is desirable that the 
Christian Apologist should possess for himself at least 
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some general view of the relations of the different branches 
of human knowledge to one another, and of the place of 
Christian theology in the system of human thought. As 
the two diiaorss of Christian theology, dogmatics and 
ethics, show, Christianity is both religion and morality; 
or more correctly, even the distinction of religion and 
morality is transcended in a higher unity of Christian life 
receptive from God in faith, and communicative to man in 
love, while antfcipative of its perfect fruition and realisa- 
tion in hope. In the last two chapters of this volume there 
will be offered an exposition and vindication of the Christian 
hope and also of the Christian ideal, as both are widely 
challenged to-day, but most of this volume must be devoted 
to the proof that the Christian view of God, the world, and 
man is true ; but, as we cannot isolate Christianity from 
all other religion, this involves an argument that religion 
is no imposture or illusion. We must maintain the signifi- 
cance and value of the religious view generally, and the 
superiority of the Christian view as proved truth and 
assured good for men. With regard to the first task we are 
primarily concerned with science and philosophy, and in 
respect of the second with criticism and the comparative 
study of religion, 

(i) When science keeps within its own proper sphere, 
the observation, classification, and correlation of pheno- 
mena, physical, mental, or moral, or even religious, it does 
not, and cannot, come into conflict with Christian faith ; 
it is only when philosophical hypotheses are advanced as 
scientific conclusions that conflict arises. Such assertions 
as that man has no liberty, but is determined by his 
heredity and environment; that he is not immortal, 
because the brain produces thought ; that miracles are 
impossible because the continuity of phenomenal causes 
is unbroken; that God is an unnecessary assumption, 
because physical force explains the universe, are not 
scientific, and have not the validity of conclusions reached 
by the method of science ; they imply a philosophy or 
general view of the world as a whole, and have to be met 
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by chalenging the adequacy of that philosophy. It is 
true that Christian theology at one time felt itself bound 
to defend certain views about the world and man, because 
of their supposed Scriptiire authority, with which the 
assured results of science were in conflict. But the 
Christian Apologist to-day fully and frankly recognises 
that the Bible is not, and was never meant to be, a text- 
boqk of science. He does not challenge astronomy 
because it does not assign to the earth the central position 
in the universe, round which sun and stars are moving. 
He does not try to reconcile geology and Genesis as to the 
duration of the earth, or the order of the creation of plants 
and beasts. He does not insist against biology on the 
special creation of every species, or regard it necessary for 
man's dignity to deny his physical descent from lower 
forms of life. He does not maintain that primitive man was 
perfect in wisdom and holiness, and is prepared to learn 
all that anthropology may be able to teach about man's 
original condition. He does not argue for either the bipar- 
tite or the tripartite character, the dichotomy or the tricho- 
tomy of man's nature against the psychologist's insistence 
on the unity of human personality as thinking, feeling, 
willing. He does feel warranted in denying as scientific 
certain popular views whiah are sometimes advanced by 
naturalism as based on science. Man's worth is not lessened 
because his home appears but as a speck in the vastness of 
the universe, or his history as a span in the duration of the 
world. Life has not been derived from the non-living, nor 
consciousness from the unconscious. Evolution has not 
been proved so continuous as to exclude fresh stages, 
unaccounted for by all that went before. The develop- 
ment of man in manners, morals, laws, society, science, 
philosophy, art, literature, religion proves that he is more 
than one of the animals. That the primitive man is repre- 
sented by the savage of to-day is altogether doubtful, as 
decadence is possible as well as progress. 

(ii) It is not with science and its approved methods and 
assured results that the religious view comes into conflict, 
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but with assumptions and conjectures that attach them- 
selves illegitimately to science, but axe properly described 
as philosophical. ISTo philosophy can claim such a cer- 
tainty as could properly silence the testimony of the 
religious consciousness, or of Christian faith regarding the 
ultimate reality. With respect to the relation of Christian 
Apologetics to philosophy, four considerations may "be 
offered. In the first place, the legitimacy of the endeavours 
of philosophy to form a world- view carmot be questioned. 
The challenge which philosophy may offer to the religious 
or Christian world- view cannot be met by denying its 
right to offer such a world-view, but only by showing 
its inadequacy or partiality. 

Secondly, Christian Apologetics may insist that in 
answering these last questions that the mind can ask, not 
only must the speculative curiosity be satisfied, but the 
moral ideals must find their vindication, and the religious 
aspirations their fulfilment. It is the whole man who 
must answer the questions of the world-as-a- whole. The 
moral conscience and the religious consciousness offer 
data which must be taken into account as fully and 
thoroughly as the data of science. If a historical person- 
ality have a unique value for the moral conscience and the 
religious consciousness, a corresponding estimate of him 
must be allowed in any philosophy of history. The defect 
of most philosophies has been that they have been too 
dominantly intellectuaHst in interest, and too exclusively 
epistemological in method ; and this partiality is their 
defect as philosophy, and may be condemned as such. 

Thirdly, the Christian Apologist may insist even that 
in answering' these final questions, morality and religion 
are more authoritative than science. The theoretical 
reason does not penetrate as deeply into the noumenal, 
which is the explanation of the phenomenal, as does the 
practical and the spiritual reason. Rejecting Kant's 
scepticism regarding the constitutive as well as regulative 
value of the ideas of the theoretical reason, we must give 
a wider significance to the postulates of the practical 
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reason; and we must add, what lie was not religions 
enough to add, but what the universal presence and 
dominant influence of religion in human experience compels 
us to add, the intuitions of the spiritual reason, the human 
vision of, communion with, and possession by the divine. 
The saint and the seer need not use the tones of * whispering 
humbleness * in the presence of the philosopher, for they 
have the secret of the holy and the divine which thought 
alone will not yield. 

Fourthly, philosophy may be of great use to the Christian 
Apologists. There are many conclusions regarding the 
nature of human knowledge, the validity of human 
thought, the interpretation of the world and man, 
which Christian Apologetics need not deal with in detail, 
but which it may accept from the special investigator, 
and utilise for its own more general purpose. Theology 
cannot 1>e divorced from philosophy, nor need the marriage 
between them be unhappy. 

(iii) It is evident that there are philosophies which so 
contradict the testimony of Christian faith that the 
Christian Apologist can only oppose and reject them. The 
materialism which attempts to account for the universe 
exclusively by matter-in-motion, is the denial of morality 
as well as religion. The monism of a Haeckel is only a 
materialism which seeks to cover its nakedness by the 
fig-leaf of a meaningless phrase about a reality both 
matter and mind, while it actually derives mind from 
matter, and is as non-moral and irreligious. The agnosti- 
cism of a Herbert Spencer shows how little it apprehends 
or appreciates what religion really is, when it imagines 
that it has handsomely provided for all the soufs needs 
by bidding it rear an altar to an Unknowable Ultimate 
Reality. Even the naturalism which, without confess- 
ing itself materialistic, monistic, or agnostic, as regards 
the ultimate reality, treats man as a part and product of 
Nature, and not as a person beyond and above Nature, 
and seeks to solve all problems in terms of physical 
science, degrades man in ignoring God. Not only do 
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these philosophies prove their inadequacy when moral and 
religious tests are applied, but it can be shown that 
even as explanations of Nature they fall short. The 
necessary limits of this volume forbid the demonstration 
of their falsity here, although the writer has himself for 
his own mental satisfaction gone over all the ground that 
would need to be covered ; but the reader may be referred 
to Ward's Naturalism and Agnosticism especially as a 
masterly treatment of all the questions here arising. 1 

(iv) The Christian Apologist assumes that man is capable 
of gaining and holding the truili about God, himself, and 
the world, and so. giving an answer to the questions 
of the essential reality, ultimate cause, and final purpose 
of the universe. We need not here involve ourselves in 
the very abstract problem whether truth, is the agreement 
of thought and reality, or the consistency of thought with 
itself, or 'eventual verification.* What we mean by 
truth is that man thinks God, world, and self as they are. 
It is the task of epistemdogy to deal with this problem of 
the validity of human knowledge ; and Christian Apolo- 
getics must reject any epistemology which denies that 
man can know truth. The agnosticism of Spencer tries 
to limit the incapacity of the human mind to the realm 
of religion, while assuming that in th realm of science 
man can and does know. But any such limitation is 
arbitrary ; even if it were contended that sense at least 
is trustworthy, for * knowledge is of things we see,* the 
* synthetic philosophy' could not escape doubt, for it 
carries us far beyond the data of sense. The sc&pbidsm 
of Hume is more consistent, as it includes even the prin- 
ciple of causality, that basal category of modern science 
among the things that are to be shaken ; but it is not 
wholly consistent, for the logical issue of scepticism is 
that it annuls itself, for it must doubt its own doubt. If 
man cannot know, how can he know that he cannot know ? 
But Hume's scepticism has its great value in the history 
of philosophy, for it is the reductio ad absurdum of the 

i See also RastidalTs Philosophy and Rdigttm. 
B 
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empiricism, sensationalism, and associationalism that 
would derive all knowledge from an experience limited 
to the data of sense, and the associations that the data 
form, and imdetennined by reason in man- The intui- 
tionalism of the deists, and the common-sense philosophy 
of the Scotch school, are both right in insisting that in 
knowledge there is an element underived from sense; 
but their common assumption that the human mind 
brings with it a ready-made stock of ideas, moral and 
religions as well as theoretical, Is to-day an anachronism 
in view of what we know both of racial evolution and 
individual development. Kant offered a more adequate 
reply to Hume than the Scotch school. He attempted 
to exhibit the unity of the reason that constitutes the data 
of sense into knowledge, by a more exhaustive and syste- 
matic analysis of the contents of knowledge, to show the 
principles necessary to knowledge as a consistent unity, 
But in denying the constitutive as well as regulative value 
of the ideas of the pure reason, he fell back into scepticism, 
from which his postulates of the practical reason offer 
only a sorry means of escape. We must go beyond Kant 
in insisting that the subjective reason is not alone in the 
universe, but reproduces the objective reason, and that 
the necessities of the one correspond to the realities of 
the other. Kant's subjective or critical idealism, if it is 
not to leave us in scepticism, must lead us on to objective 
or absolute idealism. This step was taken by Hegel; 
but to the Hegelian solution the writer, though under the 
spell of the fine intellect and noble personality of Edward 
Caird he was for a time held in thrall by it, must urge 
two objections. In the first place, the Absolute Spirit is too 
exclusively a logical idea, or the standpoint is too narrowly 
intellectualist, so that due weight is not given to the 
witness of the practical and spiritual as of the theoretical 
reason. In the second place, the Objective Beason is too 
closely identified with the Subjective Beason, so that the 
progress of the universe through man to self-conscious- 
ness appears as the evolution of God Himself. This 
philosophy is not only a pantheism, which, by abolishing 
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the distinction between God and man, and so excluding 
their mutual relations destroys religions, but as Spirit = 
Idea the pantheism is rather a panhgism^ as Pfleiderer 
has rightly described it. In Lotze's insistence on feeing 
as the test of value, in the tendency of modern psychology 
to subordinate cognition to conation, in Eucken's 
CKtiimsm, with its demand that man shall raise himself 
by spiritual life into contact with the absolute spiritual 
life, in Bergson's plea that only by intuition can man hold 
reality as a whole, while intellect seizes only one side of 
it, the writer recognises movements towards what he con- 
ceives to be a higher standpoint. He cannot with prag- 
matism subordinate truth to use or worth ; for man's 
subjective purpose must in some measure correspond with 
the objective purpose of Ms world, if it is not to be 
thwarted ; and even if his conceptions of the world are 
affected by the use he desires to make of it, he will not 
gain the mastery over it for his own ends even, unless 
these conceptions, tested and corrected in actual contact 
with the world, correspond with its reality. There is an 
objective reality which reveals itself to man as ideals of 
duty, and ideas of truth ; for even if man's world be in 
the making, the pattern thereof is laid up in heaven. 
Bergson's rejection of teleology in his Creative Evolution 
is surely only a prejudice against a mechanical idea of 
design. The unity, identity, and consistency of per- 
sonality does not exclude liberty ; and so the immanent 
purpose of the universe may realise itself in varied spon- 
taneous movement, and need not involve any rigid pre- 
determination. Personality, with final authority for the 
moral conscience and the religious consciousness, is for 
the writer the ultimate category, perfect in the objective 
reason God, progressive in the subjective reason man* 
He conceives man as by nature receptive mentally, morally, 
and spiritually for God, and God as communicative in 
truth, holiness, grace to man. While he does affirm a 
contact and communion with God of the individual man 
in religion, yet as humanity is organic, the individual by 
his very constitution social, the individual development 
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is for the most part mediated by the family, tribal, national, 
and racial evolution. TMs philosophy may be called 
personalism ; and it is implicit throughout all that follows 
in this volume, while, in discussing some of the questions 
before us, it will necessarily be made more explicit. TMs 
is only a preliminary statement of it ; its exposition and 
justification will be attempted in the following pages. 

(v) As Christianity presents itself as a historical realty, 
recorded and interpreted in literary sources, the Christian 
Apologist cannot be indifferent to the results of literary 
and historical criticism. There are many questions of 
date Mid authorship which make no difference whatever 
to the truth or worth of Christian faith; but with the 
credibility of the literary sources as giving us the certainty 
of titie historical reality of divine revelation and human 
redemption in Christ we must concern ourselves in the 
subsequent discussion. 

(vi) The claim, for Christianity as the absolute religion, 
destined, because deserving, to be universal, is to-day met 
by the challenge of other faiths ; and that challenge does 
not come merely from the adherents of these faiths. It 
is contended even by Christian thinkers that, even if 
Christianity is the best and truest religion we know, we 
have no right to affirm that it is the best and truest con- 
ceivable. The Christian Apologist must utilise the material 
provided by the comparative study of religions to show 
the superiority of Christianity to all the other faiths ; with 
the guidance of the psychology of religion he must discover 
the necessities and possibilities of man's religious nature, 
and then prove how Christ meets the one and fulfils the 
other. For Mm the philosophy of rdigion must afford not 
only the vindication of the value of religion, and the 
philosophy of theism the evidence of the validity of the idea 
of God ; but both of these, under the illumination and 
inspiration of his Christian faith, become the tutors who 
lead to the Master Christ. 

Such are the problems with which this volume must 
attempt to deal as adequately as the limits of space will 
allow. 
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ESLIGJON AND BBTELATIOH 



(1) DumFa last century a great change took place in the 
treatment of religion by science and philosophy. It is no 
longer dismissed as an invention of priests or rulers for their 
own ends, or as merely a survival of barbarism, bnt accepted 
as a fact to be caref ully studied. The sacred scriptures of 
other religions have come to be known and studied by 
Christian scholars ; the excavations in Egypt and Meso- 
potamia and other eastern lands have shown how large a 
place religion filled in the ancient world ; familiarity on 
the part of missionaries and travellers with the beliefs 
and the customs of savage peoples is proving that there is 
no race so low in the scale of civilisation as to be without 
some movement of the spirit beyond the bounds of the 
sensible. The opinion, once held by some writers on the 
subject, that there are tribes which can be described as 
atheistic, is now being abandoned. For we are recognising 
that the inquiry as to whether a tribe has a religion or not 
is not so easy as it once seemed. On the one hand, the 
missionary or the traveller, having his own definite con- 
ception of what religion should be, may fail to detect 
religion under unfamiliar forms ; and on the other hand, 
the native, suspicious of strangers, is likely to conceal as 
far as he can what is his most sacred possession from any 
prying eye. A stranger must live a long tame among an 
uncivilised people, and must win their confidence and 
intimacy, before he can gain an accurate knowledge of their 
religion. Archaeology, anthropology, and ethnology in the 
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multitude of facts collected by them regarding the past 
and present of mankind, are constantly confirming the 
conclusion that religion is universal in the race ; that man, 
]>eing what h is, cannot but be religious. It is possible 
for the man, whose culture has suppressed his natural 
impulses, to be secular, agnostic, atheistic ; but in the 
spontaneous development of human,nature religion appears 
to be inevitable. 

(2) The comparative study of religions leads us a step 
farther. At first sight the endless variety of religious beliefs 
and customs gives the impression of a chaos in which no 
order or law is discoverable, but a closer study shows that 
here, too, there is cosmos, for many uniformities can be 
traced. Differences, climatic, racial, economic, social, 
affect the forms which lie religious life assumes; and 
much remains to be done in showing that the diversity in 
these forms is not altogether accidental or arbitrary ; yet 
the soul of man is one and the same, and striking 
similarities in religious ideas and rites prove this. Such 
similarities need not be explained as the borrowings of 
one religion from another, nor be marvelled at as curious 
coincidences, but may be regarded as evidence that the 
human mind functions in the same way, wherever the 
conditions are to any degree similar. It is not at all neces- 
sary to assume that the religious development of every 
people has been exactly the same, showing the same 
phases and passing through the same stages. There have 
been, in varying degrees, in different races, stagnation, 
progress, decadence. One race has been influenced by 
another, and its progress been retarded and advanced. 
Nevertheless, it seems possible to sketch the normal 
religious progress of the race, assigning in the process its 
proper place to each form which the religious life has 
assumed. 1 

(3) The comparative study of religions thus leads us on 
to the psychology of religion. If amid all variety of beliefs 

The writer lias attempted to do tils IB Ms book, The Christian Gerfafaty 
amid fht Modern Perplexity t pp. 64-76. 
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and customs there is but one and the same religions life 
expressed, it is possible to study the working of the human 
soul in religion, what it thinks, how it feels, at what it 
aims in this particular relation. What are the conceptions, 
emotions, and volitions which axe distinctive of religion ? 
It cannot "be affirmed that there is any general agreement 
on all the questions raised ; but it may "be maintained that 
there is a growing tendency towards agreement. There 
is less inclination than there was to treat religion as a kind 
of mental aberration ; and it is being recognised as the 
normal response of the spirit of man to Ms supersensible 
environment. 

(i) Many attempts have been made to state in a few 
words what religion is. But even great thinkers have 
committed themselves to definitions which are partial. 
To take only three great German thinkers in illustration 
of this statement Hegel, Kant, and Schleiermacher each 
lays stress on only one of the psychic factors. Hegel's 
view of religion as a less adequate apprehension of ultimate 
reality than that reached by philosophy recognises only 
its intellectual aspect. Kant's attempt to reduce religion 
to morality in confining it to the recognition of our moral 
obligations as divine commands, regards it only as practical, 
only in so far as it affects man's action. Schleiermacher 
comas nearer the core of the matter when he defines 
religion as the sense of dependence on God, as feeling is 
essential to religion ; but he, too, unduly isolates this one 
aspect from the others. What the failure of these defini- 
tions teaches us is, that in religion the whole personality 
of man is exercised, and that thought, feeling, and will are 
all factors. There is not, as mysticism has sometimes 
assumed, an organ of religion distinct from the activity of 
the whole personality in thinking, feeling, willing ; and it 
cannot even be shown that there is any peculiarity in the 
exercise of mind, heart, and will in religion absent from 
the ordinary activity of the human personality. Sub- 
jectively we cannot fix what is distinctive of religion. 

(ii) We must look from the subject to the object of 
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religion to discover its distinetiveness* To say that 
religion is the relation of man to God is to import an 
advanced stage of the development of man's religions 
thought into its earlier stages. The word God has too 
definite a content to describe generally the object of 
religion. If we use the term divine at all, we must be 
prepared to assign to it a very vague meaning* It is the 
supersensible, the superhuman, the supernatural, to which 
man relates himself in his religion. He recognises beyond 
the visible the invisible, above himself power greater than 
Ms own, over the forces of Nature, even such as he knows, 
forces greater still. He confesses his dependence on these 
invisible greater powers or forces ; they can advance or 
hinder his good, they can restrain or inflict eviL He 
endeavours to enter into such relations with them as will 
avert their displeasure, or secure their favour. 

(Hi) It is not an explanation of the world around Mm 
that he primarily seeks in religion. There has been a wide- 
spread tendency among theologians, philosophers, and 
even anthropologists to lay too much stress on tMs intel- 
lectual factor of religion. The theory that seeks to account 
for religion by animism, the explanation of movement and 
change in the world around by the belief in spirits, too 
exclusively identifies primitive religion with primitive 
science or philosophy. In discarding animism science is 
not superseding religion, but is itself advancing from the 
primitive to the more mature intellectual stage. It is 
not an intellectual curiosity that man satisfies in Ms religious 
beliefs ; he is meeting a practical necessity. It is the pro- 
tection of, and the provision for, Ms own life about wMch 
he is concerned ; and he spontaneously, and not deliber- 
ately, conceives his world so that tMs purpose seems 
practicable. 

(iv) In the conception wMch is distinctive of religion 
there is progress ; without tracing that progress in detail, 
we may note one feature of it : the divine is first of all 
conceived vaguely as a multitude of spirits, and then 
more distinctly thought of as a smaller company of gods. 
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It is not suggested that the believer consciously makes 
such a distinction ; but the modem thinker, looking back 
on the development, can. Spirits and gods seem to be 
distinguished in three respects. The gods are more dis- 
stinctly conceived as like main ; their power is thought 
of as greater ; they are more supernatural and super- 
human, and they are in closer and more constant alliance 
with their worshippers. Around the gods there gathers 
a growing mythology ; but this development is not purely 
religious, imagination and intellect are here active 
beyond the necessities and impulses of religion. It would 
be quite a mistake, therefore, to assume that the religious 
life Is determined by the mythology. Only a few of the 
ideas therein expressed are religiously operative. As the 
intellectual development advances, there is further a 
tendency to conceive the divine as unity ; but to this 
question we must at a later stage of the discussion return. 

(v) As man conceives of life, so will he conceive the 
good to be gained, or the evil to be shunned, by the help 
of the gods or spirits. In the earliest stages of develop- 
ment man was primarily concerned about meeting his 
bodily wants ; what he sought was natural goods. But 
as his social relations developed and his moral conscience 
advanced, he would seek a moral good as well as natural 
goods. The tribal deity was the guardian of the tribal 
custom, as weE as the protector of the tribal existence. 
There has been a great deal of profitless writing about the 
relation of morality and religion, because the discussion 
has been too abstract. If we keep our eye on the concrete 
reality of life, and see how in human development its 
range expands and its content increases, first the natural, 
next the social, then the moral, we shall understand how 
at first religion seems to subserve only natural goods, 
and how only slowly it comes to be allied with the moral 
good. As we shall afterwards see, in the highest stage 
morality is inseparable from religion. 

(vi) However man conceive the end of his lif e, for its at- 
tainment he feels his need, and so seeks the aid of the spirits 
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or gods. What means does he use to secure their favour 
or to avert their displeasure ? Prayer and sacrifice ar 
the means recognised in all religions. It is held by some 
thinkers, however, that either magic preceded, or^may be 
regarded as a supplement to, these means. In his magic 
man believed himself to be able to bring about ^such 
changes in the world around as he desired ; he believed 
that he could raise the wind, bring down the rain, or make 
his fields fruitful by the use of such means as seemed 
appropriate to Mm e.g. sprinkling the ground with water 
in imitation of the desired rain. Only when he discovered 
that Ms powers were limited did he invoke Mgher powers, 
and so replaced magic by religion. In the same way it 
is held as man discovers that science gives Mm a greater 
control over Nature than prayer or sacrifice ever could, 
will he discard religion in turn. With this question 
Jevons has dealt fully, and has shown that magic and 
religion are not so related to one another ; but that magic 
may be regarded as the primitive applied science. 1 Where 
magical practices continue in a religion as a means of 
coercing the gods to do man's bidding, tMs must be 
regarded as a relapse in the religious development, even 
as irreligious, because opposed to the fundamental con- 
ception of the divine as the Mgher power on wMch 
man depends. Prayer and sacrifice then remain as the 
distinctively religious acts, however complicated may 
come to be the ritual wMch grows up around them. It 
is only at an advanced stage of development that morality 
and religion are brought into so close a relation to one 
another that the holy life comes to be regarded as the 
sacrifice that is acceptable unto God. 

(vii) What are the emotions wMch are distinctive of 
religion ? The saying has come down to us from antiquity 
that fear made the gods. It has been maintained, on the 
contrary, that confidence and even affection are charac- 
teristic of the worsMpper towards Ms god. Such con- 
tradiction is due to a too abstract standpoint. The 
* An Introduction to the History of Religion, chap* ir. 
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environment and the circumstances of the worshipper 
would largely determine Ms emotions. A nature apparently 
hostile would awaken fear ; a nature manif estly beneficent 
would kindle hope. Where the deities are conceived as 
for the most part unfriendly, the explanation probably 
is that either natural or tribal conditions made life hard 
and dangerous. Even where prayer or sacrifice is offered 
to avert divine displeasure, there is the assumption that 
the deities can be won over. The sentiment, whether 
painful or pleasurable, may survive the conditions that 
evoked it, and so we must not look for a constant corre- 
spondence. The remembrance of help divinely given 
before might sustain trust and hope of deliverance in the 
most adverse circumstance. The religious life is far too 
variable and complex for such one-sided statements 
about the emotions peculiar to it. In religion there is 
experience of the divine presence. The worshipper feels 
himself in the presence of, or even possessed by, Ms god. 
The feeling may be one of awe and terror, or of exalta- 
tion. However artificial may be the means used to 
produce such ecstatic conditions, we cannot dismiss as 
altogether unreal tie sense of the divine which the 
worshipper may sometimes possess. 

(viii) There is a belief so closely related to the belief in 
gods that the two beliefs have been treated as identical ; 
the belief in ghosts, or the survival of the dead. Herbert 
Spencer would explain all religious ceremonies as funeral 
rites, and Grant Allen traces the god back to the ghost. 
In the two conceptions there is much in common. The 
conception of the soul as distinct from the body makes 
possible the belief that the soul may survive the death of 
the body. As sleep is a temporary, so death is a permanent 
severance of the soul from the body. The conception of 
the spirits, out of which the idea of the gods, as has already 
been indicated, slowly emerges, is similar, for they are 
related to material objects and physical changes as the 
soul is to the body and its movements. But it is not 
proved that the belief in ghosts preceded tha belief in 
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spirite. As soon as man gained, in whatever way, the 
rudimentary sense of the distinction of soul and body, he 
would probably apply it to explain change to Nature 
around Mm directly, without the d&our of belief in ghosts. 
It is much more likely that he conceived Nature in the 
likeness of his own living self than of Ms dead ancestors. 
His primitive speculation about the world around Mm 
would be as early as about his future destiny. What 
for our purpose must be emphasised, is that the belief in 
the survival of death arises as spontaneously as the belief 
in spirits or gods. In the course of religious development 
the gods are brought into relation to the unseen world as 
exercising authority there as here, and as thus affecting 
man's future destiny as well as Ms present existence. 
As the deities become moralised, and their rule recog- 
nises moral distinctions among men, that life hereafter 
may be conceived as the scene of moral judgment, as in 
the Egyptian Book of the Dead ; and the vague concep- 
tion of the continued existence of ghosts haunting their 
old homes may yield to the more definite idea of a separa- 
tion of good and bad in an abode of bliss or a place of woe. 
In the course of religious development Kant's three 
postulates of the practical reason, God, freedom, and 
inunortality, are brought into ever closer relation. 

(ix) This description of religion, wMch is based on the 
facts of man's religious history, spares us the profitless 
abstract discussions about the definition of religion and 
the theories of its origin. In religion, as we have seen, 
man seeks through prayer and sacrifice to secure the 
aid of the supersensible, supernatural, and superhuman 
powers wMch he conceives as controlling Nature, and 
so determining his own life, to realise his good, natural, 
moral, or future, however he may think of it. The earliest 
form of religion most imperfectly discloses its nature, 
wMch is displayed only in its progressive evolution, and 
it is a fallacy to offer an account of the alleged primitive 
religion as a theory of its origin, Religion is one of man's 
responses to the world around Mm, and it is no more to 
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be identified with, its earliest form than is majfs science 
and morality, or to be discredited by its lowly origin than 
these are. 

(4) All that the psychology erf religion can do is to show 
what are the factors, intellectual, emotional, volitional, in 
the activity of the personalty as religions; what are the 
conditions and stages of the development of the religious 
consciousness. It can answer the questions what and how, 
but it cannot say why. With the value of religion the 
philosophy of religion is concerned. That philosophy must 
deal with religion as one element in man's complex life, it 
must show how it has influenced morality and the evolution 
of society, how it has affected culture and civilisation, and 
how it has been related to knowledge in science or phil- 
osophy, and must estimate whether it has been a helpful 
or a harmful force in human progress. 

(i) The estimate of the Epicurean Lucretius that religion 
was responsible for many and great evils, 1 is not prevalent 
to-day. Positivism, hostile to Christianity, recognises the 
need of religion for social morality ; and Benjamin KMd, 
whose method of stating his case is open to serious criticism, 
has laboured to prove that it is religion which gives altru- 
ism the victory over egoism, and that this is the condition 
of social progress. 2 Something has already been said as 
to the influence of religion on morality, and any unpreju- 
diced consideration of the course of European history will 
establish the conviction that, despite all the errors of 
organised Christendom in clinging to old moral conven- 
tions when the moral spirit had advanced beyond them, 
the Christian ideal and motive has been a potent instrument 
in moral progress. One need not exaggerate the super- 
stition and corruption of the pagan ancient world, or ignore 
the purifying and ennobling influence of ancient philosophy, 
to be convinced that the moral difference between ancient 
and modern society is mainly due to the leaven of Christian- 
ity. The transformation that is taking place all over the 

* ' Tantum religio potnit snadere malonun.' De Merum Ncs&wu, i. L 102 

* Social Evolution and Principles of Western Civilisation. 
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world In savage races under the activity of Christian 
missions, although, elements of evil mingle with the good, 
the chaff with the wheat* is in the present confirming the 
testimony of the past. As a religion becomes more moral 
It reinforces morality, and so strengthens society, and the 
tendency in a developing religion is towards a closer alliance 
with morality. Christianity demands a holy life in the 
children of the Holy Father, and with its emphasis on love 
throws th stress on social morality. 2 This Christian ideal 
Nietzsche as vainly as arrogantly challenges. Here is 
not needed any detailed proof of the inspiration religion 
has given to art and literature. The value of religion here 
is not seriously challenged ; "but we are confronted with a 
more serious problem when we face the relation of religion 
to science or philosophy. 

(ii) If, on the one hand, Comte, in the interests of science, 
and a philosophy developed into a religion based on 
science, relegated theology to the lowest superseded stage 
of human evolution, and Spencer to gain freedom to con- 
struct a synthetic philosophy in terms of matter-in-motion, 
with feigned courtesy bowed religion out of the narrow 
realm of the Known into the boundless region of the Un- 
knowable, some Christian theologians on the other have 
been foolish enough to oppose Genesis to astronomy, 
geology, biology, or anthropology as * science falsely so- 
called.* The contrast between religion, on the one hand, 
and science or philosophy on the other hand, is twofold ; 
the habits of mind resulting are different, and the conclu- 
sions advanced may conflict. The methods of science, 
observation, classification, experiment, generalisation, are 
not those of religion, which are the intuition of the seer, the 
ecstasy of the worshipper, the submission of the saint. 
Science aims at being as objective as possible, religion is 
real only as the objects of faith subjectively affect the 
believer. Philosophy, too, aims at the oBjectivity of a 
rational system, the parts of which are logically connected 
apart from the wishes and beliefs of the thinker. Here there 

a See the Tolume entitled Christ and Civilisation. 
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is less success, however, in rigidly excluding t the persona! 
equation/ and even in systems such as Spinoza's or Hegel's 
the personality of the thinker betrays itself. Religion, 
although in its theology it may move outward to the 
circumference of a rational system, in its most intense form 
moves inward to the centre of the human personalty in 
contact and communion with, dependent on, and domin- 
ated by the divine. The man of science or the philosopher 
seeks to master reality by knowledge and reason, the man 
of religion is mastered by a reality, supersensible, super- 
natural, which transcends the reality which science explains 
or philosophy interprets. Science ignores the noumenal, 
philosophy uses it to rationalise the phenomenal ; but in it 
religion lives, and moves, and has its being. Eminent men 
of science have been pious Christians ; but in most if not 
all these cases the intellect, so active in the Investigation 
of nature, has not been equally exercised in the interpreta- 
tion of religion, and the fearless inquirer in the one realm 
has often acquiesced in the current orthodoxy in the other. 
Even when the seer or saint does not distrust science, he does 
not feel at home in it. How often does the philosopher 
with Ms logical abstractions, the net in which he thinks he 
has caught the universe, although much that has most 
value for religion and morality has slipped through its 
meshes, stand aloof from, and in some cases even assume 
an attitude of too conscious superiority to, the moral 
purposes and the religious aspirations of men living in- 
tensely and strenuously. This intellectual detachment 
from the emotional stress and the volitional strain of life 
is not an advantage, but a defect, when not this or that 
aspect of reality is to be apprehended in thought, but when 
the total reality is to be appreciated in its worth, and 
appropriated in its aim. Morality in the good it seeks, 
and religion in the good it has found, are approaches to 
ultimate reality not less, but more vital than those of 
science and philosophy, and probably give a more immedi- 
ate contact with that ultimate reality than knowledge can 
ever give. To assert this is not to be guilty of irrational- 
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ism, but simply to demand that all the data of life as well 
as thought must be taken into account in any answer to 
it lost questions of the mind. 

(5) If, however, we are to assart the value of religion as 
well as morality, even for human knowledge, we must be 
able to maintain the validity of the intuitions of religion 
regarding the ultimate reality. For science and phil- 
osophy may reach conclusions regarding what the universe 
in its primal cause and final purpose is, which are in con- 
flict with the certainty of religion that the divine, however 
apprehended, is that in which all things are, from which 
they move, towards which they tend. To reconcile this 
conflict must be the function of the philosophy of theism 
which it seems to the writer desirable to distinguish from 
the phUoso^y of religion, reserving to the latter the proof 
of the subjective value of religion as a factor in human 
experience and development, and assigning to the former 
the evidence for the objective validity of the conception 
of the divine for the interpretation of the universe as a 
whole. It is quite evident that as it is not the task of the 
philosophy of religion to assert the value of any religious 
belief, rite, and custom, but to separate the accidental 
from the essential in religion, and to vindicate only the 
latter, so it is not the function of the philosophy of theism 
to claim for every conception of the divine that it is true, 
but to follow the process of self-ciiticism in the develop- 
ment of theism, and to subject to a strict criticism even the 
outcome of that process in the idea of God in the Christian 
religion. But to this duty we must return in a subsequent 
chapter (Chapter vi.). 

(6) We have so far endeavoured to treat religion as a 
unity ; but it need hardly be said that this is a unity in 
variety. The religion of savages can be described by the 
general tarn animism, and shows great similarities in 
belief, rite, and custom, but in the course of human develop- 
ment in the peoples who have advanced in culture and 
civilisation, religion has changed its forms ; polydaemon- 
ism is superseded by polytheism, a mythology is enshrined 
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in the literature as in Egypt, Assyria and Babylon, and 
India. In a few cases a more thorough transformation 
has taken place under the dominating influence of a great 
personality, as in the Buddhism of India, the Zoroastrian- 
ism of Persia, the Mohammedanism of Arabia, the Con- 
fucianism of China. Some religions are literary, in 
possessing sacred scriptures ; a few are historical as well 
in the sense of showing a record of development, the action 
of a person or persons. Although the object of religion 
the divine is eternal, the subject of religion man is 
affected by temporal conditions, and so history and religion 
are brought into close alliance. It is quite impossible to 
regard the historical form of the religions which have such 
records of progress as accidental, for the conception of the 
divine itself is vitally related to the person and work of the 
founder of the religion, and the piety of the professors of 
the religion attaches itself immediately to the founder. 
When in a subsequent chapter we come to deal with the 
historical reality of Jesus Christ, it will be necessary to 
consider more closely this connection of religion with 
history. 

(7) There is an assumption in all religion, the significance 
of which has not been adequately appreciated by Christian 
Apologists. In their zeal to prove the value of the Christian 
revelation, they have failed to acknowledge fully that all 
religion as sincere implies revelation as real. In the beliefs, 
rites, customs of all religions there is much that is merely 
traditional and conventional ; and probably the majority 
of the professors of a religion seldom, if ever, get beyond 
such a remote relation to the object of worship. But 
religion at its core is more than this, and the more devout 
worshippers seek more than this. Some contact and com- 
munion with, some communication from or possession by 
the deity worshipped is sought. In totemism by partaking 
of the sacred flesh of the animal that as a class is the deity 
of the tribe, the tribesmen seek to renew the common life 
of god and worshipper* In the exercises to bring about 
trance or ecstasy there is the endeavour to come into 

O 
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immediate relation to the divine. This mystic element, 
if, failing a better word } we must so describe it, is vital 
to religion. If religion be a mutual relation of divine 
and human, of deity and worshipper, the divine must 
participate in it as well as the human, the deity must 
respond in gifts to the prayers or sacrifices of the wor- 
shipper. Religion would be utter illusion if man in his 
religion is simply projecting himself into, satisfying him- 
self with, the void of his own imagination and desire. 
Religion necessarily implies revelation. 



(I) In the religious consciousness man is aware of the 
world, himself, and God. Of himself he has a direct 
knowledge in his self -consciousness ; he is a self only in the 
measure that he thus knows himself. Of the world he has 
a mediated knowledge through his senses, and what his 
mind makes of the data of sense. What is his knowledge 
of God ? If world and self are for him real, so he believes 
God to be real. But if he knows himself in his own 
activities, if he knows the world through the effects in his 
sensations of its changes and movements, does he not also 
know God as real, because active mediately in the world 
around him, and more directly in his own religious impulses 
and aspirations ? It takes the sophisticated logician to 
conceive, and the sophisticated rhetorician to demonstrate, 
that while self and world are real and active, God neither 
is nor acts. Man does not know God apart from self or 
world, yet he distinguishes God from both. There is an 
impulse, native to religion, to raise the divine above the 
natural and the human. The degeneration of religion has 
always been when God was conceived too exclusively from 
the standpoint of world or self. The advance of religion 
has been secured by a purification and elevation of the 
conception of the divine above the merely natural or human. 
How could man so rise above himself and his world to think 
of God as greater, mightier, wiser, better than all he found 
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within or without, "unless God Himself was a present 
reality to Ms consciousness, self-communicative to Ms mind 
or spirit ? Man can know God only as God makes Himself 
known. For to treat man's knowledge of God as an ideal- 
isation of himself only does not explain how man is able 
so to stretch above his own stature ; and to treat his 
dependence on, or submission to, God as a confidence in 
himself , or an obedience to himself, is to make what meets 
his needs, comforts his sorrows, and rescues him from Ms 
distresses a self -mockery. To interpret God in terms of 
self or world only is to treat religion not as true but 
as fictitious, and so to deny its truth, worth, or claim. 
Religion is an illusion unless revelation be a reality. 1 

(2) We must insist that this revelation is fermanemt and 
vmversal. 

(i) We dare not say in view of the permanence and the 
universality of religion in the history of mankind, that in 
any age or in any land God has left Himself altogether 
without witness. There is in man, always and every- 
where, the impulse to seek and to find God in the world 
around or in his own soul ; and it is God Himself who 
inspires the aspiration, to which He then gives the satis- 
faction. Man's receptivity for, and responsiveness to, this 
activity of God varies with the manifold and changeful 
conditions of his thought and life. The conception of the 
divine is conditioned by his apprehension of the meaning 
of the world, and his appreciation of the worth of himself. 
We may, if we are foolish enough, ask the vain question : 
Why was mankind not made perfect in knowledge, 
morality, and religion f But accepting the fact of evolu- 
tion, the gradual progress of mankind, it is no more a 
reproach to religion that the truth about God has been 
reached only through many mistakes and errors, than it 
is to science or morality that their progress has been so 
slow along what seem now so devious paths. In religion 
as well as morality we see, even more than in knowledge, 

1 See the writer's article on * Berelation * in Hastings* Bffile Dictionary, 
Extra Volume, pp. 321-36. 
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aberrations and perversions, the more offensive to us 
because of the value of that which is thus misrepresented 

(ii) In the sacred scriptures of the different literary 
religions the claim is advanced that God has spoken to 
man, and that in these writings God's message is enshrined. 
The founders of the great religions claimed to have received 
a word of truth for their fellows. Even Gautama, in whose 
religion the gods of the native religion play no part, claims 
the discovery of a secret of salvation, for the communication 
of which he is entitled the Buddha, or Enlightener. How 
impossible it is in the highest concerns of the soul for the 
mind to confine itself within the rigid circle of the human 
is shown by the later developments of Buddhism, where 
the man Buddha becomes a supernatural being. Prosaic 
and unspiritual as in many respects Confucius was, yet he 
believed himself to be doing the will and interpreting the 
mind of Heaven in his teaching. Man cannot rest in any 
truth as ultimate in the concerns of the soul unless he 
believes that it comes from the ultimate reality* 

(iii) The Holy Scriptures of the Christian faith concede 
the reality of a wider revelation of God to man. To con- 
fine our illustrations to the New Testament only, Jesus 
gees the care and bounty of the Heavenly Father in the 
birds of the air and the flowers of the field, and He gladly 
and thankfully welcomes all tokens of Gentile faith. The 
writer of the Fourth Gospel in his Prologue takes up the 
Old Testament doctrine of the Divine Word, Wisdom, or 
Spirit in the Greek conception of the Logos, the self -revela- 
tion of God in Nature and man, and declares that that 
Word has become incarnate in Jesus Christ. When con- 
fronted with a simple paganism, Paul at Lystra (Acts xiv. 
15-17) appeals to God as the Maker, and to the evidence of 
His rule in the rains and fruitful seasons filling men's hearts 
with food and gladness. To the more intellectual audience 
at Athens (xvii. 22-31) he develops an argument against 
idolatry from God's immanence and man's affinity to God. 
In his survey of the Gentile world in Romans i.-iL, he 
traces back its moral depravity and religious degradation 
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to a wilful Ignorance of God, and a consequent wilful 
perversion of the worship and service of God, In Gala- 
tians (iv. 1-9) he seems to see in the pagan world as in 
Judaism a preparation for the Gospel. The comparative 
study of religions confirms this conviction of religion, that 
not only is there the movement of mankind towards God, 
but that in that very movement God has been approaching 
man. 

(3) Christian Apologists have sometimes tried to show 
that Christianity is true by seeking to prove that all other 
religions are false. Such a defence is not only logically 
weak, as it is more difficult to secure credence for one 
religion if all other religions are declared untrustworthy ; 
but it is inconsistent with the gracious spirit of the Christian 
faith. A religion for which God is love must deal very 
lovingly with al endeavours of the spirit of man to find 
God. The recognition of the permanence and universality 
of the divine revelation, as the necessary condition of any 
value and validity in human religion, does not shut out, 
however, the claim that there has been also a special 
revelation unique in its significance and value for the 
human race. The justification for such a claim may be 
briefly sketched. 

(i) It would seem that for excellence in any human 
pursuit concentration of effort and consequent limitation 
of interest were necessary. It is therefore not inherently 
improbable that one nation should be more concerned 
about the things of the spirit than another, even that in 
one nation there should be such predominance of religion 
as marked it out from all other peoples. It is generally 
conceded that in the life of the Hebrew nation religion 
filled a larger place than in the life of any other nation. 
Its prophetic succession was the one distinction that 
among the other nations excelling it in the manifold gifts 
of culture, and arts of civilisation, it could claim. If it 
be said that it was endowed with a unique genius for 
religion, that does not dispose of the claim that it enjoyed 
a unique revelation, for, as has already been shown, 
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implies revelation ; it involves a contact with and 
communication from God such as no other human pursuit 
does ; the greater the human receptivity of religion the 
greater the divine communicativeness of revelation. 

(ii) Yet when we look more closely at the history as it is 
unfolded in trustworthy records, what we do find is not 
so much a spontaneous interest in, and a voluntary con- 
centration on, religion, as a constraint of divine providence, 
and an influence of teachers conscious of heing God's 
messengers, which kept the people, prone to stray, in this 
narrow path of the divine appointing. The religion of 
any people is affected by the manifold conditions of its 
life ; the thought of God is determined by the knowledge 
of self and world possessed ; and there has been a tendency 
in many religions to decadence rather than to progress. 
In the Hebrew nation we find this same tendency under 
the same influences ; but it is counteracted in the two 
ways already indicated, in historical events and prophetic 
monitions. 

(Hi) It is not at all unreasonable to accept the account 
that the religion gives of itself. The people in its highest 
minds regarded itself as chosen and called, guided and 
guarded, taught and trained by God for Hia own ends. 
That God's method with all nations should not be uniform, 
but show the variety of selection of one people for one 
function, and another for another, cannot be said to be 
inherently improbable. If the modern conception of 
society as organic is applied, as it may be legitimately, 
to humanity, we may think of the different nations as 
members of the one body with varying functions. If there 
be a divine teleology in human history, it is not incredible 
that this one nation should be elected by limitation of its 
interest and concentration of its effort, so to develop 
religiously as to become a less impeded channel than any 
other for the divine communications which would ulti- 
mately benefit all mankind. 

(iv) In the development of this people we can trace a 
religious progress which means a progressive revelation. 
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When, as is often done* sayings from other sacred writings 
are set side by side with the teachings of the Old and the 
New Testament, with the intention by such a comparison 
to minimise the superiority of this religion to others, what 
we are entitled to offer in reply is the challenge to show 
in the history of any other religion such a progress. No 
sacred books record such a history of divine dealing in 
providence, and divine teaching in prophecy in any other 
nation, as does the Old Testament. As the writer reads 
this record, making no assumption of inspiration for it, 
accepting all assured results of biblical scholarship in regard 
to it, he becomes more and more impressed with the 
reasonableness of the standpoint that the course of events 
in the history of the nation was God's providence for it, 
and that the interpretation of these events by the prophets 
was God's own communication of His "mind and will in 
mercy or in judgment. Sometimes the divine teleology 
may be marked out with a greater minuteness than can 
now appear to us probable. But it is deeply impressive 
to see one great empire after another brought into contact 
with this small nation, not only affecting its outward 
fortunes, but by the prophetic mediation its moral and 
religious development. How far that process in its two- 
fold aspect of providence and prophecy is to be regarded 
as strictly supernatural we must in the next chapter 
inquire ; for the present argument it is enough to insist 
that this religious progress, and its corresponding pro- 
gressive revelation, is unique. 

(v) This movement has a goal : the consummation of the 
Old Testament religion and revelation is in Jesus Christ. 
In His assurance of being the Son of God religion finds it 
fulfilment ; in His certainty of the Fatherhood of God 
revelation has its completion. Through His truth and 
grace men are not only made certain that God is Father, 
but are also assured that they may become the children 
of God, for He as Saviour delivers them from the bondage 
of their sin, the hindrance to their lif e as the children of 
God, enjoying His Fatherly love. The personality of 
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Jesus Christ moraly and spiritually so transcends even the 
previous progress towards Him, that if we are entitled to 
regard the process as unique, He Himself stands alone and 
above all other men as the personal revelation of God 
who has no peer. When through the presentation of Jesus 
in the gospels we come into His spiritual presence, and see 
Him face to face, He so impresses onr souls that His 
certainty that He was the Son of God, revealing God as 
Father unto man, appears supremely reasonable, and His 
assurance that we may become the children of God seems 
entirely credible. Before we have formed any doctrine of 
His person or His work, He makes His impression upon us. 

(vi) The significance and value of the New Testament 
for us lies in this : that in these writings the personal 
impression of Jesus comes to us fresh and deep, and, as 
we yield ourselves to that impression, the interpretation 
of Him by some of those who were so impressed by Him 
commends itself to us as just and true. If we find that some 
of the terminology is borrowed from Jewish or Greek 
sources, and that some of the logic does not appeal to us 
as it did to the first readers, yet the reality of what Christ 
proved Himself to be as Saviour and Lord to these witnesses 
remains for us, and below their estimate of Him, as we 
share their experience, we cannot fall. He brings God to 
us, and us to God, and so for us He is God. That valuation 
a later chapter (Chapter iv.) must further justify. 

(vii) As this revelation claims to be final and sufficient 
for the present religious lif e of man, it must be perpetuated 
and diffused. This is secured by the Holy Scriptures, the 
record and literature of the revelation, by the Christian 
Church with its testimony to, and influence for, the Gospel 
of God's grace, and by the Holy Spirit, whose perpetual 
presence in, and inexhaustible power to cleanse, enlighten, 
and renew mankind makes the Scriptures and the Church 
alike the channels for the currents of the divine truth and 
grace. In the Christian Me the contact and communion 
with God, which sincere piety has ever sought, which came 
to the prophets as a special endowment for their vocation, 



n.] AM) EETELATION 41 

lias become our assured possession. In the Spirit 
know themselves to be living in God, and He In them. 
It is the repetition in every age and in all lands (as the 
modem missionary records testify) of the experience of 
salvation in Christ, the continuous renewal of the life in 
the Spirit in those who yield themselves to Christian 
influences, which is the perpetual witness that God was, 
and still is, in Christ, reconciling the world unto Himself, 
not imputing unto men their trespasses, and committing 
unto them the ministry of reconciliation (2 Cor. v. 19). 

(viii) Meanwhile, we make no assumption about the 
inspiration of the writings in the Bible or the supernatural 
character of any of the events or the persons in this religious 
history, which beginning in the first consciousness in the 
Hebrew nation of an intimate relation to Jehovah as the 
Covenant-God, was continued in ever clearer spiritual 
vision by the succession of the prophets, was consummated 
in Jesus 5 consciousness of SonsMp and revelation of God's 
Fatherhoodj and is still to-day the richest spiritual posses- 
sion of mankind ; but are content now to claim that it 
may be regarded as a unique revelation of God to man. 

(4) There are two questions which modern thought now 
forces upon us. Does the method of the study of the Bible 
current to-day allow or forbid such a conclusion, and in 
what way can we satisfy ourselves as to its soundness ? 
We must briefly consider here the religious-historical 
method and the theory of value-judgments. 1 

(i) The religi&us-Mstorical method is an extension of the 
* Higher Criticism 1 due to the influence of the idea of 
evolution in all modern thinking, and to the recognition 
of the significance of the comparative study of religions 
for the understanding of Christianity. The challenge of 
the religious-historical school to the Christian theologian 
is this : Christianity must be treated as one of the religions 

* The writer lias already -written a good deal on both of these subjects, 
and as the limits of space necessitate a yery brief treatment of both here, 
he may be allowed to refer the reader for a fuller treatment to The 
Christian Certainty oawd the Modern Perplexity, pp. 44-63, and pp. 230-321. 
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of the world, and be studied in no other way than these 
are. The challenge itself, however, already involves an 
assumption namely, that there cannot be any religion so 
unlike all other religions as to require other categories of 
thought for its adequate interpretation than the others 
require. This could be justified only as the conclusion of 
the comparison of Christianity with other religions, and 
not as its presupposition. It will be found that this 
method in its principles, and still more in the application of 
them, is ever seeking to deny the uniqueness of Christianity, 
and to assert its resemblance to, or even dependence on, 
other religions. 

(ii) What then are the principles of the method ? In the 
first ylace the sources of the religion in the Sacred Scrip- 
tures must be subjected to the same literary and historical 
criticism as any other writings. To this demand one can 
give a cordial assent. Just thirty years ago William 
Robertson Smith was debarred from the discharge of Ms 
duties as a professor in the Aberdeen College of the Eree 
Church of Scotland for his advocacy of the * Higher 
Criticism * as applied to the Bible ; but now the method 
is accepted without demur in nearly all the theological 
colleges of not only Scotland, but of the English-speaking 
world. 1 For it is generally recognised that questions of 
the date, the authorship, the literary character, and the 
historical value of the writings included in the Bible can 
only be satisfactorily dealt with by the exercise of an in- 
formed and disciplined judgment on the data offered, and 
that the answers to these questions reached by this method 
do not affect the significance or influence of the Bible for 
morality and religion. This statement does require some 
qualification. The literary character and the historical 
value of the writings does affect Christian faith in so far 
as the historical reality of the progressive revelation, and 
especially of the revealing Person of Jesus Christ, may be 
brought into doubt or question by these inquiries. If 
God did not reveal Himself in the Hebrew nation in His 

3 See the Life of William Robertson Smith, "by Black and Chrystal. 
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providence and by His prophets, and if the Word of God 
was not incarnate in Jesus Christ as a person who lived and 
taught, died and rose again, as the Gospels testify and the 
apostolic -writings conceive Him to have done, then un- 
doubtedly the object of Christian, faith is lost. This con- 
clusion does not, however, necessarily follow- from the 
Higher Criticism, although two assumptions which often 
accompany the application of the principle do lead in this 
direction. The first assumption is that whatever savours 
of the supernatural in the records must be denied, or 
explained away. This assumption is indeed made quite 
explicit in the second principle of the religious-historical 
method, that criticism must be followed by correMwn, 
that is, for all events, teachings, and persons the historical 
antecedents must be discovered ; in other words, any cause 
outside of or beyond the historical succession must be 
ignored. How far this demand is legitimate we shall in 
the next paragraph inquire ; but at this point it must be 
emphasised that literary and historical criticism by itself 
does not necessarily lead to any so negative conclusion. 
The second assumption, closely connected with the first, is 
that, as the writers in the Bible do record the supernatural, 
in so doing they display their credulity, and so, even when 
recording the natural, must be treated with suspicion as 
more likely to fall into error than to follow after truth. 
Ancient histories generally are held to be imtnistworthy. 
*In place of external fact of history/ says Dr. Percy 
Gardner, * we have in the last resort psychological fact as 
to what was believed to have taken place.' * The modern 
critic accordingly often claims sovereign freedom in dealing 
with those ancient authorities for past history. He rejects 
this statement, and selects that ; he combines his data as 
seems good in his own eyes ; he reconstructs the history so 
that it becomes entirely different from what it was in the 
original sources. One may urge that the opposite course 
is more likely to lead to truth ; neither credulity nor sus- 
picion, but acceptance of what is credible and intelligible 
* A Historic View of the New Testament, p. a 
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to begin with, and from that standpoint a judgment of the 
trustworthiness of the writer as a whole, inviting at least 
suspense of judgment regarding what in Ms record seems 
at first improbable. However strongly some higher 
critics assert their objectivity, one cannot escape the im- 
pression that their judgment is subjective as affected by 
these two assumptions. In the fourth chapter, dealing 
with the historical reality of Jesus Christ, it will be neces- 
sary to go into this matter more fully. To this general 
discussion of the Higher Criticism on consideration may 
here b added. Before assuming that the writers in the 
Bible must be as untrustworthy as ancient historians are 
by many critics assumed to be, it might be worth while 
to ask whether the writers, studied without prejudice, 
do make so unfavourable an impression; whether the 
recorders and the interpreters of a religion that assigned 
so supreme a value to objective certainty and subjective 
sincerity, to truth outward and inward, are likely to have 
been so careless about fact and proof as they are assumed 
to have been ? The probability seems to be all the other 
way. 

(Hi) The second principle, already mentioned, must now 
be more fully considered. Christianity, and Jesus Christ 
Himself, must be put into the historical context. The idea 
of evolution, so fruitful in ordering the data of our know- 
ledge in other realms, must be applied here also. Not only 
must all events be caught in the network of causality, but 
all the persons must be explained as far as possible by 
heredity and environment. Beliefs, rites, and customs in 
the Christian Church must all be traced to similar expres- 
sions of the religious life in Judaism or Paganism. Origin- 
ality must be minimised, and continuity must be asserted. 
One cannot be too grateful for what modern scholarship 
is doing for the reconstruction of our knowledge of the 
world into which Christianity came. It is no interest of 
Christian faith to represent Christ as unrelated to the 
religious thought and lif e of His age, for it holds that Ee 
cam in Hhe fulness of the times' (GaL iv, 4), and that 
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the prcsparalw was much wider than Judaism, 

The view of religion and of revelation here advocated 
enables us to estimate on their own merits the language 
and even the thought said to be borrowed by the writers 
of the 2ew Testament from Jewish or Pagan sources ; it 
is not necessarily false because of its source, as it is not 
necessarily true because of the use made of it. It is quite 
intelligible that the thought and language-forms of a 
religion claiming universality should be derived from 
many sources, while the forms do not fully account for the 
new content now given to them. So far the application 
of the principle of correlation is not only permissible, but in 
the highest degree desirable ; what we must guard against is 
excess. When, the teaching of Jesus is reduced to a mosaic 
of Jewish thoughts, we have the mechanical idea of evolu- 
tion, which has proved inadequate even in the realm of 
Jvature, applied to a realm where it is altogether out of 
place. The scientific conception of causality is an exact 
equivalence between antecedents and consequents, but it 
excludes just that conception of power that accounts for 
change. Still less capable is it accounting for progress. 
Evolution is being conceived to-day quite differently : the 
state of the universe to-day is not the exact equivalent of 
its state yesterday ; there is constant movement, change, 
and advance. Evolution must be thought of as epigmesis ; 
new factors and fresh features emerge. Life is not merely 
the equivalent of chemical and physical changes. Thought 
is not only the resultant of brain processes. So in history 
there is originality as well as continuity. Even the genius 
is not reducible to his heredity and environment. We have 
no adequate data for detennining the limits of variability 
in even human personality; still less does the idea of 
evolution, which is a description of the creative process, 
fix the bounds within which the creating power that is in 
the creative process must be confined. Bergson's concep- 
tion of creative evolution marks a departure in thought, and 
carries us beyond the mechanical view, which, while being 
discarded in science, still survives in some of the applica- 
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MODS of this second principle of the rellgioiis-Mstoiical 
method, 

(iv) The third principle of the method is comparison, and 
the assertion of it is due to the recognition of the interest 
and importance of the comparative study of religion. In 
the "beliefs, rites, and customs of Christianity, where con- 
nection with other religions cannot be established, such 
resemblances must be sought for as will justify the asser- 
tion that this religion is not unique, but only one of the 
many expressions of man's religious spirit displaying its 
common features. The unity of man kind is undoubtedly 
displayed in religion ; and we can only welcome all the 
evidence that can be found to illustrate that unity. 
Christian theology will be greatly enriched, if it abandons 
the * insular ' policy, and adopts the * continental ' ; if 
instead of considering doctrine only as presented in the Holy 
Scriptures, it will seek all the light that the working of the 
human mind on these ultimate problems in other religions 
can throw upon them. Against the principle of com- 
parison there is no objection, But there is a wrong and a 
right application, of it. It is curious to discover how old 
errors reappear as new truths. The elder dogmaticians 
are blamed for collecting the proofs for a doctrine from 
the whole range of Scripture, detaching texts from their 
contexts, and so imposing on them a meaning other than 
the original. But exactly the same fault can be charged 
against those scholars who gather together from all the 
religions, savage or cultured, all the features of thought 
or life which appear to have some resemblance. A closer 
study of each instance in its own context of history and 
society would often reveal that the resemblance is apparent 
only. Just as faith does not mean exactly the same 
mental condition in James, Paul, and the author of the 
Epistle to the Hebrews, so the sacrificial meal of the Aztecs 
is not identical in moral and religious content with, though 
it has superficial resemblances to, the Christian Eucharist, 
It is surely as scientific to distinguish differences as 
to recognise resemblances The comparison of religions 
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should be organic and not atomic, We really learn nothing 
of the value or the validity of the Christian faith by 
learning that this or that belief, rite, or custom, in the 
Christian Church hears resemblance to some feature of 
another religion. KTot only does resemblance not prove 
derivation, but it does not even show equivalence, moral 
or religious. To assert derivation there must be probable 
historical connection and not merely conjecture, as in the 
attempt to account for the story of the Nativity by Buddhist 
parallels. The Christian religion as a whole in its distinc- 
tive religious disposition and moral character, in its actual 
historical effect, should be compared with the religions as 
a whole which are its rivals. The survivals of animism 
in the popular beliefs within Christendom do not prove 
that Christianity has only the significance and value of a 
savage religion. If we compare Buddhism or Islam as a 
whole with Christianity as a whole, or, still more, Gautama 
or Mohammed in moral character and religious spirit with 
Christ, it is not the likeness, but rather the difference 
requiring to be accounted for which will most impress us. 
(5) The standard of judgment in any comparison of 
religions must be appropriate. It is as religions that they 
must be compared, how far they do realise the end of 
religion ; and as morality is so closely related to religion, 
and becomes more closely related in religious development, 
the comparison cannot ignore their moral influence. It is 
moral and spiritual tests that must be applied. Accord- 
ingly it is a judgment of value that must be pronounced. 
Without entering in any detail into the discussion of this 
thorny theme, in regard to which the writer has been com- 
pelled to defend the Bitschlian school against what he 
regards as the misconceptions of some eminent British 
theologians, 1 the truth in the theory must be insisted on. 
In the realm of morality and religion as in that of art, we 
are concerned with judgments which not only affirm that 
an object is, but also declare what value the object has 

i See the RilscMian Theology, second edition, pp. 101-93, and pp. 407-14: 
also the Christian Certavnty> pp. 280-78. 
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for us, not as affording us a merely subjective gratification, 
but as fulfilling the requirements of an objective ideal of 
beauty, goodness, tmth. 

(i) These judgments do not even implicitly deny the 
existence of the object, but assume it ; and so there is no 
opposition of judgments of value and judgments of exist- 
ence. Existence is assigned to which quality is ascribed. 
Men do not trouble themselves about the value of what 
for them is non-existent. The Eitschlian would not waste 
his labour in showing on what grounds the predicate of 
divinity is assigned to Jesus Christ, if in so doing he in- 
tended to express the belief that Christ is not divine. The 
evidence for the divinity of Christ offered by the Ritschlian 
school may, or may not, be sufficient; the conception of the 
divine held may, or may not, be adequate neither of these 
questions now concerns us but that the intention intelli- 
gent and honest to confess Christ as divine is not dis- 
proved because the judgment is described as one of value 
IB what is here contended for. 

(ii) Again, the standard of value is not subjective, but 
objective. Just as no Bltschlian would consider that an 
action was to be judged right because it so pleased the 
moralist to consider and pronounce it, so neither would 
he hold Christ divine merely because it pleases the Christian 
for his own assurance of salvation so to consider Him. 
The need that Christ meets is a real need rooted in the 
reality of both man and his world, and the salvation that 
Christ offers is a real salvation ; and so the divinity ascribed 
to Christ because He offers this real salvation from this 
real need, and makes His offer good, is as real. A merely 
subjective estimate about the person of Christ could not 
guarantee an objective deliverance. 

(iii) It never entered into the mind of Bitschl or any of 
his followers to suppose that the value- judgment gives 
existence to its objects ; that Christ's divinity is consti- 
tuted and not merely recognised by the value-judgment. 
Some of its idealist critics blame Bitschlianism for being a 
historic positivism. Be the charge true or not, it at least 
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corrects the suggestion that the not 

concerned with reality. The historical reality of the 
revelation of God in Christ is assumed ; and the value' 
judgment seeks to show how that reality is apprehended, 

(IT) As the subsequent chapters will show, the writer 
himself Is not disposed to use the theory of value- judgments 
as the short cut to Christian certainty. He does not regard 
it on the one hand as a substitute for the necessary historical 
inquiry regarding the realty of the object of Christian 
faith- Jesus Christ as fact, nor does he treat it, on the 
other, as an escape from the obligation to strive for a 
metaphysic which will give to Christian faith its appropri- 
ate intellectual context ; but he does hold that we must 
insist that spiritual things are spiritually discerned, that 
scientific knowledge, and logical understanding, and 
speculative reason do not themselves give moral insight 
or spiritual vision. A man must be living the religious life 
to be able to test what is or what is not religious truth. 
We do not take a bad man's judgment on morals ; how 
can the man, indifferent to religion, who has not had the 
religious experience of God's saving grace in Christ, pro- 
nounce an opinion worth having on the question whether 
God has revealed Himself in Christ in the history that 
prepared for Him, and the history of which He has been 
the source ? Whether there is recorded and interpreted in 
the Holy Scriptures the revelation of unique significance, 
supreme value, absolute authority, and final sufficiency, is 
a question which neither historical learning nor philo- 
sophical insight can answer, but only the personal experi- 
ence of God's coming into contact and communion with 
the soul in Christ. 

(v) This does not mean that men must wait until in some 
mysterious way beyond their control this experience 
becomes theirs. Christianity may, and ought to be, ap- 
proached by the way of historic inquiry, but along this 
path alone what at most can be gained is surely a judgment 
of probability. Weighing the evidence for and against 
the historical reality of Jesus as represented in the gospels, 

B 
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a man may react the conclusion that it is more likely than 
not that Jesus was as He is represented. Christianity 
must not refuse the test of philosophical insight. It has 
been so proved by many minds, and they have reached the 
judgment that it offers a more reasonable world- view on the 
whole than any of its rival theories ; but this is at best a 
speculative opinion. A religious comparison may be made 
between Christianity and other faiths, although it is diffi- 
cult here to fix the standard of judgment. One derived 
from Christianity itself begs the question. One drawn 
from some other source may prejudice the inquiry against 
Christianity from the very start. Further, can any religion 
be fully known unless from within ? Suppose the com- 
parison be made, all it can result in is the conclusion that 
Christianity is relatively best. So Troeltsch refuses the 
Christian the right of speaking of Christianity as the 
absolute religion. 1 These all may be ways of approach to 
Christ, and Christian Apologetics must keep them all 
open, and give all the guidance on them it can, but the 
judgment of value which brings assurance to the soul can 
only follow on the faith that finds God's saving grace in 
Christ 

i Set The Qbrit&m Certainty > pp. 52-7. 
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(1) Br the preceding cliapter It has been shown that religion 
is universal in mankind, and necessary to manhood, and 
that religion by its very nature, as a relation of man to God, 
implies the correspondent relation of God to man revela- 
tion. It has also been argued that the revelation is as 
permanent and universal as the religion to which it corre- 
sponds, bnt that this fact does not exclude the possibility, 
nay, admits the reality, of a unique revelation in which a 
greater human receptiveness corresponds with a greater 
divine communicativeness. In regard to this special 
revelation it was further maintained that the legitimate 
application of the religious-historical method to it does not 
disprove its uniqueness ; but that the apprehension of the 
truth and the appreciation of the worth of this special 
revelation involves not only a theoretical judgment but 
a value- judgment. So far we have not attempted a closer 
analysis of the conception of revelation beyond recognising 
that as religion involves the exercise of human personality, so 
does revelation the activity of God in nature and in history. 
How is this activity of God to be conceived ? Before we 
try to answer that question, we may ask another : How 
has this activity been conceived t For it is well here to 
allow speculation to wait on and be guided by experience. 
It has been usual for Christian Apologists to present only 
the biblical doctrine ; but in accordance with the stand- 
point here assumed the writer will examine the testimony 
of religion generally. 

(2) We must go back to the simplest conceptions we can 
reach. 
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(i) It is generally agreed that all religions have passed 
through the stage of animism in their thought, although 
animism is both less and more than religion : less as only 
the theoretical and not the practical aspect of religion ; 
more as not merely religion, but as also science or phil- 
osophy in a rudimentary form. Probably there was even a 
simpler form of thought, which may be called animalism. 
Man felt himself and his world alive before he thought of 
himself as soul inhabiting and controlling body ; and of 
natural objects as possessed by, and physical changes as 
due to, soul-like beings. Here we have in germ the dis- 
'tdnctkm between material and spiritual, even though the 
spiritual was spoken of in terms of the material ; between the 
phenomenal and the noumenal, between the image and the 
idea. Instead of regarding the subsequent developments 
of this conception as the survivals of savage superstition, 
we may here rather recognise a fundamental necessity of 
human reason, which later knowledge and thought may 
modify so as to bring it into as close accord with the reality 
to be explained as possible, but cannot banish. The things 
seen are related to, dependent on, and controlled by the 
things unseen. When in the evolution of religious thought 
the spirit becomes the god, he is less confined to, less 
dependent on, the natural object or the physical change. 
Instead of individual spirits, we move on to departmental 
deities. Instead of every tree having its own dryad, there 
is a goddess of vegetation. Within polytheism there is a 
tendency towards monotheism. As on the one hand social 
unity establishes itself in tribe or nation, the worship of 
many spirits tends towards monolatry, the worship of a 
tribal deity. As some sense of the unity of nature develops, 
thinkers at least, even while acquiescing in the popular 
polytheism, seek for some principle of unity, by the presi- 
dency of one god over the others, as of Zeus in Olympus ; 
by an abstract conception of the divine, of which the goQs 
are manifestations, as the Egyptian nutar ; by a pantheism 
which merges gods and world alike in one existence, as 
Brahma in India ; by the definite conception of one personal 
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God in aM 5 through all, and over all, as in the Hebrew 
4 ethical monotheism.* 

(ii) But in this process of thought, while the multiplicity 
tends to be merged in unity, the idea of power is not 
abandoned, only one will or power is substituted for a 
number, and so law and order emerge out of confusion and 
discord. With the growth of the knowledge of the world 
and of self the conception of the divine is profoundly 
modified, but the reality of the divine is no less tenaciously 
maintained. Comte would dismiss this as the lowest state 
of human thought, the theological, which must yield 
to the metaphysical which in turn must give way to the 
positive or scientific. But we must observe at what a 
price Comte purchases Ms emancipation from the idea of 
the divine. To sacrifice theology he must mutilate science. 
He is compelled to get rid of the metaphysical idea of cause 
even as merely a disguise for the theological idea of God, and 
has to shut science into the narrow room of observing and 
classifying the sequences and resemblances of phenomena, 
The spiritual, the noumenal, the idea, the divine, whatever 
term may be used for the Unseen which human thought 
has ever regarded as the explanation of the seen, for Mm is 
not. Science may restrict itself to sequences, the equiva- 
lence of antecedents and consequents, but in so doing it 
leaves change unexplained ; how a certain set of conditions 
becomes a different set, that is inexplicable without the 
conception of causality, power producing change. 

(iii) There is a school of scientific thought which, aban- 
doning mechanical atomism as useless and hopeless as an 
explanation of the universe, has recourse to the principle 
of the transformation of energy. But how are we to 
conceive energy so as to account for its changes of form f 
The philosophical thinker to-day is driven back to the idea 
that lies in germ in animism. 'The notion of power,* 
says George Groom Robertson, * in the conception of cause 
is got from our consciousness of being able to put forth 
activity, from our consciousness of volition. . . . Just as, in 
regard to movements of my body, I come to consider them 
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as depending on my will, so I come to conceive there is a 
similar " causal " power determining other movements in 
nature.* 1 This is not the sole or even the main reason 
for the belief in God ; what we desire to show now is that 
the conception of power immanent in nature, and conceived 
on the analogy of the human will, is one from which even 
modem thought cannot escape. 

(3) How is this power at first conceived ? Jevons seeks 
to show that the spirits in whom man believed were con- 
ceived as supernatural. He maintains that even primitive 
man had the gift of * faith in the uniformity of nature, the 
belief that what has once happened will in similar circum- 
stances happen again,* for * it is a fact of psychology that 
the native tendency of the human mind to believe that 
what has once happened will happen again is so strong that, 
until experience has corrected it, a single occurrence is 
sufficient to create an expectation of recurrence. The child 
to whom you have given sweetmeats once, fully expects 
sweetmeats from you at your next meeting. We may then 
regard it as certain that from the beginning there were 
some sequences of phenomena, some laws which man had 
observed, and the occurrence of which he took as a matter 
of course, and regarded as natural. ... It was when the 
machinery (of nature) did not produce its usual results 
that he was astonished,' and * he ascribed the fault to some 
overruling supem&tural power. In fine, where the natural 
ended, the supernatural began. Laws on which man could 
count, and sequences which he habitually initiated and 
controlled, were natural. It was the violation of these 
sequences and the frustration of his expectations by which 
the belief in supernatural power was not created, but was 
first called forth/ At this point in his argument Jevons 
adds this note : ' Since writing the above, I find Waitz 
says (Introduction to Anthropology, p. 368) " that which 
regularly and periodically recurs passes by unheeded, 
because, being expected and anticipated, he (primitive man) 
is not obstructed in his path," and that Major Ellis (Tshi- 
i Element* of General Ph&otophy, p. 144 
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Peoples, p. 21), quoting the from Waltz, 

says, " Hence the rising and the setting of the sun and moon, 
the periodical recurrence of the latter* the succession of 
day by night, etc., have excited no speculation in the mind 
of the negro of the Gold Coast. "None of the heavenly 
bodies are worshipped ; they axe too distant to be selected 
as objects of veneration ; and the very regularity of their 
appearance impresses him less than the evidences of power 
and motion exhibited by rivers, the sea, storms, landslips, 
etc." * * It may be questioned whether primitive man at 
the very beginning was capable of such trains of thought ; 
but there need be no doubt that at an early stage of human 
development the difference of the ordinary and the extra- 
ordinary, the expected and unexpected, in nature would 
be recognised. Whether the term supernatural with the 
definite connotation it has acquired in modem thought, 
can be applied with strict accuracy to this sense of the 
unusual may be questioned ; but it is true that here we 
may find in germ the subsequent development. As man's 
experience has widened, nature has been more fully brought 
within the range of his knowledge, and yet he has never 
.quite escaped the presence of the mysterious and inexplic- 
able in his world, the sense of power above and beyond 
what he already knows. 

(4) Must we assume that this sense of the supernatural 
is but the shadow of man's ignorance of the natural, and 
that as the knowledge of the natural expands, the sense of 
the supernatural will contract I Or is there any other 
alternative for our thought ? The writer ventures to 
suggest considerations in support of an alternative, although 
he knows that in so doing he is going against the intel- 
lectual fashions of the age. 

(i) The conception of the extraordinary and unexpected 
is not the final or adequate conception of the supernatural 
for religious thought, although it may have been a help to 
the mind by the way. It is characteristic of religion to 
have a sense of dependence on, submission to, and rever- 
* Introduction to the History of Religion, pp. 17-19. 
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ence for the divine ; God Is thought of as greater, stronger, 
wiser and better than man. He controls the world that 
He inhabits, or, in philosophical terms, He is transcendent 
as well as immanent. 

(n) K we apply the term natural to describe what is in 
accord with the order of nature, the physical universe, 
man himself is supernatural. If we extend the term 
natural to man to indicate Ms dependence on heredity 
and environment, the uniformities of disposition, motive, 
habit, conduct and character observable in different men, 
there still remains in every man something that eludes the 
grasp of nature, a freedom that by controlling and direct- 
ing the movements of the body affects changes in nature. 
It might be in accordance with the natural that the charge 
of gunpowder should explode when the spark is applied to 
it, but the movement of the hand that applied the spark, as 
free, could not with strict accuracy be described as merely 
natural. When the natural is limited to the mechanism of 
nature, man's free action cannot be described as natural 
without an extension of the meaning of the term. But, 
allowing even that man's free action could be correctly so 
described when his action is marked by the observed uni- 
formities of human conduct, are there not human acts even 
in which the spirit so triumphs over the flesh, conscience 
over impulse or custom, originality over routine, that we 
should feel we were abusing the term by describing them 
as natural ? Even in human history we meet with the 
unexpected and inexplicable. 

(iii) We cannot conceive God's relation to nature other- 
wise than on the analogy of the relation of our will to the 
IRSn&SbSS^^ ^ s > ^ s P^ e ^ a ^ ^ ne sophistry 

of philosophers, we refuse to regard our actions as necessi- 
tated, so must we refuse to think of God's activity in 
nature as bound and not free. It is true that much of 
our activity is habitual, in compliance with customs 
already fixed. We have formed a certain character, in 
accordance with which, in so far as they know it, others 
will expect us to act. But there may be moral crises, in 
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which custom does not hold us, and even character not 
determine our path, but the personality asserts itself in a 
spontaneity and originality which is a surprise to ourselves 
as well as to others. Those who knew Said the Pharisee 
and the persecutor would never have expected to find Mm 
in the midst of the Christian community. The writer 
fully recognises the danger of unduly straining the argu- 
ment from analogy, but here it seems to be strengthened 
by the a fortiori argument. If man even is not bound by 
custom and character in Ms action, how much more is God 
not bound by His habitual method of action, which we call 
the order of nature, since He is both transcendent and 
immanent. If we think of nature as a power beside God, 
the supernatural must be conceived as God's interference 
with, and triumph over, nature. But if we think of God, 
as religion thinks of Him, as constantly and directly active, 
what is the order of nature but His method of action, and 
its uniformity but His constancy ; and any apparent 
departure from it, so long as it can be seen to be for higher 
ends, only that originality which we may expect where 
there is liberty ? If men habituate themselves to think 
in terms of mechanism, the supernatural must appear 
incredible ; if they will think, as the religious man to be 
consistent should think, in terms of personality, the super- 
natural will be as credible as the natural, because both 
express divine personal liberty. A man's character does 
not suffer fromMs exceptional action in a crisis, and the new, 
morally said religiously, takes up into itself the old ; so 
God's supernatural action need not be conceived as inter- 
fering with or disturbing His natural activity, for in both 
there is the unity of one and the same will. There is a 
latent atheism in much of the denial of the supernatural in 
contemporary thought. 

(iv) The theory of evolution is now generally accepted ; 
but there is a false and a true conception of evolution, the 
one contradictory of, and the other consistent with, re- 
ligion and its necessary belief in God. The mechanical 
view of evolution, as it is presented to us in Herbert 
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Spencer's 'synthetic philosophy,' is false, and can be 
shown to be false even as an explanation of the world. 
Mental can be resolved into organic processes as their 
eqidvalenfej and organic into chemical or physical pro- 
cesses only by Ignoring the differences. Mind transcends, 
and is not the equivalent of life, and so life transcends and 
is not the equivalent of matter. In the process of evolution 
the new emerges, and takes its place with the old, and is 
not merely a disguised repetition of the old. Evolution 
is epigenesis. 1 In the language of religion there are divine 
initiatives as well as divine constancy. If then at each 
stage of the evolution nature was receptive of this divine 
initiative, why need it be supposed that at the present 
stage of evolution there can be no divine initiatives, and 
that if there were, the order of nature must needs be dis- 
turbed by them ? Mr. Bergson has so far avoided any 
theistic interpretation of his idea of Creative Evolution. 
This idea, however, is not his individual speculation ; it is 
based on scientific knowledge, and is a response to a widely- 
felt demand for a more adequate conception of evolution 
than the mechanical. In so far as it is true, it strengthens 
the view here maintained that God's action is free because 
progressive* 

(v) The recognition of evolution, and of progress in 

1 See Ward's N"atwraZism and Agnosticism and The Realm of Mnds for 
tlie best discussion of this problem. 

2 The writer does not feel any need of altering or withdrawing the above 
argument in view of the expression by the President of the British Associa- 
tion of the expectation that life would yet "be produced artificially in the 
laboratory out of the non-living ; for (1) this is but a conjecture, to which a 
school of biologists, the vitalists, is still opposed ; (2} the mechanical view 
of evolution so obsesses the minds of many eminent men of science that here 
the wish may be regarded as father to the thought ; (3) even if living 
substance could be produced by chemical combinations under physical 
conditions, discoverable by the man of science, the difference between the 
living and non-living would not thereby be abolished, for both the qualities 
and the behaviour of the one are so different from those of the other, that 
the emergence of life in the world would mark a fresh stage of the evolution ; 
(4) if life were produced artificially in the laboratory, it would be by a mind 
knowing and effecting the necessary chemical combinations and physical 
conditions : and, therefore, unless we assume the irrational view that chance 
effected in the beginning what science is still trying to effect, a purposing 
mind and performing will must be assumed. Thus life could still w 
regarded as due to a divine initiative in the process of evolution. 



m.] AND 69 

evolution, remove an objection to the of the 

supernatural which was rooted in the static view of the 
world. If the world were thought of as a finished article, 
displaying in its arrangement finally and adequately the 
wisdom and goodness of its Maker, as the deists thought of 
it, the natural would set the limits to the exercise of both 
divine attributes ; and any fresh departure must seem 
incredible. But admit the conception of progress, then no 
stage can be regarded as so finally and adequately expres- 
sing the whole mind and will of God that any new expression 
would appear incredible. If man marks the goal of 
animal evolution, mankind is undergoing a process of 
mental, moral, and religions evolution. It is character- 
istic of religion not to be content with reality as it is, but 
to aspire to the ideal. The real, the pious spirit feels, 
conceals as well as reveals God. Faith is the assurance of 
things hoped for, as well as the proving of things not seen 
(Heb. si.). Recognising God both in nature and provi- 
dence, faith nevertheless begets the hope of the kingdom 
of God, the perfect manifestation of God in the world and 
man. For in nature there is physical evil pain ; and in 
history there is moral evil sin; and the religious con- 
sciousness and moral conscience reinforce one another in 
the demand and expectation that God's power and wisdom, 
serving His goodness, will bring the deliverance from both. 
The idealism which pretends that all the real is the rational, 
or the optimism that assumes the actual world the best 
possible, is neither religious nor moraL The world, as we 
know it, is not so perfect as to exclude the possibility of 
the divine wisdom and goodness being more distinctly 
and directly expressed through the divine power than we 
now see in the natural order. 

(vi) In Christianity and the Hebrew religion which pre- 
pared for it we have a special revelation, as was shown in 
the preceding chapters. It is a progressive revelation, not 
merely in ideas and ideals through a succession of teachers, 
but in the discipline and development of a people in a 
history with a goal in the person of Jesus Christ revealing 
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the highest idea of God, and realising the best ideal of man- 
hood ever given to man. In the preparatory history them 
was the hope of salvation, and through Christ the hope was 
transformed into the experience, for believers in Him, of 
forgiveness and renewal as children of God. This revela- 
tion is redemptive, delivering man from sin, and therewith 
assuring him of deliverance from evil.- The Christian 
still hopes for the perfect manifestation of the kingdom of 
God, the fulfilment of God's purpose, of which he has 
already the pledge in his own salvation in Christ. It does 
not seem at all irrational from this point of view to believe 
that God, acting freely in nature, should even in the existing 
order give pledges of that higher order, not only in the 
f orgiveness of sin, but in deliverances from evil and bestow- 
ments of good, inexplicable from the knowledge we have of 
that lower order as it now is. 

(5) So far we have been endeavouring to develop the 
conception of God's free, progressive, redemptive action 
in nature, which, relatively to our present knowledge of 
the order of nature, and as inexplicable by it, may be 
described as supernatural. But how does man conceive 
God as related to himself ? In dealing with the concep- 
tion of religion in the previous chapter, the writer insisted 
that the emotional and the practical as well as the intel- 
lectual element must be recognised. Mythology on the 
one hand, or prayer and sacrifice on the other, do not 
constitute religion, unless there be emotion and the sense 
of the presence and power of the divine. There is piety 
only when the divine is felt to be inhabiting and possessing 
not only the world around, but the self also. This element 
in religion has been so well described by E. Otto, that his 
words may be quoted in full : * Prom its beginning religion 
is the experience of the mysterious, and the attraction and 
inclination to the mysterious, an experience of the same, 
which breaks through out of the depths of the life of feel- 
ing, when externally stimulated and occasioned, as the 
feeling of the supersensible. But once aroused it becomes 
one of the mightiest impulses of the human race, which 
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Impels it to a strange and confused Mstory, which it 

about in what is most grotesque and extraordinary^ 
yet drives it onward to the pure and the clear. It is an 
impulse of demonic power which is not explained by the 
reflex actions of spontaneous products of the phantasy 
and their imagined v&lnes, but which sets itself free out of 
the region of the most elemental, although quite obscure 
representation, most secret knowledge, and at the same 
time most potent interest. And thus alone can be under- 
stood its incomprehensible potency over generations and 
peoples. Without assuming this impulse, and the feeing 
supporting it, the Mstory of religion cannot be written. 
It would be a geometry without space. It would be as if 
one were to busy oneself with writing a Mstory of music 
while denying an independent musical feeling, and a 
peculiar musical endowment with the constant labour of 
interpreting its manifestations as a kind of athletics or 
gymnastic practice.* 1 Troeltsch, too, recognises that 
religion as real implies a contact of the human with the 
divine, 2 and in the lower forms of religion this contact is 
experienced in an emotional disturbance, in an excitement 
which passes into an ecstasy or frenzy. 3 God as the super- 
natural is recognised in nature in mirtzde, and witMn man 
in inspiration ; the immanence of God wMch, as not bounded 
by the recognised natural order or the usual mental pro- 
cesses, gives indications of His transcendence, is represented 
in these two forms, outward and inward. Having en- 
deavoured to define and justify these conceptions in general 
terms, we must now confine ourselves to the biblical repre- 
sentation. 

n 

(1) The word inspiration itself (inspire, to breathe into) 
is an instance of the description of mental processes by 
physical analogies. As the breath is drawn into the lungs 

i Tkedogische Rundschau, 1910, p. 805. 

* See The Christian Certainty, p. 52, for a fuller statement of his yiew. 

* See JSncydopcedia Briannwa> t article on 'Inspiration/ for instances m 
the lower forms of religion. 
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so the human spirit receives the divine. The same idea ! 
In the Greek word fcoarFcwrrta. As clearly is the divine 
presence in and possession of the human indicated in the 
word frAnxTMurfcos. The belief that God can dwell and 
speak or work in man is almost universal, and many 
instances from faiths scattered all over the world could 
be given, bnt we must here confine ourselves to the doctrine 
of the Holy Scriptures. 1 The crowning glory of the 
Hebrew history is the succession of prophets ; but even in 
Israel prophecy had a lowly beginning in abnormal phe- 
nomena similar to those found in other religions. Saul 
treats Samuel as a soothsayer, and seeks to buy guidance 
for his journey from him (1 Samuel ix. 8) ; and when Saul 
is himself found among the prophets, it is a religious frenzy 
that has seized Mm, shown probably by violent gestures 
and inarticulate cries, owing to contact with the bands 
of enthusiasts for Jehovah and Israel, who were going about 
the land seeking to arouse the piety and the patriotism 
of the people (x. 10-13). At Pentecost there was a religious 
revival of exceptional intensity, and accompanied by 
abnormal features (Acts ii. 1-13), such as the speaking with 
tongues, which the author or his source misunderstands as 
using foreign languages (ver. 8), yet which Paul accurately 
describes as an unintelligible rush of sounds, expressive 
of intense feeling, but needing to be interpreted (1 Cor. 
xrv. 27). Similar phenomena characterised Montanism, 
appeared at Wittenberg in Luther's absence, accompanied 
in some places the work of Wesley during the Evangelical 
Revival, and were witnessed in the Scottish Revival of 
1860, and the Welsh of 1905-6. These features may be all 
psychologically explicable as abnormal phenomena ; what 
does give them religious significance is that there is such an 
overmastering sense of the divine that not only is there 
such emotional disturbance, but in many cases personal 
conversion from sin to God. The invisible, the eternal, the 
divine becomes a reality for the soul : the writer at least 
cannot dismiss such experiences as wholly illusive. 

i See MaccnUodi's Comparative Theology, chap. rv. 
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(2) The succession of prophets* have 

come down to us, and who were the of the progres- 

sive divine revelation in the Hebrew nation* at a 

higher stage of relation to, communion with, and com- 
munication from God than that marked by such emotional 
disturbance. 1 From their own records it appears that in 
a state of religions exaltation they saw visions and heard 
voices; but this mode of divine manifestation was not- 
distinctive of them. Their inspiration, in virtue of which 
they with authority declared God's mind and will in mercy 
or judgment on His people, came to them generally in the 
Ml exercise of their normal faculties. In their personal 
intimacy with Jehovah they came to understand His 
character and purpose as their felow-countrymen, includ- 
ing the fake prophets, failed to do. They were convinced 
that the history of the nation was directed and controlled 
by God's providence. By moral insight and spiritual 
discernment they were enabled to discover both the con- 
dition of the people and the intention of God in relation 
thereto. But they always claim to speak God's revealed 
word, and not merely their own clever opinions or shrewd 
guesses. Their interest was withdrawn from the outer 
world, and their attention was concentrated on their own 
inner life, and it was under these conditions that intuitions 
of what God would speak and do arose in their conscious- 
ness with a certainty and an authority which for themselves 
as well as the people warranted their beginning their dis- 
courses with such words as * Thus saith the Lord. 9 As their 
declaration of the divine mind and will concerned the future 
as well as the present, as denunciation of sin was enforced 
by threats of coming judgment, and as calls to penitence 
were confirmed by promises of speedy deliverance, prophecy 
as practical preaching necessarily involved prediction. 
While it is a mistake to regard this as the distinctive 
feature of prophecy, as Christian theologians used to do, 
there is just as little warrant in the records for ignoring it 
as unessential to the work of a prophet. Only by critical 
* Set Hastings' BttU Dictionary t article on ' Prophecy,' vol. IT. pp. 106 
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violence an we get nd of the authentic instances of fore- 
telling in the prophetic writings. Anas and Hosea foretold 
the fail of Samaria in 722 , Isaiah the deliverance of 
Jerusalem in 701 ; Jeremiah the overthrow of the kingdom 
of Judah in 586, and the unnamed prophet, called by the 
critics Dentero-Isaiah, the return from exile in 537. Unless 
the prophets are either deceived or deceivers, they were 
conscious that the future was unveiled to them, not by 
their own political sagacity, but by God's own illumination. 
That enlightenment, it is probable, came to them by way 
of, and not apart from, their moral insight and spiritual 
discernment. They did interpret outward events by what 
they knew of God and His purpose ; but what gave cer- 
tainty and authority to all the activities of their own mind 
and soul was their constant sense of God with and in them. 
It does not seem to the writer at all incredible or unintel- 
ligible that a sure foresight should accompany a clear 
insight, and that intimacy with God should make possible 
an anticipation of the course of the fulfilment of His purpose. 
Be it observed that prediction was conditional ; impeni- 
tence was threatened with judgment, and penitence was 
assured of mercy ; and thus in this connection there does 
not emerge the problem of the relation of the divine fore- 
knowledge to human freedom. We must avoid on the one 
hand an extreme supernaturalism which ignores the human 
mediation of divine revelation, and on the other the not 
less extreme naturalism which sees only human activity 
in morality and religion, and excludes divine action. 
Unless we are prepared to declare that God cannot com- 
mune and communicate with man, we have no ground for 
denying the claim the prophets made for themselves. 

(3) As has already been indicated, the Apostolic Church 
was c filled with the Holy Ghost,' marked by a holy enthusi- 
asm, a sacred inspiration. The abnormal features which 
are met with elsewhere in religious revival are not absent, 
and are not depreciated by the writers of the New Testa- 
ment. But inspiration in a higher form is the mark of the 
Christian life. The believer is represented in the ISTew 
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Testament as in intimate communion with God In Christ, 
and, therefore, as permanently and potently by 

the Spirit of God. Not a temporary exaltation of the 
religious emotions^ but a permanent transformation of the 
inner life the mind enlightened by God's truth, the heart 
quickened by God's love, the "will renewed by God's grace 
is the characteristic operation of the Spirit of God. As in 
the Incarnation, human personality becomes the perfect 
organ of God's own life, so in the measure of the contact 
of human faith with divine grace in Jesus Christ does 
human life become inspired. Whoever is Gkrist^s, has 
the Spirit of Christ. Whenever in the course of its history 
Christianity has become traditional, conventional, formal, 
acceptance of a creed, observance of a ritual, submission 
to a code, the Christian life has ceased to be so inspired, and 
dependence on priest and sacrament has taken the place 
of communion with God in Christ, and so communication 
of His Spirit to man. But whenever religion has again 
become genuine personal faith, this inspiration has also 
become real. Faith in Christ is followed by the experi- 
ence of the Spirit's presence and power. 

(4) It is sometimes maintained that we must distinguish 
the apostolic inspiration from the inspiration of believers 
in the Apostolic Age. For their special office it is argued 
that they must have possessed a peculiar endowment, 
which gives to their interpretation of the person and work 
of Christ, as preserved in the N&w Testament, a final 
authority for Christian faith. The writer believes that in 
a personal, moral, and spiritual religion, as Christianity is, 
the term office is quite inappropriate. A vocation, as 
expressive of personal qualification and consecration, may 
be recognised ; as in a body there are many members, and 
all have not the same function (?r/>a^ts, Rom. xiL 4). It 
is the gift possessed that determines the ministry exercised, 
not the appointment that secures the endowment. We 
must accordingly conceive the apostolic inspiration as the 
common Christian inspiration raised to a higher power in 
the measure of the clearer vision of, closer communion with, 



m A HANDBOOK OF CHRISTIAN APOLOGETICS [en. 

and fuler consecration to Christ as Saviour and Lord. 
Pan! could claim to have the mind of Christ, not because 
Peter, John, and James had given him the right hand of 
fellowship (Gal. ii. 9), but because having been crucified 
and having risen with Christ, to him to Jive was Christ 
(Rom. vi 5, PML i. 21). Paul's writings have a significance 
and value for us such as no writings outside of the New 
Testament have, because he was so fully and thoroughly 
Christ's. Applying only moral and religious tests, the 
writings of the New Testament indicate that the age which 
was in most immediate contact with the historical reality 
of Jesus Christ experienced the presence and power of the 
Holy Spirit as no other subsequent age has. This may 
have been partly due to the separation of the Church from 
the world, and its consecration unto Christ. But who can 
measure how much personal intimacy with the Incarnate 
Word, or those who had enjoyed that privilege, may have 
conditioned personal inspiration ? Who can deny that 
the divine purpose in Christ may have included provision 
of the means for the preservation and diffusion of the 
impression which the historical reality of Jesus made on 
sensitive and responsive souls ? This, however, must be 
insisted on, that the inspiration of the New Testament 
writings is not due to the mysterious endowment of a few 
choice souls, but must be traced to the inspired life of 
Christian believers of greater or less intensity according to 
the moral and religious condition. If the Church of Christ 
to-day were as a whole cleansed and renewed, so that a 
like receptivity for the divine truth and grace were secured, 
who can doubt that the divine activity in the presence and 
power of the Spirit of God in man would once more be made 
manifest ? For the writer at least it is impossible to hold 
any other view than that God, as revealed in Christ, is love, 
that is, is self -communicative ; so that for those who receive 
that revelation, and in the measure in which they receive 
it, there is not only communion with God, but a commtmi- 
cation from God of His own life of truth and grace. Accord- 
ing to faith, so is the inspiration of the Christian life. 
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(5) The Oirifitiaji Church has claimed for the 

whole Bible* even as other religions have for their 
scriptures. The most extravagant cMms Omstiaji theo- 
iogians have made have been exceeded in Judaisittj Islam, 
and Brahmanism. It is not necessary here to trace the 
process by which first the Canon of the Old Testament and 
then that of the New was formed ; to all the writings 
Included inspiration was assigned. Erst ascribed to 
persons In abnormal states of religions exaltation, then to 
the prophets as Jehovah's messengers, inspiration was at 
last transferred to these writings. The New Testament 
affirms the inspiration of the Old, 1 and the constant use 
confirms the claim. The writers of the New Testament 
shared the views of contemporary Judaism. Weber 
summarises the teaching of the Talmud in the words, * The 
holy scripture came to be through the inspiration of the 
Holy Spirit, has its origin in God Him self , who speaks in 
it.* It is not necessary to discuss the various theories of 
inspiration which have been at various times current in the 
Christian Church, as it is no part of the task of Christian 
Apologetics to maintain, defend, or commend these to the 
modern mind. We must try to state the doctrine in such 
a way as will make it appear intelligible and credible to- 
day. We cannot assert that the inspiration of Hie Bible 
means its inerrancy in matters erf common knowledge; 
its science is the popular contemporary opinion; its 
history is of varying trustworthiness, as it rests, or does not, 
on contemporary oral traditions or written sources ; even 
as regards doctrine and morals there is a distinct progress 
recorded in the Old Testament, the later stages correcting 
the earlier ; and the entire Old Testament idea of God and 
ideal for man are transcended, while fulfilled in the sense 
of completion in the New Testament. Only mischief has 
resulted from the attempt to treat Old Testament theology 
or ethics as finally authoritative in the Christian Church. 
Even in the New Testament the divine inspiration is conr 

i Matt. i. 22, XT. 4; Mark xfi. 86; Acts t 10; Bom. iil % is. 25; 
2Tim. iii 16; Heb.i.1; 1 Peter i 11, IT. 11 ; 2 Pete i 21. 
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ditioned by the receptivity and responsiveness of the 
human recipient. Thus degrees of inspiration must be 
recognised ; but the distinction must be made objectively 
rather than subjectively. We cannot measure inspiration 
by psychic states. The nearer any human personality 
stands to the progressive purpose of God fulfilled in Christ, 
the higher we may pronounce the inspiration to be. 
Accordingly we may expect in one kind of literature a 
fuller inspiration than in another. The prophet or the 
apostle is the human agent of divine revelation, and for 
Ms vocation he is more fully inspired than is, or need be, 
the historian, who records the dealings of God with the 
Hebrew nation, or the experiences of the Christian Church, 
or who transmits the tradition in the primitive Christian 
community of the teaching and works of Jesus. To the 
divine revelation as historical, the records in 1 and 2 
Samuel, 1 and 2 Kings, in the Gospels and the Acts are of 
primary importance ; but the writers personally do not 
display the same degree of inspiration as do prophets or 
apostles, or supremely Christ, as standing in personal 
communion with God, and as receiving personal communi- 
cations of truth and grace from God. In so far as the 
historians are moved by a religious purpose, and have 
themselves been influenced by the revelation they record, 
they are also inspired. But inspiration is always a con- 
dition of the soul in relation to God, and can be ascribed to 
writings only as this condition finds an expression in them. 
The closer the intimacy, the greater the submission, the 
deeper the devotion, the fuller is the inspiration. And in 
the measure in which a man himself has this same life in 
God, will he appreciate the inspiration of which the Holy 
Scriptures are the literary channel. The writer cannot 
more fitly close this discussion than in the words of a 
pioneer of the Higher Criticism, the late William Eobert- 
son Smith : * God's dealings with His people were always 
personal. What His prophets and apostles spoke, they 
spoke because by the Spirit they understood, and would 
have others to understand, how God was dealing with man. 
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if we the spirit, we too 

the Word so as we place in the 

position of the first hearers. 5 * We are to in the Bible, 
not a body of abstract religions truth, but the living per- 
sonal history of Gcxfs gracious with men from 
to age, till at length in Christ's historical work the face of 
the Eternal is fully revealed, and we by faith caa enter 
into the fullest and freest fellowship with an incarnate God.* l 

m 

(I) Miracle may be distinguished from inspiration as an 
outward sensible from an moral or 

shange. It is true that conversion is sometimes described 
as a miracle ; but it is convenient to distinguish the super- 
natural action of God in these two aspects, subjective in 
human experience and objective in the natural order. In 
the previous section we have discussed the place of inspira- 
tion in the special divine revelation ; now we must con- 
sider more closely the function of miracle. As the words 
of William Bobertson Smith, just quoted, show, God's 
dealing with men, while personal, was not merely indi- 
vidual, but historical. He dealt with a nation and for a 
nation through chosen persons, who were the interpreters 
of the course of national history. Emm the beginning to 
the end of the history of the elect nation, there is a recog- 
nition of God's providence guiding and guarding, chastising 
or delivering His people in the course of outward events. 
In- the previous Chapter it has been urged that such a 
divine providence is both credible and intelligible for any 
believer in a God in all, through all, and over all. This 
providence is not usually manifested in vents which need 
to be described as miraculous. God is active in the pro- 
cesses of nature and the progress of history, and fulfils His 
purpose in both. The miracles, in the strict sense of the 
word, recorded in the Old Testament, axe almost wholly 
confined to the record of the Exodus and the story of 

* Leetwre* and Mssays t pp. 229-8L For & fuller diBcussion from a more 
conservatiTe standpoint see Orr's Revelation and Inspiration* 
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and We as regards the 

we any record, as it is agreed that 

the even of the Pentateuch are of much later date. 

As the the compiler of the Book of Kings 

has evidently, without any verification, incorporated in Ms 
narrative ciirent popular traditions. It has been main- 

that the of events connected with the Exodus 

not be regarded as supernatural, but may b explained 
as natural occurrences, the extraordinary feature of which 
is their coincidence with the prophetic declaration. Such 
has been shown to be a mark of the prophetic 
endowment. The character of the miracles assigned to 
Elijah and Elisha is not such as to inspire our confidence in 
the popular traditions through which the record has come 
to us ; and we cannot regard them as essential to the 
prophetic ministry, and as necessary constituents of the 
divine revelation. Here even the most convinced believer 
in miracles may be content "to exercise a suspense of judg- 
ment. A prosaic misimderstanding of poetic hyperbole 
accounts for the alleged standing-still of the sun in Gibeon 
(Joshua x. 12-14) ; some unusual refraction of the sun's 
rays may be the natural occurrence to be detected behind 
the record about Ahaz's sundial (2 Kings xx. II) ; subjective 
scruples, fears, doubts may be objectified in the speech of 
Balaam's ass (Num. xxiL 27 ff.). In these cases even the 
acceptance of the narrative as historical does not necessi- 
tate the admission of a miracle. The modem view, both 
of the Book of Jonah and of the Book of Daniel, relieves the 
scholar of any need of explaining the supernatural features. 
Apart then from the progressive revelation of God to the 
elect nation, through His providence in the history and His 
inspiration in the prophets, the Old Testament does not 
force on us the problem of miracle. 

(2) But in the New Testament the problem cannot be 
evaded. According to the records the ministry of Jesus 
was marked from Its beginning to its close by miracles, and 
His entrance into and exit from earthly life alike were 
miraculous. In Hfa healing ministry all m&BH0r of diseases 
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were healed ; not ordy were the to 

soundness of mind, the lepers cleansed, the paralysed 
enabled to move, the lost given back to the blind 

and the deaf, but even the dead were raised. Other extra- 
ordinary acts, such as the stilling of the storm, the 
of five thousand and four thousand, the walking on the 
sea, the change of water into wine, are ascribed to Him. 
It is usual to distinguish these Nature miracles from those 
of Healing. Them acts are presented in the records as 
extraordinary acts ; and in this respect Christ is contrasted 
with John the Baptist, who wrought no miracle (John x. 41). 
None is regarded as a natural occurrence, and the wonder 
excited by them is frequently mentioned. But, on the 
other hand, these acts are represented as altogether con- 
gruous with His Person, His Mission, and His Message. 
He is Himself supernatural in His sinless, perfect, moral 
character, and in His religious consciousness of repre- 
senting God to man as Messiah and Son of God. 
Can we to-day maintain our belief in the miracles of 
Jesus ? 

(i) It seems plausible, if we take one narrative after 
another and exercise our ingenuity upon it, to reduce it to 
an account of a natural oocurrenoe ; but if we take the 
record as a whole, if we allow ourselves to be impressed by 
the total reality of what Christ both was and did, the story 
will appear to us as harmonious in all its parts. The acts 
of Jesus were beneficent, for the one apparent exception, 
the blasting of the fig-tree (Matt. xxL 19), may be regarded 
as a symbolic prophetic act with the gracious purpose of 
warning the disciples of the impending doom over impeni- 
tent Israel As beneficent in healing disease, delivering 
from danger, a.-.d relieving need, they were altogether 
congruous with His function as Saviour of men ; they were 
signs and seals of man's redemption from sin and evil; 
and thus were not primarily credentials of HJB mission, 
but only secondarily so as constituents of that mission to 
reveal God, not only as enlightening truth, but as saving 
grace. Had these acts not been included in His work He 
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would not them, for His meat was to do His 

*ill (John IT. 34). 

(ii) He as a temptation the use of His super- 

power to farther His own interests, or to assert His 
iv. 1-11} ; and He would not overcome un- 
belief by any display of that power (and. 4). While He 
condemned the unbelief that resisted even the evidence of 
His which His works offered, He deprecated the 

in Himself that rested on no other grounds (John iv. 
48). The cure of the paralytic is not an exception ; for 
the sole purpose of the act was not to prove His right to 
forgive sin (Matt. ix. 6), but the cure of disease was His 
proper work, and the lower gift was needed by the sufferer 
to assure Mm against the challenge offered by the foes of 
Christ, of the realty of his f orgiveness. The miracles were 
seals, credentials, because they were signs, constitaenfe of 
His mission. If the evangelists were credulously trans- 
mitting myths and legends, how is it that they so emphasise 
this aspect of the ministry, so uncongenial to the mere 
wonder-seeker I 

(iii) How deeply rooted the miracles are in Jesus* spiritual 
purpose is surely evident from the close connection with 
faith which is always insisted on. Not only was faith 
required in the recipients of benefit, or their intercessors ; 
not only did unbelief restrain His mighty works, as at 
Nazareth (Matt. xiii. 58), but Jesus Himself was conscious 
of the exercise of faith in God, expressed in prayer (John 
xi 41, 42). 'He ever thought of God as the God of grace, 
whose almighty power was available to heal, deliver, save, 
and bless men through Him on the one condition of human 
receptivity to this divine communicativeness. Had Jesus 
not claimed and used that divine power, as He did in His 
miracles, He would have proved Himself inconsistent with 
His own view of God and man's relation to God. 

(iv) He was moved with compassion for man's needs, 
sorrows, sins, but had His pity been powerless to relieve 
and rescue, not only would His love have been His torture, 
but His confidence in God as Father would have been too 
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sorely tried by the withholding of God's power to 

as His love, interpreting God's heart, willed, 
considerations show that the miracles of Jesus are not 
excrescences which can be easily removed, and leave the 
revelation of God and redemption of man unchanged in 
character and in scope ; but on the contrary, to the writer 
at least, a Christ who being Son of God, and seeking to 
become Saviour of men 3 wrought no miracle, would be 
intelligible and credible than the Jesus whom the Gospel 
records so consistently present to us. 

(3) Another set of considerations bearing on the question 
affects the trastworthiness of the Gospels. 

(i) Just as the miracles are harmonious with the presenta- 
tion of Christ in the Gospels, so even the narratives are so 
built into the structure of the books that, when we remove 
every story of a miracle, every saying related to a miracle, 
every occasion for and result of a miracle, the Gospels lie 
before us in ruins. It is easy to suppose the removal of 
some of the miracles without any serious change in the 
course of the narrative, but we must face what is involved 
in cutting out aJl the stories of miracles to realise how 
fragmentary is the record of the life of Jesus left to us, 
quite insufficient for that conception of Him to which 
Christian faith attaches itself. We must recognise then 
that the records of miracles cannot be treated as later 
additions to the original authentic story of Jesus, but must 
be regarded as integral parts of it. Can the evangelists 
or their sources be trusted at all, if they deceive or are 
deceived in this aspect of the ministry of Jesus ? 

(ii) Harnack tries to save the credit of the evangelists 
in order to secure a historical basis for his representation 
of the life, teaching, and work of Christ by two aliments. 
On the one hand, while dismissing the * nature ' miracles as 
entirely incredible, he accepts the healing ministry of Jesus 
as historically probable ; but seeks to explain it by the 
influence of a strong personality over neurotic subjects. 
On Hie other hand, he insists on the prevalence of the belief 
in miracles to show that the writers of the Gospels were 
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in only as credulous as their contemporaries, 

of closer consideration. 

The partially in Matthew Arnold's 

of c In one respect alone/ says 

Arnold, s have the miracles recorded by the 
a more real ground than the mass of miracles 
of which we have the relation. Medical science has never 
never enough set itself to gauge, the inti- 
mate Connection between moral fault and disease. To 
what extent, or in ho\v many cases, what is called illness is 
due to moral springs having been used amiss, whether by 
being overused, or by not being used sufficiently, we hardly 
at all know, and we too little inquire. Certainly it is due 
to this very much more than we commonly think, and the 
more it is due to this the more do moral therapeutics rise in 
possibility and importance.' * Hamack accepts the view 
of the influence of one personality over another in a more 
iinfualified way even. * We see that a firm will and a 
convinced faith act even on the bodily life and cause 
appearances which appeal to us as miracles. Who has 
here hitherto with certainty measured the realm of the 
possible and real ? Nobody. Who can say how far 
the influences of one soul on another soul, and of the soul 
on the body reach ? Nobody. Who can still affirm that 
all which in this realm appears as striking rests only on 
deception and error ? Certainly no miracles occur, but 
there is enough of the wonderful and inexplicable.* 2 This 
theory is open to challenge on several grounds. 

First of att we cannot, on scientific medical testimony, 
assign to moral therapeutics a scope wide enough to include 
the whole healing ministry of Jesus. * Should the critics/ 
says Dr. R. J. Byle, * have the courage of their convictions 
when they declare that they cannot disentangle the narra- 
tive of the life from all the mighty works, and when they 
soundly assert that the healing ministry stands on as firm 
historical grounds as the best accredited parts of the teach- 

I IMeratwe. and Dogma, pp. 143-4. 
? Das Wesen de$ OMst&ntwm^^ p. 18. 
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ing, then the of a more conservative 

very fairly demand that the attempt to 
lines of distinction "between one kind of mighty work 
another shall be given up. If the dropsy which cured 
was real dropsy, and the withered arm a real withered arm ; 
if the blind old men were not the subjects of hysteria, and 
the sick folk who were laid in the were not ail 

neurotics, then we can no longer accept the works of healing 
as historical and reject the so-called cosmical miracles. 
One who could rejuvenate at a word a strand of atrophied 
nerve might bring abomt the wasting of a fig-tree in a 
moment, and it would be rash to say that he might not 
command the winds and the waves, and raise the dead to 
life.* x Only a part of the healing works of Jesus can then 
be regarded as possibly natural occurrences. If He could 
and did heal diseases otherwise incurable* on what grounds 
can we set limits to His supernatural power ? 

Secondly , the Gospels attest the c nature* just as the 
* healing * miracles. In the presentation by the evangelists 
there is no indication of any difference in credibility. In 
candour the writer must admit that the two miracles which 
cause him the most difficulty are the turning of water into 
wine at Cana in Galilee, and the feeding of the five thousand 
(if the feeding of the four thousand is not a duplicate, a 
variant tradition of the sam occurrence, it must also be 
added). On the one hand, there does not appear an ade- 
quate necessity for such an action, so liable also to be 
misunderstood as suggesting that the kingdom would 
minister to sensuous gratification. On the other hand, it 
is impossible to picture, as by th nature of the occurrence 
we must try to do, the process of transformation or multi- 
plication. The narratives, too, ar indefinite as to what 
actually took place. Here suspense of judgment seems the 
only possible course. The withering of the fig-tree is 
analogous to the control of the processes of life Jesus dis- 
played in the miracles of healing. The stilling of the storm 

* 'The Neurotic Theory of tlxe Miracles of Healing,* Hti&ert 
V. f. 685. 
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be as the divine to the confident 

of in His Father's care over Him. As regards 

the on the water, the writer has come to no certain 

conclusion- fully *here are greater 

in the narratives of the nature miracles, he would 
Feature to uige this general consideration, not to force a 
premature decision of the q uestion, but as a plea for sus- 
pense of judgment at least, that, if the healing ministry of 
be explained by moral therapeutics, then it 
prove Jesus* possession of a supernatural power, and 
there to be no adequate reason for limiting such a 

power to the control of the processes of life. If in the 
human body mind controls matter, it is not incredible 
that He who could direct the processes of life could also 
control the f orces of nature for the same beneficent ends. 

Thirdly t if we explain the miracles of Jesus, or such as 
can be plausibly so explained, as natural occurrences, our 
judgment opposes itself to the view of the miracles, not 
only of the multitudes who witnessed them and the 
evangelists who have recorded them, but even of Jesus 
who performed them. As has already been mentioned, 
while He did not regard as adequate the faith that rested 
on the evidence to His claims of the miracles (John iv. 48), 
He did regard these acts as proofs of His mission from God, 
and rebuked the unbelief that rejected such a witness 
(John xiv. 11). He expressly claimed to cast out devils 
by the Spirit of God as a token that the Kingdom of God 
had come (Matt. xiL 28). If He had regarded His miracles 
as natural occurrences, due to the exercise of His personal 
influence alone, could He have assigned such significance 
to them ? The theory under criticism involves that Jesus 
Himself was deceived or deceiving, as it is not likely 
that the evangelists invented His complex attitude ; and 
that for Christian faith will appear a decisive argument 
against it. 

(iii) The second line of argument, taken by Harnacfc, next 
invites our attention. The evangelists in their records of 
miracles were but following the common fashion of their 
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* We know now/ lie * 

miracles were reported of prominent persons, not of 
all a long time after their death., also not first of aE 
several year% but immediately, often already on the next 
day.* 1 Without now turning from our 

purpose to discuss the wider question whether there is not 
some exaggeration in words, suggesting, as they do, a 

universal credulity, we may press the question, whether it 
is fair argument to discredit the evidence of tie Gospels 
by the general consideration that testimony regarding 
miracles is often raitrastworthy, A judge and a jury 
would be in a sorry plight if, because some witnesses spoke 
falsely, they declined to accept any evidence as true without 
a careful examinaiion of the respective credibility of those 
who gave the evidence. Before we dismiss the evangelists 
as sharing the common credulity, let us at least weigh some 
pleas for their trustworthiness which can be advanced. 
The narratives of miracles in the Gospels are marked by 
a sobriety and simplicity of statement distinguishing them 
from the fantastic accounts found elsewhere. A moral 
value and religious agnificance attaches to the miracles 
they record, on account of the close connection and 
thorough consistency of these acts with the person, work, 
and teaching of Jesus, which cannot be even detected in the 
products of the superstitious credulity of that age. The' 
New Testament indicates that the place of Christ in the 
thought and life of the primitive community makes it at 
least probable that the endeavour was made in the trans- 
mission of the tradition, until the literary sources came 
into existence, to maintain a trustworthy testimony to 
the words and works of Jesus. Can a like claim be made 
for any contemporary person to whom miracles were 
assigned ? If we take duly into account the emphasis In 
the New Testament on truth, both objective as certainty 
of reality and subjective as sincerity of statement, will 
such credulity, as is charged against the evangelists, appear 
at all credible f The Christian community in that age 

* Do* W&sen des Christentitvis, p. 17. 
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certainly did not our modem conception of the order 

of ; it not dominated in its tMaking 9 as we are, 

by the uniformity of natural law, and the continuity of 
natural ; but It did (and in the first sec- 

tion, of chapter it has been shown that probably at a 
very early of development man did possess) a sense 

of the difference between ordinary and extraordinary 
events* occurrences explicable and inexplicable. Certainly 
the New Testament has not the irreligious conception of 
nature separate from, and independent of, God ; but the 
power and purpose of God were more distinctly recognised 
in some acts than in others. The fact that we have in the 
New Testament three words to describe such acts rcp&s 
(*6s Exodus xv. 11, Daniel xii. 6), vpa/us (tf?3f Bent. 
Mi." 24), and cn?/i40F (rt Exod. iv. 8), showB that there 
was a distinct conception of miracles. The impression 
made on the witnesses, the power from God possessed by 
the worker, and the meaning of the act in relation to God's 
revelation of Himself, are the aspects recognised in these 
terms. We cannot save the integrity of the authors of the 
New Testament by the sacrifice of their intelligence. They 
were well aware that they were ascribing to Christ extra- 
ordinary acts in proof of His exceptional claims ; and it is 
to the writer simply unbelievable that they would ascribe 
to Him such acts without adequate evidence. The date 
Harnack assigns to the Gospels does not remove them to a 
sufficient distance from the events recorded to allow of so 
widespread and thorough a deception of, and by, the 
evangelists. 

(4) On what grounds then must we sacrifice the credi- 
bility of the Gospels, and with that the trustworthiness of 
the .conception of Jesus Christ which is the foundation of 
Christian faith ? Hume maintains that a miracle per se 
is so incredible that no amount of such evidence as we 
can get can authenticate it. * A miracle,' he says, c is a 
violation of the laws of nature ; and as a firm and unalter- 
able experience has established these laws, the proof 
against a miracle, from the very nature of the fact, is as 
entire as any argument from experience can possibly be 
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imagined. . . . The consequence is no testimony is 

sufficient to establish a miracle, the be 

of such a kind that its falsehood would be 
than the fact which It endeavours to establish. Or briefly j, 
it is contrary to experience that a miracle should be taie* 
but not contrary to experience that evidence should be 
false.* l Mill states the objection with much greater 
moderation. 'The question can be stated fairly m de- 
pending on a balance of evidence ; a certain amount of 
positive evidence in favour of miracles, and a negative 
presumption from the general course of human experience 
against them.* 2 

(i) We can first of all turn Mill against Hume. Mill 
admits that there is c a certain amount of positive evidence 
in favour of miracles, 9 and so proves how far too sweeping 
is Huzne^s phrase, c contrary to experience.* This phrase 
challenges closer scrutiny. It may mean s as Paley has 
pointed out, either all experience, so begging the question 
by ignoring the evidence Mill admits, or common exf&i&ice, 
so ghilnng to a truism. Hume's sceptical view of the 
principle of causality forbids any snch confident generalisa- 
tion about what is, or what is not, contrary to all or even 
to common experience. The very conception of miracle 
is that it is an exceptional occurrence, not in accordance 
with, and so not explicable by, common experience. 

(ii) Hume offers an account of miracles which may find 
some justification in the extravagant views of some older 
theologians, 8 but which no modern theologian would enter- 
tain for a single moment. No evolution of the laws of 
nature, no suspension of its forces, no invasion of its order, 
need be assumed. The conception of miracle advanced in 
the first section of this chapter is that it is the Immanent 
action of God in nature, original said not habitual ; but the 
action of the same wise, true, and good God is entirely 

i 0/Mwades. 2 Mssays &n Religion, p. 221. 

* Aquinas describes miracles as ( praeter nataram,* c supra et contrt 
naturam * ; while Augustine had been content to say ' contra natnram qn&e 
nobia est nota.* Loscher is very confident that * solus dens potest tnm supra 
naturae Tires turn contra naturae leges agere," and Bnddeus supposes tnat 
a mupenma legwn natwnze is followed lay a restvfattw. 
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it appear as ordinary in the order of 
nature, or exceptional in a miracle. Hie opponents of 
miracle must prove that it is either impossible or irmtfonal 
or unrighteous for God to act freely in the world, sometimes 
in ways we call natural, at others in ways we must admit 
supernatural Enough has surely been said in dealing with 
CkxFs revelation as redemptive to show that from the 
standpoint of faith in God's saving grace miracles appear 
intelligible and credible. 

(iii) We may even take up Hume's challenge, and main- 
tain that it is more probable that miracles should occur, 
than that Christianity, which has filled so large a place 
and played so great a part in human history, and which, 
if the signs of the times in the present spread of the Gospel 
do not deceive, is likely yet to become the world-religion, 
should be built on the shifting sand of credulous super- 
stition, or than that the Christian experience with its 
certainty of God's love in Christ's grace, and its witness of 
the Spirit of God to a full salvation from sin and death, 
should "be an illusion, or than that God's providence should 
employ for the highest ends of His Kingdom not truth but 
a lie. It is, on the one hand, only a philosophy which 
allows itself to be dominated by the methods of physical 
science instead of being guided by the moral ideals and 
religious aspirations, which find in Christ their fulfilment, 
which represents miracle as unintelligible and incredible ; 
whereas a philosophy which gives full weight to moral 
and religious experience, as that is attained in Christ alone, 
wOl demand a God over all as well as in all and through all, 
free to act according to the needs of man and the ends of 
TTis grace. It is, on the other hand, only a literary and 
historical criticism that lacks discernment for moral and 
religious differences, which can treat the New Testament 
as open to the same suspicion of credulity or unveracity as 
other writings which do not display the same qualities 
of souls enlightened and renewed by the Spirit of God, 
whereas a criticism that can estimate such values will 
give to the New Testament writers the confidence and 
respect they deserve. 
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(5) The miracles of Christ the 

the solution, m attention has on 

them. The can be completed only in 

the Christian view of Jesus Christ as the 
person, with which the next chapter will deal For it must 
be conceded that it is His supremacy in the realm of the 
moral conscience and religions consciousness that offers* 
not the sole ground of belief in Hia miracles, but the 
strongest reason, as it is antecedently probable that the 
acts of so unique a person should also be unique. The 
Acts of the Apostles testify to a continuance of super- 
natural power in the Christian community, but that power 
is conceived as the gift of the Ascended Lord ; and accord- 
ingly if belief in Christ as the New Testament represents 
Him is justified, these manifestations of His continued 
activity will appear not improbable. There may be 
critical difficulties about some of the narratives in Acts, 
although the trustworthiness of Luke as a historian has 
undaunted champions among modem scholars ; but these 
mm-nte inquiries Me outside the scope of the present volume. 
The purpose the writer has set himself in this chapter has 
been attained, if he has advanced considerations which 
commend as deserving of serious consideration the con- 
viction rooted in Christian experience, that not only does 
God respond to man's religion in revelation, but that 
revelation is made in an immanent activity of God in man 
and in nature so unique that It must be described by tibe 
terms inspiration and miracle. 1 

* One of the most recent books on the subject here being dealt with Is 
Mwades in 13%* New T&st&mmti by J. M. Thompson. In bis definition of 
miracle, while professing to admit tfa* possibility, be uses language that 
implicitly denies it, as be represents it as & breach of natural law. In his 
examination of the evidence In the Gospels be allows bimself a most 
arbitrary negative criticism. And nevertheless be claims that a non- 
miracalont divine incarnation is more intelligible and credible than a 
Huracnlons ; bmt the representation of the person of Christ bis treatment 
leaves, offers no historical foundation for a Christology other than a 
naturalistic or humanitarian. Without express reference bis position has 
"been adequately dealt with in the general discussion in these pages, and ia 
the following chapter Ms view f a non-miracnlons divms incarnation It 
subjected to closer scrutiny. 
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IV 

THE LOBB JESUS CHBIST 



(1) IT was necessary in the preceding chapter, in dealing 
with the Christian view of revelation, to deal with Miracle, 
and especially with the miracles of Jesus. The attack of 
criticism on the reality of the miracles of Jesus was met on 
the assumption that the reality of Jesus Himself, and the 
possibility of our having some trustworthy historical 
knowledge of Him, were conceded ; but in recent years 
there hare been repeated assaults on that assumption. 
There is raging at the present moment in Germany a 
conflict as to whether Jesus ever did Jive, and some echoes 
of the clash of battle have been heard even in Britain, It 
cannot be denied that the Christian Church existed in the 
second century, and that during the same century it was 
making a collection of Sacred Scriptures. It cannot be 
denied further that the object of religious faith presented 
in the Christian writings and accepted by the Christian 
communities was a Divine Saviour and Lord, in whom the 
living Christ experienced as present and active by Christian 
believers was identified with the historical Jesus, about 
whose earthly Me and ministry four records had been 
handed down. Within the Christian Church itself there 
has never been any doubt or question that the living Christ 
of faith and the historical Jesus of the Gospels are one and 
the same person. This identity is now challenged ; the 
living Christ is dismissed as a subjective illusion, the origin 
of which is variously accounted for, and the historical 
Jesus is declared never to have existed objectively, but to 
be equally with the living Christ a creation of the religious 
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spirit of man. of the of 

this view even go further* and the Ckristian Church 

as a consolation for the of the realty of the Divine 
Saviour and Lord the that it no 

to religion whether its and ever tad any corre- 

sponding realty in the realm of time and in human 

history, so long as the can be held tme, and the 
right in the eternal realm of spirit. We must return to the 
question whether Ckristian faith needs and on histori- 
cal fact or not, and so this consolation is Yam, a mere 
mockery of the hopeless grief the Christian Church would 
feel if indeed the historical reality of Jesus Christ the Lord 
were disproved : what we must now consider is some of 
the ways in wMch the objective existence of the Mstorieat 
Jesus is denied, and the subjective illusion of the living 
Christ is accounted for. 

(2) In order that the ground may be cleared for these 
theories of the origin of Christianity "without a historical 
founder, an extreme negative criticism of the Christian 
literary sources has to be practised. 

(i) The Gospels must be thrown into the second century 
at earliest, and the authenticity of the Pauline Epistles 
must be denied ; or, if not, the testimony these writings 
bear to the historical person must in one way or another 
be explained away. It is not the function of this volume 
to deal with the literary or historical criticism of the "N&w 
Testament; all these questions have already been dis- 
cussed in another volume in this series. 1 AIL that need 
be said here is that the dominant tendency of modem 
scholarship is to assign to the Gospels a much earlier date 
than was formerly the case, and that with a very few 
exceptions modern scholars are agreed about the authen- 
ticity of the Pauline Epistles which contain the indubit- 
able testimony to the historical person of Jesus. 

(ii) A quotation from a German scholar who has most 
temperately and competently discussed the subject, Dr. 
Carl Clemen, may indicate briefly what the critical position 

1 A. S. Ptake, D.B., A CrUical Introduction to the New Testament 
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redly is* so great a scholar as Hamack now 

to the a considerably earlier date. * The 

Gospels, It is for the most part originated at earliest 

the destruction of Jerusalem In the year 70 ; but they 
point back to an older time. There are to be found in 
each of them, for instance, representations which do not 
harmonise, and which accordingly cannot have originated 
at the same time ; in other words, the conception of Jesus, 
even if it were purely unhistorical, has passed through 
severs! stages. Do the forty years from 30 to 70, from 
the limit of time which has always been assigned to the 
death of Christ to the destruction of Jerusalem, in con- 
nection with which the oldest Gospel must have come into 
being, really suffice for this development ? Further, we 
must limit this interval still more ; for we have one more 
witness, the last and the oldest, for the historicity of Jesus 
ihat is, the Apostle Paul* 

* la this I certainly assume that not only Paul himself, 
regarding whose journeys we have in the second part of 
the Acts of the Apostles the uniquely trustworthy account 
of one of his companions, is a historical reality (Grosser 
magnitude), but also that at least his chief letters to the 
Romans, Corinthians, Galatians, Philippians, and the first 
to the Thessalonians, are genuine. If that is disputed by 
some theologians, the position is altogether untenable ; 
letters in which so many things necessary for an under- 
standing are assumed as known to the readers, as is the 
case in the letters to the Corinthians ; such letters nobody 
invents even to-day, how much less in an earlier age. It 
is accordingly a good sign for the sound judgment of Robert- 
son, Drews, and Steudel that they do not venture on the 
rejection of all Pauline letters, which Kalthoff and Lub- 
MnsM, without many hesitations, assert ; but Robertson, 
Drews, and Steudel try to get rid of all the statements in 
1 Corinthians (xL 23 fi\ and xv. 3 if.), which more especially 
prove the historicity of Jesus by declaring them not authen- 
tic. But for this again there is nothing decisive (although 
unfortunately here also a couple of theologians have led 
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the way). If Paul (to only of 

: " I you I received, 

that Jesus died, buried^ raised,, h 

to Cephas," etc.,, then he in to 

tradition, which referred to of Peter 

others, not indeed about revelations which were given to 
Mm specially (for thlag^ are no t communicated by 

revelations, which are always psychologically conditional), 
but about communications which persons like Peter made 
to Mm when he with them, as we read in Galatians i. ff. 
And indeed this meeting t^ok for the first time three, 

and for the second time seventeen after Ms conver- 

sion., which probably followed not a very long time alter 
the death of Jesus (assuming once for al its historicity)* 
In other words, even if it were the that It was on this 
later occasion that Peter first of al told him about It (which 
is very improbable), yet there would remain only a very 
short time in which the assumption of a historical Jesus 
must have sprung up, even although siich a person had not 
existed. Also there must have been still many alive who 
would have known this, and doubtless would have made 
objections. One can assert that Jesus is not historical 
reality only if in fact overwhelming proof for this can be 
produced.* * The early date of the Gospels, on the one hand, 
and the still earlier date of the Epistles of Paul on the 
other, offer so good a reason for trusting the testimony of 
these writings to the historical realty of Jesus, that their 
evidence can be set aside only if something more than 
conjecture and speculation is offered. 

(iii) In this connection we may remind ourselves of the 
now notorious view of Schmiedel in Ms article in the Ency-do- 
p&dia BiUica, that there are nine pillars on which the 
historical presentation of the teaching of Jesus can be 
supported. He finds nine sayings of Jesus about Himself 
which it is impossible to conceive that the Christian com- 
munity can have invented, for they are so opposed to the 
current conception of Him. We need not discuss whether 

1 Der gtschichHiche Jesus,, pp. 17-18.' 
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rightly al sayings, or whether 

they ace as contradictory of the Christian view of Jesus ag 
he them ; but Ms argument from the standpoint 

of a very negative criticism is useful as showing how 
entirely untenable is the position of those who deny that 
ever existed, 1 

(v) If there is so much testimony, even when criticism 
has done its worst upon the writings, to the fact that Jesus 
existed, the contrary argument drawn from the silence of 
contemporary writers loses its force. To take only two 
instances: the silence of Josephus, if it is a fact, is easily ex- 
plained. * Josephus,' says Clemen, * avoids in Ms writings 
all that recalls the Messianic hope of Ms people, and could 
make it suspected "by the Romans ; for this reason he must 
have represented John the Baptist only as a preacher of re- 
pentance without speaking of Ms proclamation of the End, 
therefore he could have kept sEence about the appearance 
of Jesus.* FMlo does not mention Jesus, argues Clemen, 
for two reasons : (a) it is not at all probable that anything 
was known about Him in His lifetime in Egypt, and (5) 
even had anytMng been known, PhUo had just as little 
occasion to mention Jesus as a modem German Jew writing 
on the Talmud would need to mention the founder of 
Zionism. 2 

(3) Even if the historical evidence could be set aside, the 
various theories offered in explanation of the origin of 
Christianity are so lacking in probability that no minute 
examination of them is necessary. 

(i) Kalthoff regards primitive Christianity as a revolt of 
slaves, who, * following a custom of Judaism, thought of the 
new society, for wMch they were striving (the Kingdom of 
God, the Church), as personified in an individual, the Messiah 
or Christ, and transferred Him to Palestine.* Against lids 
theory there are three considerations : (a) there is no 
resemblance of tMs personified ideal to the Mstorical 

* See his Die Hauptprobleme der Leben, Jesu Forschung* pp, 39-41 ; also 
Studies in the Inner Ltfe of Jems, pp. 38-42, for a fuller discussion. 
, pp. 16-17. 
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Jesus of the Gospels ; (b) economic of 

Palestine such a slave revolt In Palestine entirely 

Improbable ; (c) Christianity an 

movement, it would have found such an acceptance 
the common people from the begin nmg as there is no 
evidence of In the literary sources, 

(ii) Jensen rediscovers in the Gospels the Babylonian 
Gilgamesch legend; but, to summarise Clemen's argu- 
ment : (a) there is no proof that this legend was known in 
the circles where the Gospels originated ; (5) it is unlikely 
that the Gospel tradition, which, is so much fuller, would 
have taken over the mere skeleton of this legend ; (c) had 
the evangelists used it at all, they would have used more of 
It, and adapted it by the same means as they are supposed 
to have employed with, what they are represented as having 
borrowed ; (d) the Gospel tradition does not rest on a single 
source, but contains primary and secondary elements ; 
(e) the order of events in the Gospels is otherwise explicable, 
and need not be accounted for by the assumption of any 
such source. 1 

(iii) Robertson and Brews try to trace the whole tradition 
about Jesus, His life and TTIa teaching, back to other 
religions. This method involves three assumptions : the 
similarity between the myths of these religions and the 
contents of the Gospels, the existence of these myths in the 
religions at the time of the contact of Qiristianity with 
them, and the actuality of the supposed contact ; those 
three tests must be rigidly applied to each alleged case 
of borrowing by Qiristianity from other religions. 2 But 
before we apply the tests we must show that this or that 
feature must have been borrowed, that it could not have 
originated within the Jewish or Christian religion itself. 
Applying these principles Clemen dismisses most of Robert- 
son's explanations as for one reason or another untenable, 
and as far less probable than others that can be offered 
from within the Jewish or Christian religion itself. Drews 
asserts the existence in pre-Christian times of the worship 

i Der ges^cMiche Jems, pp. 19-2?. * Ibid. , pp. 28-29. 
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of a Jesus, and derives the tradition of ih 

and of Jesus from the myth of a dying 

and reviving God of Xature. WMle the former assertion 

on inadequate evidence, the latter deriva- 

tion is open to two fatal objections : (a) there is no evidence 

the myth was current in the first century of our era, or 

even if it were current, that it would be known in Christian 

circles ; and (b) the representation of Jesus in the Gospels 

is not that of a God; but the human features, which belong 

to the tradition, testify to a historical and not to a 

mythical origin of the New Testament conception. 1 

(iv) Other views, just as conjectural, need not "be men- 
tioned ; but in concluding this argument w may insist 
that it is impossible to explain the origin of Christianity 
without assuming the historical realty of a founder. Th 
religion with which Christianity stands in immediate 
historical connection is Judaism ; and if it could be ex- 
plained without the historical Jesus, it would be as a 
development of Judaism that it would be explicable. 
Modem scholarship has rendered inyaluable services by 
recovering for us with a clearness and fulness which but a 
generation ago would have seemed impossible, the world 
in which Christianity came to be ; we know contemporary 
Judaism so well that we can at least go on the assumption 
that if it, as known to us, cannot account for Christianity, 
any additional knowledge we might gain would not avail 
for that purpose. Even if parallels to the sayings of Jesus 
can be found in the Talmud, the teaching of the Gospels 
as a whole not only contains so much that is new, but gives 
to the old so new a meaning, that the personality of a great 
teacher must be assumed. So great is the difference 
between Judaism and Christianity, and so rapid the change 
from the one to the other, that a gradual development 
without a morally and religiously creative personality is 
incredible. It claims to be a founded religion; and its 
character and development demand the historical reality 
of a founder. The better we get to know the environment 
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aunid which it the it 

from Judaism, the the 

it invented its founder^ and did not owe what is 

of it to His tmiqii* personality. 1 



(1) This exfeeme iew which denies the existence of Jesus 
altogether is claimed by Schweitzer as the only alternative 
to the view that he advocates, and claims to "be the inevit- 
able result of the progress of literary and historical criti- 
cism. His book. The of the Historical Jems, has ^s 
its aim to compel modem theology to take refuge from 
thoroughgoing scepticism in thoroughgoing eschatology. 

(i) He accepts Wiede's view in Ms book, Das Memias- 
gehemnu in den Em,ngeKen> that Mark's representation of 
Jesus as Messiah, is a literary fiction ; and maintains, in 
agreement with Johannes Weiss, wiiose book on TTie 
Preaching of Jesus concerning the Kingdom of God, pub- 
lished in 1892, raised the issue, that Jesus preached the 
Kingdom of God as entirely future, eschatological, and 
transcendent. A much wider currency has teen given to 
this view by the brilliant exposition of it in Loisy's ISjUmn- 
gik et fjfigliae, which may be regarded as the classic of 
Roman Catholic Modernism.- Father Tyrrell, the most 
notable Modernist in England, accepted this position in the 
work published after Ms death, Christianity al the Gross- 
Soads. There is not absolute agreement on all points 
among the representatives of this tendency ; but the 
general position may be briefly given. 2 

(ii) Jesus* conception of the Kingdom of God must be 
explained by the Apocalyptic ideas current in contemporary 
Judaism, and all statements in the Gospels which, present 
any alternative view of the Kingdom must be regarded 
not as authentic sayings of Jesus, but as later additions to 
the primitive tradition, reflecting the views which after- 

* I>er ge&cMchMcke 7esu$, pp. 38-43. 

8 Fnltar particulars may be found in The (Jkristian Certainty amid fh* 
Modern P&rpUx*ty> pp 279-321, 
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current in the Christian community. For 
the Kingdom was altogether future, and He did not, 
and could not" regard Himself as its founder, but only as 
the of its coming. It was entirely snpramundane, 

not a moral or religious order in the world, but a super- 
natural state of perfection, glory, and blessedness already 
with God s waiting manifestation on earth. Not 
His teaching or deeds did, or could, bring it. It must be 
brought by God's omnipotent power. Its coming was 
being delayed by the insufficiency of the penitence, 
awakened even by His preaching, among the people ; and 
so to bring it speedily He resolved to offer His life as 
the ransom-price. When the Kingdom was established, 
He, too, would return again in power and glory, and would 
enter on His Messianic dignity. On earth He was but a 
prophet, declaring the coming of the Kingdom, and in His 
moral demands imposing on man * a penitential discipline,* 
an * interim ethic.' For our present purpose it is not 
needful to expose the tour de force by which Loisy seeks 
to prove that Roman Catholicism is a necessary develop- 
ment from this original germ of eschatological teaching, 
and that it has the advantage over Protestantism in this 
respect ; for we are here only concerned with determining 
as accurately as we can the historical reality of the Founder 
of the Christian Church ; was He but the herald of the 
coming Kingdom of God I 

(2) In regard to this position it must be conceded that it 
has forced attention to an aspect of the teaching of Jesus 
of which the orthodox Christian theology has not taken 
sufficient account. 

(i) Jesus* preaching of the Kingdom of God had a very 
much more important place in His ministry than has 
been usually assigned to it ; and it seems impossible to 
translate His idea of the Kingdom merely into the moral 
and religious good for mankind which it has been generally 
held to be. It is more and other than the forgiveness of 
sin or the law of love ; it is something else than the domin- 
ance in human thought and life of the idea of JDivin 
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Fatherhood, or the of We 

in the in 

not only completing the theology and ethics of the Old 
Testament^ but in fulfilling the of the chosen 

of a decisive divine intervention in human history. He 
was not merely a teacher of universal and permanent 
principles of morality and religion, but the herald of a 
divine purpose which was being realised in human history, 
and of which the decisive hour had struck. 

(ii) In this respect the Liberal Protestant view of Har- 
nack, in opposition to which Loisy wrote Ms book, is 
inadequate. If we regard the view of modem science and 
philosophy as final and satMaotory, then we mast regard 
Jesus as visionary and fanatic ; for He did not limit His 
view and outlook to the natural order, or to a normal 
development of mankind in reigion and morals. While 
we need not fake TTJR language about the last things with 
prosaic literalness s as we do not so lake the predictions of 
the prophets ; while we must fully recognise that human 
language on such a theme must necessarily be largely 
figurative, yet we must not attempt to force His thoughts 
into the narrow limits of naturalism, or even the idealism 
which thinks only of a divine immanence in human morals 
and religion, and which allows only a slow progress in 
goodness and grace. 

(iii) Prof essor Hogg in his book on TJie Teaching of Jesus 
amc&ming the Kingdom, has brought out clearly and fully 
that for Jesus the Kingdom of God was a present, trans- 
cendent, supernatural reality, the advent of which depended 
on man's faith, on his receptivity for the blessings the 
Kingdom would bring. And unless we are prepared with 
Loisy to consider that Jesus was mistaken, and cherished 
expectations which were never fulfilled, we must recog- 
nise that Jesus' prophecy, like all prophecy, was conditional, 
and that the slow progress of the Kingdom which to His 
confident and ardent faith in God was imminent, is due to 
man's lack of faith, which He, too, recognised as hindering 
and delaying its coming. We must take into account the 
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of the Kingdom as God's act, and as condi* 

by faith, this will remove the apparent 

in the of Jesus, which present the 

Kingdom as and as futme, as immanent in man's 

history and transcendent in God's purpose^ as imminent 

and yet as delayed. 

(iv) While Hamack unduly minimises the aspect of the 
Kingdom on wlaich Loisy lays stress, he is right against 
Loisy in laying emphasis OB Jesus* unique consciousness as 
Son of God, and as on that account the revealer of God as 
Father, on His moral idea! of the Higher Righteousness 
in the Law of Love. The idea of God and the ideal for 
man in the Gospel has a permanent and universal validity 
and value, as the human reason and conscience in receiv- 
ing and responding thereto testifies. To speak of Jesus* 
moral teaching as an 'interim ethic/ or a c penitential 
discipline,* is surely to force on Him a lower and a narrower 
conception of the Kingdom than any of His sayings warrant. 
The morality which prepares men for the advent of Hie 
Kingdom of God cannot be regarded as having only a 
temporary value or a transitional validity. The righteous- 
ness that "brings the Kingdom must be surely akin to the 
righteousness of the Kingdom. With Loisy we may 
emphasise the conception of the Kingdom of God, and with 
Hamack the moral and religious content of the teaching 
of Jesus as in no way contradictory. 

(3) While we fully admit all that this eschatological 
school has taught us, we must urge against the extreme 
position it holds that it assigns to the disciples and denies 
to til Master sayings the moral and religious worth of 
which both reason and conscience alike exalt, and so 
represents, the disciples as greater than their Master. The 
moral ideal and the religious idea, which make Christianity 
superior to Judaism, are thus represented as due far more 
to the Christian community than to the Founder, who so 
soon became the object of its faith, reverence, and obedi- 
ence. Further, Jesus is made far more dependent on His 
environment, the views and hopes of contemporary 
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Judaism in its Apocalyptic literature, His 

if to did 

the Christian community ? It is smrely much 

more likely that, if He deserved the the Church 

to Him, He would above these limitations 
Himself and lift His followers with Himself , than that 
they secured a freedom to which He did not attain. Once 
more, as we read the Gospels as a whole and yield our- 
selves to total impression, do we not feel ourselves 
In the presence of one great peraonality, the moral char- 
actor and religions consciousness of which is harmonious? 
It is the impress of one personality which gives to the 
Gospels with all their differences the moral and religions 
unity they possess. Lastly, when Jesus has been by this 
process of criticism reduced to a preacher of penitence and 
a herald of the coming of the Kingdom, as was John the 
Baptist, even if thereto be added His expectation that He 
would be the Messiah when the Kingdom came, and His 
conviction that by His death He could hasten that coming; 
is He great or unique enough to have been the Founder 
of the Christian Chinch, to have become the object of 
Christian Faith as the Divine Saviour and Lord, to have 
so influenced the course of human history that to multi- 
tudes in ibis generation He is still all that the first genera- 
tion of Christian believers held Him to be? Surely in 
history we are entitled to look for tlie sufficient reason 
and tike efficient cause ; and it, must be insisted that, de- 
fective as Harnack's view is because of his denial of miracles 
and Ms aversion to metaphysics, yet his insistence on the 
moral Mid religious uniqueness of Jesus makes the part 
Christ has played in human affairs much more credible 
than does Loisy*s emphasis on the purely eschatolpgical 
character of Jesus* teaching. 

m 

(1) While Hamack, however, is much less negative in Ms 
criticism of the Gospels than is Loisy, and wMle he offers 
us in Ms book WJiat is Christianity f a conception of Christ 
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His moral religious uniqueness in a 
Christ's Influence on human Mstory 
much intelligible, yet, as we have already 

he denies Jesus wrought any miracles in the 

of supernatural acts, and tries to account for the 
ministry as s faith-healing * or * moral thera- 
peutics.* To the discussion of this question we need not 
now return, as it has been adequately dealt with in the 
preceding chapter, but Ms denial of the miracles involves a 
further of crucial importance. Hamack avoids meta- 
physics ; he declines to commit himself to any explanation 
of the uniqueness of Christ, treats His filial conscious- 
as a secret that our psychology cannot fathom, and 
regards the apostolic doctrine of the person of Christ as a 
speculation which diverted Christian faith into unprofitable 
interests and efforts, The denial of miracles and the avoid- 
ance of metaphysics evidently go together. To admit the 
reality of the miracles would raise a problem about the 
person of Christ which would demand a metaphysical 
solution. To account for the uniqueness of Christ's filial 
consciousness the inadequacy of any psychology of even the 
religious consciousness would need to be recognised ; and 
the inquirer would be forced into a metaphysical path 
which, whether it ended in the Joharmine or Pauline 
Christology or not, would lead to a recognition of the 
supernatural that would in time make the miracles appear 
lass incredible. 

(2) A position of greater inconsistency than that of 
Hamack has been taken up by Mr. Thompson in his book 
Mirades in the New Testament. While he deals with the 
miracles in the same way as Hamack, he does not avoid 
metaphysics, but expressly accepts the doctrine of the 
orthodox Christology that in Jesus there was a Divine 
Incarnation?, and even maintains that what he contends 
for, a Divine Incarnation without miracle is a more worthy 
conception than that current in the Christian Church. TTfc 
argument may be briefly considered. 

(i) He maintains, first of all, that the denial of the miracles 
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is not a of the but a 

of it in its true character. In al 
in all normal events we may* to, 

supernatural agency of God. To the world as not- 

self -caused s or self -sustained, but as due in a!! Its order as 
well as change to an immanent divine activity s is to affirm 
the supernatural. But against this use of the term super- 
natural it may be urged while it affirms a divine 
immanence in natnre s it denies a divine transcendence of 
nature ; it denies the probability, if not the possibility, of 
any expression of the divine wisdom other than that 
already given in natural laws, or any exercise of the divine 
power other than that already found in natural forces, 
while it limits the divine goodness in the fulfilment of its 
ends to the means these laws and forces afford. It so 
identifies God and the world that it denies God personal 
freedom ; it tends to abandon theism for pantheism. Only 
if it could be proved that God*s wisdom is exhaustively 
expressed in nature's laws, or ^ His power absolutely exer- 
cised in nature's forces, or His goodness perfectly realised 
in normal events, would this identification of God's supei> 
natural agency and the natural order be justified. 

(ii) Secondly, Mr. Thompson contends that "the denial 
of the miracles of Jesus is necessary in order that the 
complete humanity of Jesus may be affirmed. He has not 
expressed himself fully on two questions of the utmost 
importance, although he suggests that we must insist on 
an identity of Christ's moral nature with our nature as we 
have recently recognised the human limitations of Hia 
knowledge. Does the completeness of Jesus' humanity 
involve a denial of His sinless character or His filial con- 
sciousness, the uniqueness of both of which Hamack 
affirms? If it does, how can He b regarded as a Divine 
Incarnation t In dealing with the Resurrection, Mr* 
Thompson asserts that without accepting the tradition of 
the Empty Grave, and without committing ourselves to 
any opinion as regards the nature of the two appearances 
which he finds in the earliest tradition, we may yet believe 
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Cbxut lives* wid that we can experience Him as alive 
Here lie recognise as consisteiit with Jesus' complete 
humanity what must be at least confessed as not predicable 
of other men. If we may suppose that he would also 
admit as regards His moral character and His religious 
Jesus was exceptional, then complete 
humanity would not exclude uniqueness in some respects, 
and why not in others, such as the worHng of miracles ? 

(iii) To be consistent Mr. Thompson would need to deny 
eTerything that distinguished Jesus from other men, and he 
would then deprive himself of any ground for prof easing 
belief in a divine incarnation. He does affirm that we must 
recognise the real divinity in the complete humanity ; 
but if complete humanity means that Jesus was in all 
respects exactly like other men, why should He alone be 
regarded as a divine incarnation, and why should not all 
men be so regarded ? We must go, if we follow him here, 
a step further in the pantheistic direction. Some dis- 
tinction between Jesus and other men there must be, if we 
are to confess of Him, what we do not assert of any other 
man. This argument brings us to the central issue about 
the person of Christ. If we deny His miracles, must we 
not consistently deny TRa uniqueness ; and if we deny His 
uniqueness must we not cease trifling with words, and give 
up the belief in the divine incarnation, except in some 
vague pantheistic form that all men are divine ? 

(3) Assuming that the negative criticism of the Gospels 
which reduces Jesus to a * faith-healer ' on the one hand, 
and to a * visionary* on the other hand, cannot justify 
itself, and that through the Gospels we can get to know 
what the historical Jesus was, we must try to answer the 
question : What did He think of Himself ? It has 
already been indicated that Jesus considered His miracles 
as wrought by a power God had given Him, and as out- 
ward signs of His Messiahship. It has also been shown 
that Jesus conceived the Kingdom of God as not only a 
moral and religious progress of mankind, but as a super* 
natural order with God to be realised on earth by the act 
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of God when the faith to it. One 

the Jesus in His 

deeds alike moved, in commuoion with,, on, 

submission to God as the Fatter, in a we 

cannot describe adequately by any other term super- 

natural. II to believe that above the order of the world 
of our common experience there is a present active 
beneficent divine realty, responsive in fulness of 
to human faith beyond the bounds of natural good, is 
superstition, then Jesus was superstitions. But if He gave 
in Himself * infallible proof * of that divine reality, we may 
gladly accept the superstition as a revelation. There are 
three respects in which Jesus showed Himself super- 
natural, above and beyond the bounds of our common 
humanity. 

(i) The moral character, shown not only in the moral 
lightness of His deeds, but also in the moral wisdom of His 
words, is absolutely unique. The portrait the Gospels 
present to us is that of a sinless personality, as the charges 
against Him that unbelief has broiight on closer scrutiny 
fal to the gronnd, and we need not even waste time in 
looking into them. 1 Calling men to repentance and 
offering them, the f orgiveness of an, there is no trace in the 
Gospels of any penitence for His own sin, or prayer for 
its forgiveness. If there were any secret sin in Him, 
or even the memory of sins in the past, this would show 
a moral insensibility in irreconcilable contrast with the 
moral discernment Hfa teaching shows. There is nothing 
in Jesus' self-witness corresponding to Paul's confession 
in Romans viL This sinlessness, outward as seen in the 
evangelical portrait of Him, inward as proved by the 
absence of the conscionsness of sin, is t however, never 
represented as a moral impassivity. One cannot believe 
that any disciple invented the story of the Temptation 
or of the Struggle in Gethsemane ; and, as there were no 
witnesses of the first, and the witnesses of the second accord- 
ing to the narrative itself were for most of the time asleep 

i $ze Studio ir* ike Ir*n& Life cf Jesus, ?p. 2S6-7. 
G 
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xxvi- 40, 43, 45), the accounts must come In some 
way from HImselt Not confessing the actuality of 

BoC He yet the liability to temptation. It is in 

the of such experiences that we must Interpret His 

saying to the young ruler : * Why callest then me good ? 
none is save one, even God ' (Mark r. 18). Sot 

conscious of actual sin, yet aware of the possibility of moral 
failure, in sincerity and humility He refuses to claim for 
Himself, until His Father's will is accomplished, the pos- 
of that divine perfection. The narratives of the 
Gospels present such a contrast in moral spirit and purpose 
between the Master and the disciples, that to the writer at 
least it seems absolutely incredible that any one of the 
disciples, or several in concert, or the Christian community 
generally could have first invented and then depicted the 
personality of Jesus as it appears in the Gospels. Some 
of the defects of the narrators would have been assigned 
as excellences to Jesus, Some indication of mo:ral failure, 
had there been any, would have unwittingly escaped notice. 
The liability to temptation and the reality of struggle 
would have been concealed, or explained away. The 
moral realism, so far removed from the docetism of the 
later orthodoxy, surely guarantees the trastworthiness of 
the portraiture. It would be easy, but it is unnecessary, 
to collect passages from writers not accepting the orthodox 
Christology to prove the reverence for the moral character 
of Jesus which is almost universal wherever the Gospels 
are known. More recent challenges of the moral ideal 
presented in the teaching must be dealt with in a subse- 
quent chapter (Chapter vm.) ; but now we are concerned 
only with the impression made by the sinless, holy, loving 
personality. Can we account for that personality by 
heredity, environment, or any of the factors that condition 
human development ? 

(ii) Appreciating to the full the goodness and godliness 
of * the quiet in the land/ the pious Jewish circle in which 
He grew up, yet the contrast between Him and His mother 
and brethren, and others of the good and godly we meet 
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'with in the is still too for to 

be not 

even The in the 

tradition of the Virgin-birth may be to see con- 

nection between the perfection of the 

of Jesus and the mode of Bis entrance human life. 

If His "birth * not of blood* nor of the will of the flesh, 
nor of the will of man^ but of God * ; * if the entrance of the 
Son of God into humanity was by a supernatural act of 
God, in which human faith in the mother receptive of, 
and responsive to, divine grace, 2 then it Is intelligible that 
He who entered info an inheritance of and consequent 
obedience, and not of tendency towards evil, and into an 
environment where the influences of the home would be 
sanctified by the knowledge of the sacred trust and task 
God had assigned, never even, in the beginnings of BUs 
moral development was tamed from the right into the 
wrong way. Three objections to this view may be briefly 
met. It is, firstly, not materialism, as runs the foolish 
taunt ; for it was not the absence of the paternal function 
but the receptivity of human faith in the mother for the 
divine grace in the supernatural act of God that was the 
efficient cause of the unique manner of His birth. The 
personalty was morally and religiously conditioned in its 
entrance on human life. S&xmMy t the moral realty of 
His life is not denied, for it has to be shown that no moral 
development is real which does not begin with moral 
failure. The possibility of choosing right or wrong involves 
not smfolness, but freedom, Jesus by the manner of His 
birth was not determined to goodness, but was guarded 
against turning towards evil before moral choice was 
possible. Thirdly, His personalty is not merely a pattern 
to be imitated by us ; it is typical, and, as we shall see 
further, reproductive. To be our Saviour and Lord, to 
show us not only what goodness is, but by His grace to 

i The writer cannot resist the impression tliat in these phrases of fht 
Fourth Erangellmt there is a covert reference to the fact of the Vxzgm-larih* 
a See Studies m t&e Inner Life. ofJesu*, ck&p. it 
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s He must be more than merely oni 

Brother. It is His difference from us, and not His resem- 

to us, Him to effect in us an Inward 

moral and religious which we could not effect in 

oiK-selves. The grace of God creative in Him of His 
perfect personality is recreative through Him in us to 
make our personalty perfect. The writer has ventured 
thus briefly to state Ms own view on this disputed question, 
as to Mm the fact of the Virgin-birth is both credible on a 
comparison of the literary and Mstorical probabilities for 
and against, and intelligible as offering some explanation 
of the moral uniqueness and transcendence of Jesus. He 
does not feel warranted in dealing with it at greater length 
for two reasons: firstly, because there are questions 
regarding the person of Christ still to be discussed of more 
crucial significance for faith than this whether Jesus was 
viigin-bom or not ; and sewn$ly y because there is much 
less agreement among Christian scholars on this subject 
than on others to be dealt with, and he is not anxious to 
commend for acceptance Ms own private opinions, but the 
common faith of Christians. 

(iii) We follow only practical convenience in dealing 
with the moral character of Jesus separately from the 
religious consciousness ; yet for Jesus Himself there was 
no such distinction of morality and religion. His moral 
perfection was tke expression and exercise in deed and 
word of His religious consciousness. He knew, trusted, 
loved and obeyed God as Father, and His life in its good- 
ness and godliness was the life of the Son of God. It is 
in Ms relation to God that His character finds its explana- 
tion. WMle in the Synoptics Jesus speaks of God as Father, 
it is only in the Fourth Gospel that He often speaks of Him- 
self as the Son. How far this Gospel can be taken as 
Mstory, and how far it must be taken as doctrine, will be 
considered in the next section of this chapter. Meanwhile 
it may be pointed out that with the exception of a few 
passages in wMch the metaphysics of the evangelist can 
be detected, the SonsMp so frequently referred to is 
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essentially religions. Hie SOB'S on 

submit ion to the Father Is as much on as 

His communion the Father. There is one 
in the Synoptics^ Matt. 32. 25-27 Luke XL 22, 

a to that 

in the Fourth Gospel. TMs 1ms of as e a 

Johamifiae block of which 

among the Synoptic bricks * ; but too 

disposal of a difficulty has it the fact that the 

utterance in Matthew and in Luke with only 

such modifications as the editorial activity of each is 
sufficient to explain, accordingly it be 

traced back to the common source, called by Hamack Q s 
and sometimes identified with the of which Papias 

speaks. TMs is a very early collection of the sayings of 
Jesus, probably earlier than liark's Gospe! 9 and possibly 
even used in that Gospel, although it impossible to 

accept Sir William. Ramsay's suggestion that it was made 
before the death of Jesus. 1 Any reconstruction of this 
source must at best be conjectural ; but this is the form 
in which Hamack reproduces this particular saying. He 
places in brackets the words of the authenticity of which 
he is less certain. * All has been delivered to me by the 
Father, and no man has known [lie Son, but only the 
Father, and none has known] the Father but only the 
Son, and he to whom the Son wills to reveal it.' s If 
there is any part doubtful it is the assertion of the mystery 
of the Son's being ; there is no doubt about Jesus' claim 
to know God as Father as no man knows Him, and to be 
alone able to reveal God as Father to men. The first 
clause is not a claim to absolute sovereignty, but a 
declaration of absolute dependence, even as the words 
preceding express entire submission to the will of God, 
even when that will limits the effect of His ministry to the 
babes. The claim, too, must be interpreted in the light 
of the further description of Himself as meek and lowly 

i Tlie Expositor, seYentli series, vol. iii. p. 424. 

t Sprucke md Redm Jew, pp. 17, 18, 94, 183-4, 188 C 
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in heart* and as accordingly offering to the labouring and 
heavy-laden rest in a light burden and an easy yoke. 1 
Jesus* consciousness is a filial consciousness, trust in, 
surrender to, as well as knowledge of and love for God as 
Father, We obscure the distinctive character of the 
Ghzistiaii revelation if we bring to the forefront the abstract 
metaphysical conception, and throw into the background 
the concrete moral and religions consciousness of Sonship. 
That consciousness may require, and the writer believes 
that it does require, a metaphysical explanation ; but the 
historical datum to start from is the Sonship of Jesus. 
When we observe the reserve that Jesus maintained as 
regards the Messiahship, it is not surprising that He 
should have said even less about His relation to God to 
tie disciples who were, not yet prepared for such a 
revelation. Nor is it improbable that he may have 
spoken more fraaikly to a few who could understand, and 
tihat in the Fourth Gospel there may be preserved the 
reminiscences of one of His confidants. It would be a 
mistake, however, to lay all the stress on such utterances, 
for Jesus was living His Sonship when He was not speak- 
ing of it. If we compare the teaching of the Old Testa- 
ment about God even at its best, still more when we draw 
into our comparison the ideas of contemporary Judaism, 
the simplicity, constancy, and certainty with which 
Jesus speaks of God as Father must surprise us. How 
did He see so clearly and feel so surely the Fatherhood of 
God ? Prophetic illumination does not seem to offer an 
adequate explanation. It was the unique relationship to 
God of which He was conscious that enabled Him to 
reveal the Father as He had never been yet revealed 
to man. That relationship was being constantly revealed 
in His confidence in God, and His submission to God. 
Whether we always have the very word of Jesus in the 
Fourth Gospel or not, Jesus might fitly assure His disciples 
that *He that hath seen me hath seen the Father' 

i Although this utterance is found in Matthew only, who could doubt its 
genuineness 1 
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(John xlv, 9), for as we the so 

as fax as we can the of 

dawns us to the the 

revelation of the Father in the Son. 

(iv) What Jesus In Himself in moral 
in religions He was not for Himself 

To adapt Paul's He not only living 

but life-giviDg Spirit (1 Cor. XF. 45). His 
godliness were communicative, ireprGdiietIve s we may say 
contagions. During His earthly Wo He awakened in men 
the of mn, the desire for pardon, the after 

holiness, the hunger for God ; and He imparted to men 
the certainty of the Father, the of pazdon 

the experience of salvation. * Thy sms are forgiven ffaee,* 
* Thy faith hath saved thee,' * Go in peace * (Luke TO. 
48 3 50). These were not words on His Hps merely ; they 
were facts in the lives of those who trusted in Him* Hfa 
death, did not end this gracious and blessed minSstry 
to the souls of men. In all lands and all ages men have 
experienced His saving grace as really as those who came 
into sensible contact with Htm. He has proved Himself 
always and everywhere able to save to the uttermost all 
who come to God by Him (Hebrews TO. 25). * Is this 
uniform and constant testimony of Chrisiaan experience 
to be pronounced a subjective illusion ? If it is, how has 
it so invariably had such, objective effects as changed 
lives, transformed characters, sorrow tamed into joy, the 
hope of immortality In the very hour and article of death, 
the constraint of unbounded service and uncalcolatiiig 
sacrifice for His Name's sake ? Is not the testimony of 
the saints to the secret of their holiness, and of the saved 
to the source of their deliverance, as valid evidence as the 
sensible phenomena wMeh afford the data for science ? 

(v) The continiied Savionrhood of Jesus Christ involves 
not merely His survival of death, as many believe that 
their beloved dead have survived, but such a victory 
over death as enabled Him to convey to chosen witnesses 

l Ttw subject will be more fully discnsied in tlie next chapter. 
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the certainty that He lived. We need not discuss whether 
the accumulated evidence of Christian experience through- 
out the centuries would be sufficient to maintain for us 
the certainty that Jesus lives, although so robust and 
sane a thinker as the late Dr. Dale believed that it would ; l 
but what is certain is that the primitive Christian com- 
munity, overwhelmed by the tragedy of His Cross, could 
not have originated that certainty had there not been 
proofs clear and fall enough to overcome all doubts and 
fears, for there is no evidence in any of the sources we 
possess that the faith of the disciples in their Master was 
strong enough to triumph over the failure of their hopes 
in His death, and to produce of itself the conviction of His 
victory over death. Hamack distinguishes the Easter 
faith and the Easter message, the belief in Jesus* victory 
over death and the accounts of His appearances ; but he 
does not show how the Easter faith conld have come to 
be without the appearances, or having come to be conld 
imagine the appearances. 2 Mr. Thompson discredits the 
tradition of the Empty Grave, and admits as authenticated 
in the early tradition only two appearances before 
Pentecost ; but he accepts the Christian conviction that 
Christ can be experienced as alive. There seems, however, 
to be no alternative between rejecting the Easter faith 
and accepting the Easter message in its main features, 
if not all its details. If the former course is taken, the 
Easter faith must be accounted for as a subjective illusion, 
and Christian experience must be dismissed as deceptive. 
It may be impossible with only the data before us, and so 
much unknown that we should need to know, to harmonise 
the narratives about the Resurrection in the Gospels, 4 
but be the difficulties what they may, the records do 
testify to the reality of a number of appearances of the 
Bisen Lord to His disciples. But the Gospels are not 

i See his book, The Living Christ and the Four Go*pd*> 

* Das Wesen des Ohristentums, pp. 101-2. 

* Miracles in ike New Testament, pp. 192-5, 211. 

< See S&nday's article on * Jesus Christ' in Hastings* BiUc 
vol. ii. pp. 6S8-42, for a fall discussion of these narratives. 
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our evidence. In 1 Corinthians XT. 3-8 

the tradition the 

which, he received, in Ms 

he delivered to the which he 

thirty years after the of Jesus. The of the 

Risen Lord to whom he are Peter, the 

head of the community in the whole 

company and five hundred brethren, c of whom the 
part remain unto this present, but some are asleep. 3 

As the last witness he offers himself , and that the 

effect of his was so sudden and violent an 

inward change, that lie it as an abortion. On 

his having Jesus as had other he 

bases Ms cMm to be an apostle (1 Cor. ix, 1). It is true 
that he claims at other times to hae c visions and revela- 
tions of the Lord s (2 Con xii. 1) ; but he is doubtful whether 
he should glory in them, and he does not base Ms 
authority as an apostle upon them. Paul's language does 
not warrant the reasoning that the appearance that led 
to his conversion was subjective exactly as were these 
* vMons and revelations/ and that the appearances to 
the other witnesses were equally subjective. It has not 
yet been shown psychologically probable that in the 
condition of despondency or even despair in which the 
Oiristian community found itself after the death of Jesus, 
haHucmations of His living presence for both sight and 
hearing could have affected so large a number and so varied 
temperaments, still less that Saul the persecutor was in 
the frame of mind on the way to Damascus to be subjected 
to such a self -illusion. The moral and the religious effects 
of the belief in the Resurrection were such in tie primitive 
community, and continue to be such wherever that belief 
is accepted, that it is impossible to believe that the belief 
itself is based on physical hallucinations. A subordinate 
and yet not unimportant question is this, whether the body 
of Jesus was raised, or the resurrection was spiritual 
If the latter only, be it observed that the tradition of the 
Empty Grave must be rejected, and the appearances 
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be as so far deceptive as they 

a bodily resurrection. The term itself, as currently 
imdexstoodj did not mean a survival of the spirit only, 
but the raising up of the body. Mr. Thompson rejects 
the tradition of the Empty Grave on the quite inadequate 
ground Mark, whom he identifies with, the young 

man whom the women saw in the grave, is the sole witness, 
and that he was too fond of miracles, 1 and he tries to prove 
that Paul is on Ms side. In the discussion on the 
Resurrection in 1 Corinthians xv. Paul indicates two modes : 
one for those who have fallen asleep, and another for those 
who are alive at the Second Advent. To the dead * God 
giveth a body as it hath pleased Him * {verse 38), and here 
Mr. Thompson assumes that Paul regarded this spiritual 
body as an entirely new creation having no connection with 
the natural body laid in the grave, which has been dissolved ; 
those who do not sleep will be suddenly changed, the 
corruptible putting on incorruption, and the mortal 
immortality (verses 52 and 53). Mr. Thompson very 
confidently decides that Paul thought of Jesus* resurrection 
as according to the first mode, and not the second. The 
natural body of Jesus remained in the grave, and saw 
corruption; the spiritual body was an entirely new 
creation. 2 Before Mr. Thompson's book appeared the 
writer after a careful study of the passage had reached 
the opposite conclusion, 3 that Paul thought of the 
Resurrection of Christ as so sudden a change as lie 
anticipated at the Second Advent for those then alive. 
If Christ's natural body was thus transformed, was not the 
victory over death more complete than if it was left to 
see corruption in the grave ? Again the foolish taunt 
that this is materialism may be uttered. But is it 
materialism to believe in the absolute sovereignty of 
spirit over matter, or to hold that matter, which already 
serves spirit as the organ of personality, cannot be so 
transformed as to become completely subservient to spirit ? 

* Mitrades in the New Testament, pp. 175-6. 8 Ibid. % pp. 168-72. 

* See Stiidics qf Paul and kit Gospel, chap, vt pp. 105-7. 
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If 

(I) The of the of the previous 

is this, in His character. His 

consciousness, His is unique trans- 

cendent ; He is not natural or explicable in the way 
that other men and their work can be explained, 
siipematiiral, as according to His own self-witness, 
to God and endowed by God as no other man. It 
been shown further that there is an intelligible connection 
between His moral character and the given of 

His entrance into the world in the tradition of the Virgui- 
birth, and that this connection makes the tradition more 
credible; that His saving grace in its universality 
permanence involves that He lives and reigns s and that 
accordingly the tradition of His Resurrection is * no 
cmmingly devised f able * but a witness to realty ; that 
it is not improbable that one who was what He was, and 
whose entrance into and exodus from earthly life was as 
the Christian tradition represents it, did deeds which may 
be in strictest accuracy described as miracles. He comes 
from above and beyond nature and mankind as known to 
our common experience. May w follow Him into the 
region from which He comes s or is it our wisdom to leave 
TjTfa person on unsolved problem ? Does Christian faith 
need or allow a metaphysic ? There are questions abont 
the ultimate source, the essential nature, and the final 
purpose of the universe which the mind asks and must 
ask itself. Man to know himself must question himself 
regarding the whence, the why, and the whither of him- 
self and mankind. Will a further inquiry into what 
Christ is help us to answer our questions regarding the 
world and man ? He claimed to reveal God and redeem 
man, and human experience has confirmed His claim, and 
we cannot be content to leave Him an /unsolved problem. 
Even the primitive Christian community had to give an 
answer. One of these apostolic interpretations claims 
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to be an evangelical testimony. In the Fourth. Gospel 
the of Christ is presented in the history of Jesus. 

(2) The literary and historical problem of the Fourth 
not fall within the writer's province in this 
volume. 1 The question with winch lie is concerned 
is this : Can the Johannine presentation of the life and 
work of Jeans be regarded as historical reality in the same 
sense and to the extent as the Synoptic ? An 

extreme negative criticism denies to the Fourth Gospel 
anv value as Mst-ory ; it is doctrine disguised as narrative, 
faith posing as fact, metaphysic disporting itself as reality. 
The -writer himself holds that it is impossible to maintain the 
traditional authorship by John, the son of Zebedee, and 
to regard the Gospel as history in the same way as the 
Synoptics may be so regarded. But Ms studies have led 
Mm to the conclusion that there is in the Gospel the 
testimony of an eye-witness, a Jerusalemite disciple, 
who was ignorant of the Galilean ministry, but informed, 
as were not the Synoptists, of the work of Jesus in Judaea 
and Jerusalem ; that the Gospel as we have it has pro- 
bably not come to us directly from that eye- witness, but 
from one of Ms disciples, who delighted in honouring Ms 
teacher by describing Mm as c the disciple whom Jesus 
loved/ and stands in its Mstorical contents in much the 
same relation to the testimony of tMs eye-witness as does 
Mark's Gospel to Peter's reminiscences, although the 
doctrinal elaboration of the Fourth Gospel goes very 
much further than any that can be detected in the Second 
Gospel ; and that it is still possible so to separate Mstory 
and doctrine as to secure trustworthy additional testimony 
to the course and the character of the ministry of Jesus. 2 
The evidence that Westcott gives in Ms Commentary 
regarding the minute knowledge shown in the Gospel of 
times, places, customs, etc., cannot be got rid of by the 
assumption that a later writer, though consciously writing 

* See Peace's A Critical Introduction to the New Te*famen( 9 chaps, xiv.- 
irii. ; also Sanday'a The Criticism of the Fourth Gospel. 
2 See Studies in the Inner Life of Jesus, pp. 20-34* pp. $8-87. 
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allegory, got up the with 

the of a historical noveMstj does point 

to an eye-witness who intimately, but 

not Galilee. It Is historically probable that did 

begin His ministry in Judsea, and, although to 

withdraw to Galilee by the opposition of the Jewish 
and teachers, and the nntnistwortMness of the Jerusalem 
populace (John li 23-25), returned to Jerusalem 
renewed His efforts there at the when the 

presence in the city of a number of His f eUow-coxintiymen, 
the Galileans* afforded Him the protection. 

For on the one hand the Synoptic account of the 
in Jerusalem that Jesus better known 

there than their previous records would afford any 
for believing; and, on the other hand, it is most likely 
that Jesus, who was conscious of being the Jewish Messiah, 
and who offered Himself a-s such to the Jewish people, 
would afford the nation at the centre of its religious life 
an opportunity for deciding on His claims much more 
adequate, would make an effort to secure a favourable 
decision much more ragent, than the Synoptics give any 
evidence of. Taking the Synoptic records alone, could 
Jesus with truth have said in His lament over Jerusalem, 
* How often would I have gathered thy children together, 
even as a hen gathereth her chickens under her wings, 
and ye would not ? * (Matt, mriij 37). If Jesus did no 
more to win Jerusalem than the Synoptics record, such 
words sound hollow. As we read the Gospel without any 
prepossessions against its historical character, are we not 
again and again made to feel that we are indeed in the 
presence of Jesus Himself, and that an eye-witness is telling 
as what he saw. To dismiss this as the realism of fiction 
is surely an anachronism, or transporting of modern literary 
methods to an ancient writing. Further, is there not 
throughout this Gospel an appreciation of the personality 
of Jesus which comes very much nearer the personal 
homage and devotion to the Saviour and Lord of the 
Christian believer than we ever meet with in the Synoptics f 
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aa only to lie faith, of a 

age ? not the Jesus have 

It in a few Him better, and 

the whose testimony has 

to us in the ? Is it altogether unlikely 

so and with so little 

the He had chosen, Jesus did 

His more freely, if there was a disciple^ in 

who was more receptive of, and responsive 
to, His and ? The longer the writer studies 

the the more is he with the incomplete- 

of the Synoptics, and the need of supplementing their 
from the Fourth Gospel, and he is confident 
we are warranted, in seeking to determine the 
realty of Jesus, In using the Fourth Gospel as 
as Hie Synoptics with the more vigorous criticism 
the very character of the Gospel imposes. 
(3) Hie Gospel is doctrine as well as history, reflection 
as wel as ; and the author even when he is 

presents them in Ms own phraseology. 
For the manner of the teaching of Jesus, for the terms He 
, the arguments He employed, we must go to the 

'Synoptists, and be guided by them. The difference be- 
tween the Synoptic presentation and the Johazmine is 
not accounted f or, as is often maintained, by the difference 
between Jerusalem and Galilee, the teachers and the 
rulers on the one hand, and the common people on the 
other ; for in the discourse John gives after the Feeding of 
the Five Thousand to the multitude in Galilee, the language 
peculiar to him Is used (vi) ; and in the controversies in 
Jerusalem the Synoptics record the speech of Jesus as the 
same as in Galilee. As the Epistles which go along with 
the Gospels show, the terminology is peculiar to the author, 
or to the circle from which these writings have come to us. 
It seems to be altogether unlikely that the long discussions, 
in which Jesus is represented as engaging with .His 
opponents, with their frequent repetitions and their keenly 
controversial tone, are accurate reports of actual speeches of 
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; for on the it is the 

of as in tie 

He be so in 

of Him sells anci so and in the 

of Bis claims ; on the other it 

for a thoroughly convinced, for 

the Masters name and to develop for 

His cMms, on the of remembered sayings, but 

more direct reference to more Ms 

own environment. There however, in wMcfa 

we can trace the process by which 
over into reflection, Tafee only one In the 

interview with Nicodemns (Hi. 1-10), a probable 
mtuaMon is presented. It is not unlikely that 
Pharisees, anxious not to be left beMnd in a popular 
religions movement, deared to come to under- 

standing "with. Jesns 2 and sent Xicodemus to put out 
feelers ; for Jesus does not treat Mm as an anxious inquirer, 
and addresses him not as an individual, but as representing 
a party, when He makes His unoompromisfng demand. 
Probably reminiscence ends at verse 10, and reflection 
begins with verse 11, .as what folows is not at all appro- 
priate to the historical occasion. As the author believed 
himself to be led by the spirit of troth in these reflections, 
for hi there was no moral problem, as there is for us, in 
his sending forth Ms reflections as well as lemfniaoeaioes 
as Ms testimony to Jesus. 

(4) If the Gospel contains either at first hand, or more 
probably at second hand, the reminiscences with the reflec- 
tions of an eye-witness, we can see how inevitably Christian 
faith asked itself questions about the person of Jesus, and 
tried to answer them. While in the Prologue the author 
seeks to commend Ms Christian witness to readers inter- 
ested in the recent philosophy by connecting it with the 
common conception of the Logos, yet Hamaefc seems 
light, and Scott wrong, 1 in maintaining that the conception 

Compare Harnack's History of Dogma, Eug, trans., TO! L p. 329 mote, *nd 
Tk* F<wr& Gospel, pp. 16S-70. 
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of the the Not only the 

not but the author 

am be for as Ms own reflections, 

on and out of His reminiscences, 

It the of Jesus that lie was 

to to and others. If he 

up the Idea of the current thought 

It not to interpret Jesus to himself by 

but to commend Jesus to those to whom the 

trae s as "being for thought., and still more for life, 

not all but far than all that the Logos could be. 

the of the Fourth Gospel described Jesus as 

the shows how great the impression the 

reality had made on Mm* and how great was 

the he still had of the truth and grace of Christ, 

*Q explanation seemed necessary to him. H 

from Mm we turn to other believers* we find a similar 

The primitive community alter the Resurrection 

mot only renewed its belief in Jesus as Messiah, but 

to Him the title Jewish piety assigned to Jehovah, 

and Him Laid. Paul not only shared that belief, but 

by his own experience of the saving power of Jesus Christ 

led to develop further the idea of SonsMp, given in 

Jesus* self- witness, and to place the Lord beside the one 

God in his confession of his monotheistic faith in opposition 

to polytheism. Jesus was for him the Man from heaven, 

the Son of God's love, the image of the invisible God, the 

firstborn of aE creation, one who existing in the form of 

God had to empty Himself in becoming man. 1 In a few 

in the Fourth Gospel Jesus is represented as 

claiming pre-existence ; and it is not improbable that as, 

in the face of opposition, He fell back on His own inward 

certainty of His filial relation to God, there came to Him 

the assurance that His relation to God had not begun 

in time, but was eternal as God Himself. 2 It is more 

intelligible from the psychological standpoint that this 

1 Be* Studies / Paul and his hspd, pp. 105-33. 

2 See S^tMes in the Inner Life qfJesu*, pp. 83-7. 
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as a intuition, a 

memory. Be as it may, nay, even if we 
not lay too on authenticity of 

ances, although it is likely the 

such, an in 

of Jesus, the consideration is 

who were in contact with of 

Jesus could not in thought about Him til 

exalted Him, not above nature and only, 

the very being life of God. We must reserve for the 
subsequent chapter on c The Garistian View of God/ the 
justification of erf tiue divinity of Jesus 

the Lord. 
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V 

SALVATION 



(1) of the of the Lord Jesus Christ* 

"briefly mentioned in the pre- 
but the filler treatment it demands has 
for this. It might appear from the conclud- 
ing of preceding chapter as if the course of 
the W&B being wantonly interrupted in order 
to with subject ; but this would be so serious 
a that it must at once be removed. 
Whether Hi Christian Church is justified in calling Jesus 
on whether He has done and is doing for 
what God alone can do. There are grounds for 
the Christian confession in the historical reality as pre- 
In the previous chapter ; but the argument cannot 
be regarded as complete until we have estimated fully, 
or as fully as we can, the worth of Jesus as Saviour and 
Lord to mankind. Without depreciating the logical 
relevancy of any of the other facts already mentioned, yet 
, we can best reach the truth of His person through the 
worth of His work. This is an age that cares more for 
empirical evidence than for logical demonstration; and 
so the course of argument in this chapter is specially 
adapted to it. Not only so s but if our aim is not only 
to compel an intellectual assent to the claims of Christ, 
but also to constrain a practical consent to Bis grace and 
truth, It is the only method that is relevant to and effec- 
tive for our purpose. We must then define what the 
Christian salvation is, and Christ's part in it. 
(2) In seeking to define the Christian salvation we must 
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of * the lest 

to our own we 

narrowly one-sidedly. It is 

the of is 

not theoretical; if it the of the 

intellect, is only in the of 

the life. In the lower of religions development the 

aid of the gods is for goods* the provision 

of food, etc., the protection from danger, death. 

Where momlity comes into closer with religlon 9 

as where the tribal deity becomes the guardian of tribal 
custom, it is a mom! good as well is sought. Physical 
evils are thought of as of any breach of custom 

or laWj Mid their removal is sought by conf ession, penitence, 
sacrifice. As morality becomes more inward, the state 
of the heart towards God and the goodness He enjoins is 
seen to affect the relation to God. Distrust of, or disobedi- 
ence to God disturbs the confidence and the satisfaction 
of communion with God. Whenever this communion 
with God comes to be valued for its own sake, we may say 
that a spiritual good has emerged. Deliverance from evM, 
forgiveness of sin, peace with God, are the natural, moral, 
and spiritual good sought, in so far as man's consciousness 
of relation to the divine is affected by his sense of having 
transgressed in any way the will of God. In so far as any 
religion meets any of these needs it may be described In a 
broad use of the term as redemptive. But this is only the 
negative aspect of religion ; there is a positive also. Man 
desires life, and ever more abounding life, physically, 
morally, and spiritually. He wants to be happy as well 
as safe, holy as well as forgiven, delighting in God as well 
as at peace with God, Such natural, moral, and spiritual 
good he might seek even if he had no sense of sin, and so 
far as a religion meets this desire of the sonl, it may be 
described as perfective. Probably in the description of 
the Oaristian salvation the negative or redemptive aspect 
has often been more emphasised than the positive or 
perfective. We notice the evil we suffer more than the 



US A OF [CH. 

we enjoy; we feel 

of gifts; sin and are 

and are and the one 

as at first the Inspires. In our 

the of the soul more 

Its Forgiveness must be 

can be and the 

a of the pursuit. There are 

to be content with having just 

the wilderness wanderings behind, 

bat aze mot to go up and the promised land. 

In of the the word salvation is 

to the redemptive of the Christian religion ; 

to use the terms, it includes justification but not 

so one-sided a view it is necessary 

to the Christian salvation is not only deliverance 

the of am, but of the eternal life in 

GCK! 

{3} There is an error from lie opposite point of view that 
no la correction. If Christian theology has some- 

appeared unduly pessimistic, them is a religions 
to-day that is improperly optimistic, at least as 
the moral realm. The doctrine of evolution is 
to justify, if not necessitate, the assumption that 
the movement of mankind has been uniformly upward in 
morals, and so sin is to he regarded as the necessary 
imperfection of a morally developing personality. It is 
the progressive revelation of the moral Ideal that condemns 
the moral reality so far attained ; a man judges himself 
sixxfal as his moral insight advances beyond his moral 
attainment. A man is to be praised for his advancing 
conscience rather than blamed for his retarding character. 1 
In dealing with the Christian doctrine of man it will be 
necessary to deal more fully with this question ; what 
must here be asserted is that this theory does not corre- 
spond to moral experiences inward or outward. There is 
moral stagnation or decadence as well as progress in the 

* Se Orchard's Modern Theories qf Sm t part ill 
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individual the 

When a Ms he to 

only he of the lie 

approves, but lie has is the 

the to Mm, 

that, despite the of Ms conscience, he has 

to the lower path. It is simply to with 

to suggest even is, as it were ? his 

growing If' man's 

advancing thought Ms of 

that would "be not a moral but to maoMad ; 

let such an opinion as every* Is as imperfect 
as the of Ms development currency, 

and would be an of moral progress for the 

race. Whatever be the origin of sin in the 
however it may be from generation to genera- 

tion, sin is a evil from which deliverance is needed. 
The Christian Gospel did not first of all the 

of which it offered the remedy. While the conception of 
sin is very indistinct in many religions, and ritual neglect 
and moral offence are in some very often confused, yet 
the confession of penitence and the prayer or sacrifice for 
pardon is not unknown in other religions than the Hebrew, 
although in that religion the moral development became 
more and more closely ailed with the religions, until the 
confusion of ceremonial tmeleanness and moral impurity 
was left behind, and a genuinely moral view of sin corre- 
sponded with as completely moral a conception of God. 
The Fifty-first Psalm expresses a real need ; and there 
would be moral retrogression and not progress were the 
realty of that need to be challenged. It is true that there 
are nations 3 as there .are individuals, whose moral develop- 
ment has been so retarded that the Gospel has to evoke 
the desire which it satisfies ; but this is not a proof 
that Christianity artificially creates necessities that it 
gratuitoTisly then supplies, but only that moral progress 
has not been uniform, and that there are cases in which a 
more potent stimulus to progress is necessary than in 
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we all our the 

who has or no of Ms 

be ^e man who is 

of MB 

(4) so a view is not taken, and the 

of is accepted in its jndg- 

0n the of in wrong, it is argued 

to of man, however desirable 

mad for mom! there does not coir- 

any of God. That sin^has evil 

and cannot be denied ; for 

a would be a with sad and stem 

fa at doubted, if not altogether denied, 

is man's judgment of himself reproduces God's 

cm him, that the consequences of sin are the 

of am willed by God in the nateml or the 

order. It is sometimes contended that God is so 

thai the good or evil of man cannot affect Him in 

way, BO that He should approve the right or condemn 

the wrong in man's doings. This conception that God is 

above or beyond any participation in man's moral esperi- 

is* however, open to two serious objections. Exalting 

God metaphymcally, it degrades Him morally. Either 

God must be conceived as non-moral, and so incapable of 

any share in moral experience, or, if moral perfection is 

assigned to Him, it must be conceived as indifferent 

to moral distinctions a contradiction. Further, in 

modem thought stress is laid on the divine immanence ; 

ii laws of nature express the divine wisdom, the t oices 

of nature are the exercise of divine power ; but if God be 

immanent in nature, He is surely'still more immanent in the 

life of man, although, if man's personality and liberty and 

responsibility are duly recognised, that immanence cannot 

be regarded as the direct action of God in hnman activity, 

but rather as a participation of personal communion in 

man's moral life. The more we emphasise this immanence 

of God as personal in men as persons, the more impossible 

is it to suppose that God is not affected by man's sin and 
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the or it brings, or by 

the it. It is 

the of the Divine the 

or the of for, If God 

is not indifferent to but in man's He, 

it is to Bis judgment. We con- 

ceive judgment, not as vindictive* but as 

remedial* yet it real. If God be 

perfection, as morally he is 

more constrained so to conceive God* there be a 

reaction man's an in His relation with 

man, Man's of guilt, Ms he is 

under divine Judgments is not a vain imagination, bat the 
necessary recognition of what Ms personal relation to the 
morally perfect God necessarily involves, Xot less justi- 
fied is the view that the consequences of Ms sin in tie 
natural and order are the divinely-appointed penalty 

for that sin; for if God be immanent in that order it be 
expressive of His will, and if He react as moral perfection 
against man's sin, these consequences must be regarded aa 
giving effect to that reaction. As little as we can get rid 
of the reality of sin, can we free ourselves from the sense 
of guilt. 

(5) The moral conscience in regard to sin and guilt must 
be reinforced by the religious consciousness. It has 
already been pointed out that above the moral good 
sought in religion there is the spiritual good. In Augustine's 
classic sentence, * God has made us for Himself, and our 
hearts are restless until they rest in Him/ Christianity 
conceives the relation of God and man, not merely as that 
of Creator and creature, Sovereign and subject, but aa 
Father and child. Within this personal relation of love 
between God and man, sin must be conceived not merely 
as disobedience to divine law, but as distrust of divine 
love. When that love is freely and fully offered, not to 
receive it and not to respond to it is sin, however respect- 
able and conformable to law the moral life may be. 
Similarly guilt is differently conceived. From the moral 
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it Is to the of God, to the 

of the in the or 

the is the 

of God, the that the 

of God and has Interrupted. 
cf must be used here, for 

are at a faint reflection of the 

love God When a wrong has been done, 

and has not of, not only does the person 

the feel that the personal intercourse is 

bat the who waits to forgive as soon as 

is shown, a restraint put on the expression 

of Ms ; so from both sides fellowship is 

constrained. 

(6) What then is forgiveness? It is not merely the 
of the penalty of an, even If that were always 
We must be here on our guard against Intro- 
the of the human law-court Into God's 

order. There are consequences of sin that forgive- 
not at once arrest. A converted drunkard may 
He-long as a result of Ms former Indulgences, 

even although Ms changed habits will not fail In some 
manner to mitigate Ms suffering. A saved cheat may find 
It very hard to recover Ms lost reputation. The concen- 
tration of attention In Christian theology In former times 
on the consequences in the future life cannot be regarded 
otherwise than as Mghly Injurious. Hell is not inflicted 
and heaven is not conferred by divine fiat ; and so divine 
forgiveness is not insurance against hell, or assurance of 
heaven. It Is a man's moral and religions condition in 
this life that will determine Ms condition In the next or 
any other life, for in a world where God's holy love reigns 
there Is and must be moral continuity. It would be well, 
therefore, if In seeking to define the Christian conception 
of forgiveness attention were to be altogether withdrawn 
from the hereafter, and the crude anticipations of heaven 
and hell were altogether banished from Christian thought. 
Supreme in importance alone is the personal relation of 
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God to ; If sin disturb tLat forgive- 

ness it. Xot only must of 

and estrangement God be removed, but it must be 

removed in a way God's the 

sin that this distrust 

not only not be obscured^ but be clearly 

than ever. If the intimate of with 

Is to be renewed, must come to of, feel toward s 

and so Judge Ms own sin even as God. Even 
pardon must wait on penitence ; for it is in peni- 

tence that lie who wronged up the 

attitude to the wrong lie has done as he who 
the wrong. When it is that man is reconciled to God s 
and not God to man 9 what is Ignored is that the of 

God and man is mutual, involves a moral reciprocity. 
We may once for ail dismiss as contemptible the current 
caricatures of evangelical theology that it represents God 
as implacable and vindictive 3 when it simply insists that 
moral perfection cannot be indifferent to moral differences 
in man, and must condemn sin even as it approves right- 
eousness. This condemnation must be conveyed to and 
approved by the conscience of the forgiven in the very act 
of forgiveness. It is only when a man has judged Ms sin 
as God judges it, that God's jndgment can cease ; for It 
is only then that man is so brought into accord with God 
that loving fellowship is restored. If it were only clearly 
seen and firmly grasped that forgiveness is not cancelling 
of outward consequences of an, but the recovery of man to 
God's moral attitude to sin, and thus the restoration of 
the loving fellowship with God sin has disturbed, then 
the necessity that God's forgiveness should convey God's, 
and so evoke man's judgment on sin would surely be 
recognised. 

(7) There is another conception in connection with the 
terms in which the Christian salvation must be stated, 
which is often misunderstood, and so needs careful defining,, 
viz. sacrifice. It is to be observed that sacrifice is a 
universal religious institution ; the worshipper, in approach- 
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Ms j his bat Ms offerings. 

are of the of which 

ms ; J it probably results from several 

It to be regarded only as a 

gift to or to favour, and so in return 

to the craved, in forms it is an act of 

with the deity ; by sharing a meal with the 

so of a common life in the animal 

the worshipper sought to renew the common life 

Ms so recover the benefits 

of In the later of development, 

religion were brought into closer 

the of sin and the desire for forgiveness led 

to the of a sacrifice as a means of atonement, to 

avert the incurred displeasure and to secure the needed 

favour of the god. 'Even the gods themselves, 3 says 

Homer, c can be moved from their purpose, even these, 

when any one may transgress or err, do men move from 

by sacrifice * (Iliad, ix.). Virgil also has the idea of 

anbetitiitian, * Untim pro multis dabitor caput * (Mneid, 

T. 815). Sophocles puts into the month of King (Edipus 

tie declaration, which strikes the higher note of voluntary 

goffering: 

*For e'en for myriads, I suppose, one soul 
Might do this service, if its mil were true.' 

Many other instances might be given. In the Hebrew 
nation the conception of sacrifice also passed through a 
similar development ; but as there was a much keener sense 
of gjnfolneaa and a much clearer view of God's holiness, 
the sacrifices of atonement (the * sin-offering * and the 
* guilt-offering *) became very much more prominent. 
But alongside of this development there' was another. 
The abuse of sacrifice as a substitute for righteousness, 
and not as an expression of penitence, led to prophetic 
denimciations of the popular ritualism. In the Mfty-first 
Psalm we have the daring thought that God does not 

* See The Christian Certainly amid the Modern Parpterity, pp. 77-106, far 

a dMcnsjaoB, th results of which are implied in the brief statement above. 
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He is 

C t3ie broken the heart.* In the 

the on 

penitence without sacrifice. In the prophecy of the 
Suffering Servant of Jehovah Hi. 12-liii. 11) a 

higher of the development is reacted, 

either a man in Ms suffering is as a 

sacrifice of atonement for the of the people* or 

the Hebrew nation is in its sufferings regarded as such 
an offering on behalf of mankind. Here voluntary and 
vicarious sacrifice is conceived as atoning. We cannot 
dismiss so universal a practics as animal sacrifice even as 
a superstition; its outward forms may offend our con- 
science, but we must try to appreciate the motive from 
which it sprang, and the need that it met. Still can we 
afford to disregard such moral and religions significance as 
is given to it in the development of thought in the psalms 
Mid the prophets. 

(8) It need hardly be said that in applying the idea of 
sacrifice to the death of Christ we must dismiss all concep- 
tions of God which fall below Christ's own revelation of lie 
Father. An angry God, a bloodtibirsty God, a God who 
can be changed from anger to love, it would be a shame as 
much as to mention in any Christian view of the atonement. 
The Cress of Christ mnst ryot be brought down to the level 
of- what sacrifice may have meant for pagan or Jewish 
worshippers ; but rather in the Cross of Christ we must 
see the fulfilment of a des!re s the satisfaction of a need, 
that had been vainly sought in these ways. How signifi- 
cant are the words of Porphyry, * There was wanting some 
universal method of delivering men's souls, which no sect 
of philosophy had ever yet found out.* * How significant 
too is the fact to which Harnack draws attention, that 
wherever the Gospel of Christ has been accepted, human 
and animal sacrifice has ceased. 2 Wo must look at lie 
dawn in the light of noonday. 

1 Quoted bvMasculloch in Comparative Thet&ogy* ps. 3f? 
* See Jta* W&&& des ChristenfamSs p. 99. 
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(i) of all, we in 

of to Mm, 

it to aa a of ; lie the 

gift he win the of It Is true 

IB the Old the institution of sacrifice is 

as an act of Any breach of the 

the cutting off of the 
the but for offences that were 

not a of God, He Himself provided 

as a of atonement. The conception still is 

for Ms sin, although it may be an act of 
to atonement. 1 In the Christian 

however, It is God who offers and man who accepts 
tie in Christ's Cross : man does not propitiate 

God, it is God who sets forth Christ in the Hood as pro- 
pitiatory {Eomam IS. 25). We most here again beware of 
the error of so Christ from God as to represent 

as offering, and God as only accepting the 

a Mud Christ changing an angry God. God is 
in Christ xeronciling the world unto Himself (2 Cor. v. 19). 
Hie of Christ is God's self-sacrifice for the sin of 

The Father suffers in and with the Son the agony 
of Gethsemane and the desolation of Calvary. Man does 
not first approach God in penitence with sacrifice, but 
God in His sacrifice approaches man with pardon. 

(i) Secondly, man's sacrifice of penitence has some 
with God's sacrifice of pardon. It is difficult for 
us who haTe only the ritual codes, and not the record of 
the piety expressed in these ordinances before us, to dis- 
cover just how much or how little the sacrifice meant to 
the worshipper. It surely meant at least a sense of sin- 
folness, and a desire for forgiveness ; whether the offerer 
thought of the animal offered as a substitute for himself, 
bearing his penalty, and so cancelling Ms debt, is less 
certain. The Psalmist (Psalm 11) at least recognises that 
what is valuable in sacrifice is penitence, c the broken and 
the contrite heart/ That seems to Mm the substitute of 
* SM Sdraltis Old Textem&Kt Tkeefogy, ii pp. 87-S. 
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the of the sin, the plea for its 

In the Propliet lii. 12-1111. 11; Is an 

of thought. The are too indifferent to be ; 

they do not o5er *the the contrite heart,' 

for it is not theirs to offer. But the Servant 

of Jehovah s broken the contrite * for 

the people's sins ; and he willingly al the 

and the sorrow God appoints, so by Ms 

salvation may come to the and now impenitent. 

The sacrifice is voluntary ; otherwise it would have no 
moral and religions value. It is vicarious in two : 

it is for the of others that the is ; it is 

for the good of others the salvation is by the sacrifice 
secured. Whether the prophet was thinking of a historical 
personality, a martyr prophet^ from whose death, he 
expected such ; or is* the ideal he had before 

him of what Ms nation in its suffering might "be for manMnd, 
is a question which does not affect the moral and religious 
significance of the passage. It suggests a view of sacrifice 
that finds its perfect realisation only in the Cross of Jesus 
Chrisfc. 

(iii) The sacrifice was vicarious and voluntary. Evan, if 
we recognise the historical necessity of His death as a 
maxtyrdom, the seal in His blood of His fidelity in deliver- 
ing TTJR message and fulfilling His mission, despite the 
opposition of Jewish teachers and leaders, it remains no 
less trae that His death was voluntary. He did not merely 
submit to an inevitable doom imposed by man ; He sur- 
rendered Himself to the will of God. He in compassion foi 
man and in obedience to God willed that the crime of the 
Jewish people should be the ransom that He offered for 
the many (Matt. xx. 28), the crowning act of His ministry. 
Not only did He will to pursue His controversy with scribes 
and priests to the tragic close, but He willed that the hate 
of man should in Him be made the means for the mani- 
festation of the love of God. Had His death been but a 
martyrdom, had He not also "willed that it should be a 
sacrifice, would it, we may with aE reverence ask, have 
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the and be- 

to It I He not died as Joyously 

as for His and ? To say that 

the of His are sufficient to 

lor His in dying, is surely to make 

His too to His weak 

it is He His should be a 

and not only a martyrdom, that the cup the 
Him rraL 39) was so bitter to Ms 

vicarious, but this term we must 
not in the vocabulary of law, but in the 
of love ; not an outward substitution for man- 
in but an inward identification of Himself 

In dying, was His sacrifice. Himself sinless, 
He so loved as to become one -with mankind, and so 
to fed the sorrow, suffering, shame and doom of sin as 
His vy own. AH love is vicarious, and when the love of 
Gkki in the grace of Jesus Christ , it took man's 

Tbmdea, waged man's struggle, and tasted man's death. 
as the parent has the broken and the contrite heart 
for the Ma of the child, so Christ in His death was heart- 
for man's sin and all that it involves. This, how- 
ever* is not all that constitutes His sacrifice. He died 
not only in compassion for man, but also in obedience to 
God. As much as In love for man He made Himself one 
with man in suffering^ so much in love for the Father the 
Sen made Himself one with the Father in His judgment 
on flux* One cannot escape the conviction that Hia 
* sorrow's crowning sorrow* was that He saw In all His 
suffering with and for man the judgment of God on man's 
CTTI T TTIa participation in human suffering was H*fl sub- 
mission to divine judgment. Surely TRa sense of God's 
distance from Him would not liave come to Him unless 
He had felt Himself to be enduring to the very utteimost 
not only all that sin inflicted on man, but also all it involved 
for God* To speak of Christ as enduring God's wrath, 
or as punished by God, is to sink from the heights of 
the holy love of the Father and the Son, which offered 
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in in 

on 
(iv) If the be Why the 

the of an T of the 

already given. For "be 

brought to penitence, * the broken the ' ; 

for the perfect fellowship of Goci man*s 

must reproduce God's condemnation of sizu The 
not merely show God loves men so He is 

wiling to suffer lor them ; for is not 

necessary is valueless. And a self-sacrifice did not 

effect for men what they not effect would 

be an empty display. The be 

must be to be necessary, if it is to show God's love 
and awaken man's. It Is to evoke man's 

penitence by disclosing God's Judgment on sin. It exhibits 
the heinoiisness and accursedness of sin in showing how 
much Christ in saving men from an suffered with and for 
man. If loving men as sinful involved such sorrow to 
Christ, how evil this an must be in God's sight, whoa mind 
concerning sin He revealed ! 

It may be urged that this, however, is only a subjective? 
necessity ; that the Cross was necessary to change man 
from sin to penitence. But if, as has been, urged, the 
relation between God and man is mutual, and it is there! ore 
necessary that man's penitence reproduce God's Judgment, 
and so the Gross evokes the penitence "because it conveys 
the judgment, the false antithesis of the subjective and lie 
objective necessity disappears. The value of the Gross 
in its subjective influence on man must correspond to its 
validity in its objective testimony to God. For lie loving 
fellowship of Father and child it is necessary for the Father 
to make Himself known as He is in His judgment on sin, 
as it is necessary for the child to show in Ms penitence 
the Fathers judgment, God's self-expression in His con- 
demnation of sin is as necessary to God as His sett-expression 
in the f orgiveness of sinners. Holy love mnst show itself 
holy as well as love. Whether the wetter succeeds or not 
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in Ms ever stronger 

in the the an He forgives ; 

It is God's of atonement. 

(9) It has to so folly the con- 

of sin, and atone- 

a are so in modern thought ; 

"they are properly conceived, the Christian 
will not be although it may be 

for at this point we must guard against 
The attention that has so far 
given to these CMstlan ideas intelligible 

give the impression that the writer is falling 
ttie error of the evangelical orthodoxy which 
acceptance of a plan of salvation, or a theory 
of the atonement for the personal experience of the saving 
grace of the living Lord. It is not at aE necessary for a 
to inuierstand the doctrine of the Christian salvation 
he may have the e-iperience of it, for the doctrine 
is Implicit in experience need not be explicit for 
A man may be so attracted to and subdued 
by the love of Jesus Christ thai, tnming from sin to God 
in penitence and faith, He enjoys all the blessings of for- 
giveness without much, understanding. But the justifica- 
tlon of a discussion such as this is must be that the 
MteHectual difficulties are to many a hindrance to the act 
of seE-committal to Jesus Christ which is the condition 
of experiencing the Christian salvation ; and it is the duty 
and privilege of one who has this experience, and has 
made it intelligible to himself in meeting and removing 
these intellectual difficulties, to do his utmost intellectually 
as well as practically to commend the Christian salvation 
as alone fully meeting man's moral and religious need. 



(1) Jesus offered Himself to men as Master and Deliverer. 
He proclaimed the coming of the Kingdom of God on 
earth, and called men to the repentance and faith which 
were the conditions of entrance into the Kingdom. What- 
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ever 

of the Kingdom in 

to the He did 

to a present duty offer a 

(!) He revealed as Patiier* to 

the unceasing bounty of 

all men. He the anxiety 

so prominent In ; as 

element in religion He taught, on the one hand, that the 
human hei:rt should not attach to things, 

and, on the other, that Got! could be to provide for 

protect who His their 

concern. 1 The Christian is Christ's 

own teaching when lie inslsts ? on the one hand, 
believer is unaffected in Ms relation to God in Christ by 
any outward circumstances, for from that Ioe nothing 
can sever Mm, and when lie afiinns s on the other hand, that 
4 all tilings work together for good to those who love God.* 2 
The Christian salvation delivers mea from the dominating 
desire for, and from the distressing anxiety about* natural 
goods, about which religion at its lowest stage of develop- 
ment is concerned, in a twofold way. It displaces the 
desires for natural goods by the aspiration for the moral 
and spiritual good ; and it removes the anxiety consequent 
on these desires by the assurance of God*s providence. 
God's Fatherhood does not warrant either the petition or 
the expectation that our wishes shaE move God's will* 
but secures our submission to and confidence in the good- 
ness of that wilL This is an element in the Christian 
salvation to which it is the merit of Kitsch! to have called 
attention, although the expression he has given to Ms 
thought is not the happiest or fittest. 

(2) Jesus offered the forgiveness of sin, and as Son of 
Man claimed the authority to forgive sin (Mark ii. 5, 9-11). 
That He offered proved that man needed forgiveness. 
There is no warrant in Jesus* teaching for the common 
assumption that He took a less serious view of man's 

- See Matthew Ti. 19-34. * Se Bomsai Till 28-30. 

I 
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did tlae Paul 

He Bad not, as the of 

mad evil 1 But He sla 

the of the Father-God. For Him 

Icct and to be and saved. 2 

It was not by His that He gave the assurance 

of The woman showed a love over- 

for forgiveness before the 
in was given. That was a reassurance in 

of the Pharisee's challenge. 3 As in His 

He to men the certainty of God's Father- 

hood, so in His in holding intercourse with, sinners 

He the of God's forgiveness. Whom 

He received into His companionsHp God accepted into 
His ffis grace both awakened penitence and 

f orgiveness. 

(3} In one utterance which is found only in Matthew's 
fxi 2S-30) 9 but which cannot on that account be 
as spurious, for it evidences its own genuineness 
the invitation to the labouring and the heavy laden Jesus 
another need of the soul, He offers deliverance 
from another evil, There seems little doubt whom He had 
in view ; not * tie babes/ on the one hand, who welcomed 
His grace, although they had not felt to the full their 
need of it, nor * the wise and the prudent/ on the other, 
who were self-conceited, and self-righteous, and so self- 
satisfied ; but men like Saul of Tarsus, whose inner life 
is depicted so vividly and tragically in Romans vii. 7-25, 
men for whom the moral and religions life was a struggle 
and a burden, who aspired to a holiness they could never 
attain, and a fellowship with. God which, because of their 
moral failure seemed ever denied to them. As His 
disciples, followers, and yoke-fellows they would learn 
the meekness and lowliness of heart, the trust in and 
surrender to God which would make the burden of religion 
light and the yoke of morality easy, and so they would 
find rest unto their souls. This claim the experience of 
* See Banian* vii 7-25, 2 Se Mba XT. Luke Til 47-50. 
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the lias Did not say lie 

do all CMst him. asd 

in Ckist had him the victory ? l 

the and die 

companioiisMp of Jesus in the of 

the Living Christ and the power of His Spirit. it 

psychologically as we may by * the expulsive,' we 

must add fi the impulsive power of a new affection,* 

the love of Christ us (2 Cor. v. 19), the 

salvation does include deliverance from the 
love of an, and endowment with a f and 

a My so that are Both 

the religions problem of with. God the 

moral problem of of life are solved in Christ. 

(4) During His earthly ministry Jesus did bestow on 
men. the f orgiveness of sin and the power of holiness ; but 
yet He tad a baptism to be baptized 'with, and bow was 
He straitened until it was accomplished (Luke xS. 50). 
He came not to be ministered unto, but to minister, and 
He foresaw that the crowning deed of His ministering 
would be to give His life a ransom for many (Matt, xx. 28). 
His disciples were impatient whenever He began to speak 
to them of His dealt, and tlie very general terms in which, 
alone His repeated ajmoiincements of His coming passion 
have been preserved for us in the Gospels show how little 
the disciples remembered, because tow little they were 
interested.* It is not a mere guess, but an inference from 
the data offered us in the Gospels, that Jesus did speak 
more tolly of His death than is recorded, and that He would 
have said more, had the disciples not been so unsym- 
pathetic and even hostile. The institution of the memorial 
act shows the importance Jesus attached to His death; 
and in the words of appointment of the ordinance there 
is no good ground for doubting that He represented His 
death as the sacrifice of the new covenant, one of the 

1 See PMlippians IT. IS and I CorintMans XT. 57. 
t See Barfclefs * The Acts * (Gcntury jKHe), p. S8&& 
* See Mark *iii. 31, ix. 31, z. 32-4. 



132 A OF [CH, 

of was the of sin. 1 Not 

cn!v. but ail the the 

of as on ; and, as current Jewish 

not this unanimity^ of 

we are In this was a view 

to the community He tad 
It be the Cross 

ferns a foolishness to many 

within the Christian Church, yet it has 
the power the wisdom of God unto salvation 
(1 Cor. L 23, 24) to a multitude of saints ; and religions 
in tie Church 3aas and again followed on 

the of the preaching of CMst crucified. An 

has already been made to meet the inteleetual 
which the doctrine of the Atonement presents to 
to-day. Here the fact may be confidently 
the of Christ on His Gross has been 

the potent influence in producing the 

the contrite heart/ and the faith that saves. 
the sacrifice of CMst has proved the 
erf til richest blessings from God to man, for it 
both, condemned sin and conveyed the assurance of 
f oxgiveness. In it the Fatherhood of God has been revealed 
as love unto self-sacrifice, and so through it the spirit of 
sonsMp has been awakened in man unto absolute con- 
fidence and entire submission unto God. 

(5) The feature of the work of Christ which distinguishes 
Him from all other teachers and leaders of the souls of men 
is that His saving grace was not limited to Bis earthly 
ministry, and that it does not survive merely as a posthu- 
mous influence. The primitive community had experience 
of the Living Lord, and that experience has continued in 
the Christian Church until to-day. Unless the most sincere 
and intense Christian experience is an illusion, the fellow- 
ship of tie Living Christ can be enjoyed to-day. It is 

1 See Mark xrr. 24, Mattiew xrri 28, Luke mi 20; cf. 1 CorintMaii* 

xl 25. 

2 See Mansjidd College Ssmys, pp. 69-S8, for a discussion of contemporary 

Jewish opinion. 
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history or Is for the 

o! the ; it is He as 

mighty Saviour is 

on the full Tbj the of 

this belief Him be shown, 1 it is to 

it a ; of 

revelation of God, the of His 

of the conviction His work, up 

indissolubly His Person, be 

universal, not as a memory* not as a 

mitted influence, but as a activity. 

if we could not an the 

experience has too it ii too to 

be as illusive. 

(6) This continued activity ol Christ In 
Christian experience not merely the character- 
istics of His earthly ministry. There is no evidence 
of it, but the proof of its reality is in changed lives. Unless 
where as in Paid there is keen spiritual vision, 

is not realised with the distinctness wMch bodily 
would give, and the record of the Gospels is invaluable to 
Christian experience in giving content to "fee presence that 
is felt. Even when there is not a distinct consciousness of 
personal communion, there is the of wad 

being possessed by the Spirit of God. When the primitive 
community realised that Christ was risen, lived, and reigned, 
a holy enthusiasm aad energy possessed all believers 
(Acts ii. 1-4), and so it is stilL It may fee only occasionally 
that there are the experiences similar to Pentecost., where 
the whole personalty seems to be mastered "by the Divine 
Presence; but in the Christian life, which is no mere 
orthodoxy, formalism or legaJism, there is a sure and 
calm sense of the indwelling and inworfrfng of the Spirit 
of God, as faith is exercised in the grace of Jesus Christ. 

(7) Such an experience carries with it the certainty of 
a glorious and blessed immortality. The Resurrection of 
Christ is pledge and pattern of the believer's victory ovef 

Cartel^, pp. 214-2& 
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The Me In and is the 

Me, a lie of sracli and quality, of 

to the God 

its or by is unthinkable. 

As the fro ^ s fellowsMp with 

the that He not be to 

so the who is Christ's, can say 

IE the face of itself, C I five/ because 

4 in me * (GaJL iL 20). 

m 

(1) in brief outline is the Christian salvation, 

fnEy man's natural, moral* and spiritual need. 
Church generally, and Pan! especially, 
attention on the death and rising again : 
died for our sins and rose again according to 
the Scriptures, that was the common tradition, that was 
creed. But that within the Qrristian com- 
munity were some who cherished lie memory of the 
life and teaching of Jesus is witnessed by our 
which show that the tradition of the ministry 
of Jesus was valued s even while in preaching the death 
and the rising again were kept in the forefront. The 
Epistle of James was described by Luther as an epistle 
of straw/ because it did not contain the doctrine that 
Luther valued most, and yet there is no New Testament 
wriilng that stows so many close resemblances to the 
teaching of Jesus. It is necessary that the Christian Church 
should declare the Apostolic Gospel with its emphasis on 
the two facts, the death and the rising again; and*it 
would be indeed a mutilated Gospel which did not present 
as the object of saving faith Christ Crncified and Christ 
Risen. But it must be recognised that there are many 
to-day who are attracted by the earthly "ministry of 
Jesus, and find it difficult to accept the Apostolic GospeL 
We must beware of denying their share in the Christian 

i Se Brim xvi 941, x?iL 1& 
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Hiey the of the 

bounty of the Heavenly Father, of the 

of sin ; if, not to in the of 

the Resurrections in 

of the Mgher life for in 

of Ctuist, they at 

the of His so if in 

of they yoke the 

burden of His in to God as 

Father, they may find unto So of 

the Christian it to writer it 

be to even without of the 

full Apostolic Gospel to say he 

rejoices in the complete Christian by a 

Saviour who died for Mm, and a Lord who lives in Mm ; 
but in these days* when thought to be by 

an aversion to anything that savours of the supernatural, 
the attitude of the Christian apologist especially must be 
one of great patience and large tolerance. But even when 
there is not this aversion to the supernatural, and no 
insuperable intellectual difficulty would be felt about 
accepting the Apostolic Gospel^ there are some believers 
who are more at home in the Gospels than in the Epistles ; 
and of them it must be admitted that there is a real con- 
tact of their souls with Ckrist, and that, so far, they do 
experience His saving grace* Many who do not stop at 
the record of the eartHy ministry find the Gospels the 
easiest approach to the Epistles : as they appreciate the 
historical Jesus they apprehend the living Christ; from 
walking with Him in Galilee they pass to sitting with Him 
in the heavenly places. There are many paths of faith 
to the true and living way of grace. 

(2) There are different types of Chrisiaan experience, as 
one or other element in the Christian salvation is most 
highly valued. 

(i) There is the mgstical type, for which intimate personal 
communion with God through the living Christ is life's 
Mghestgoodi so long asGhrist is not setssideas mediating 
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the is Christian. 

As has ite is an amorous relation 

to the the of the soul's surrender 

to the of in His ; the records 

of more like romance 

(1) is the for which the revelation 

of by is of value &s affording a cine through 

the of the of thought. Christ saves 

the as well as the conscience, and He does 

the of the mind as no philosophy can ; 

in this we (mi see light clearly. But If only a 

formula such as the affinity of God aad man, 

or the of God in the world, is snatched up 

from the of His troth, and no personal relation 

of in His grace is cherished, the soul gives Him. 

lew His due homaga 

(in) These w the prafwI type, which finds in His 
and His example a moral guide, and regards 
or imitation as the chief gain from His person 
His work. Jesus is fee pattern of the holy life, but 
the pattern may be reproduced, He must be experi- 
enced as the power that breaks the bondage of sin, that 
strengthens for the victory of good. He cannot be fnlly 
accepted and obeyed as Teacher and Example unless He 
is trusted as Saviour, and, having saved, owned as 
Lord. 

(iv) There is the emngdical type, which lays the stress 
on His atoning death and His saving grace. TMs view 
has reached the very centre of the Christian revelation and 
redemption; but from that centre it has often drawn 
far too narrow a circumference. The atoning death 1ms 
been interpreted legaMstically ; tie saving grace has been 
narrowed down to deliverance from the future penalty of 
sin i the spiritual coxnmiinion, the intellectual iUumina- > 
tion, the moral transformation that Christiaa faith can 
and does bring have often been absent from what boasts 
itself the distinctively evangelical type of piety. The 
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the of 

as one of the highly of 

the Divine ; but it the child's 

and thankful with the heavenly Father, the 

seer's growth in the truth as It is in in 

truth he the world in the of God, 

the saint's in from the motive of the 

constraining love of in Hie of His 

enabling grace; and it includes all in the 

preBeat life, it includes certainty of a 

and a glorious immcffteJity. This Christian 
is not a speculation, or an aapmtioii merely; 
it jinn "been in Yarying measure the 0xp6DEQC6 of tlie 
that n0 man O&E no 
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(1) As the of volume on a new phase 

at the of the previous discussion may be 

and the intention of the subsequent 

be as briefly indicated. The theologians of the 

distinguished the and the mai&rial 

in. theology ; the Bible was the one, and the 

of justification by faith was the other. A similar 

may be applied to the contents of this volume. 

we have been dealing with the realty of religion 

ita beginnings to its culmination in the 

salvation. In describing and commending the 

experience it has been impossible to exclude 

doctrine altogether^ but nevertheless the primary intention 

has been to track the ways by which God has given Himself 

in truth and grace to man, and man has found himself in 

God in faith s hope 3 love. We have been mainly concerned 

with religioiij but the religion implies a theology ; certain 

intellectual conceptions are implicit In the Christian 

experience ; our present task is to make these explicit. 

The standpoint of the older evangelical orthodoxy put 

lie creed before the experience, made the theology the 

productive factor in the religion, and accordingly spoke 

of a knowledge. In Scotland instruction and an 

examination in the Shorter Catechism preceded admission 

to fee membership of the Church. Our standpoint now 

is that as life precedes biology, so religion must come before 

theology ; a man must be saved by Christ before He can 

think of God or himself in the Christian way. 
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(2) to as 

Father, the of Is is 

In to love "be as 

Fatherhood. The of a like 

in Christian ; he 

however much 

may be by the is 

In upon his mind. Yet 

up that attitude, but endeavour to the 

challenge of thought, and to show 
is the reasonable* Within the of volume 

there be of to be so 

the writer wffl not here to the erf 

to or 

scepticism that God can be known, or 
or such a materialistic monism as HaeckeFs inatter- 
in-moiaon does not account for life or mind, order or 
progress in the world, even although he is almost daily 
engaged in the discussion of these topics in Ms work as 
a "teacher. 1 But against a pantheistic tendency which 
identifies God and the world, and so denies God 9 s person- 
ality, and a seim-panthelstac thought which in its dread 
of deism hesitates about assigning personality to God, he 
will endeavour to show that the Ouistian belief in God's 
Fatherhood does imply a personal God, trajsscendeiit as 
well as immanent in the world. 

(i) Han as personal, a mind that thinks, a heart that 
feels, a will that acts, a self that goes out of itself to give 
itself to and find itself in other selves in love, assumes 
that in his <x>mmnnion with God he is related to personal 
reality; that mind apprehends mind, heart responds to 
heart, and will is in alliance with or opposed to wffl ; that 
the self aspiring to be satisfied, with the love of God is 
met by a self that loves. The writer in using the popular 
terminology does not of course commit himself to the 
'faculty* psychology, as though mind, heart, and will 
were separate entities contained in the self . Personality 

x See Raskdalfg Ph&o&cphy and Rdiviftn. 
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Is ad Bat we 

the of sad and jfehe 

all the of loving. 

if but of God as personal, 

he not of as a and imperfect 

a* not error, His heart 

and not His will acts faolily and 

not His leva is To avoid speaking of 

as use a phrase such as the 

Mid of truth, holiness, 

; but is simply a phrase. Truth 

the that the subject 

the subject that wills, love the subject 

that and finds in other subjects. 

* * nothing and can mean nothing but * self * 

or * * or * subject.* Man in thinking of God 

as but not as imperfect and limited as himself, 

of God as transcendent as well as 

immaoeaat. A of dependence on a power greater 

man. and greater than the natural forces, 

wMch man can but partially control and direct, is one of 

the simplest and earliest elements in religion, and it is 

not left behind as an antiquated superstition as man's 

religion becomes more intelligent. The sense of the infinite 

and absolute may be more distinctly defined in philosophy 

than in piety, but it does not vanish into nothingness. 

Unite and infinite, relative and absolute, are categories 

from which human thought cannot escape. The mil and 

th@ mind that accounts for and explains the Universe as 

f oroe Mid law, cannot be conceived as itself finite and 

relative. If God is only the Universe looked at from 

another point of view, the conception of God is otiose, as 

it explains nothing. But for the religious consciousness, 

reinforced by tit philosophical intellect, not only is this 

metaphysical transcendence a necessity of thought, still 

more is the moral transcendence of God necessary. God 

must be thought of as not only stronger than the physical 

forces in which His will is exercised, and wiser than all the 



ft] OF GOD 141 

in is aa 

of, or Ms 

perfection. It is true in the 

as of ; but 

has to the 

of mankind, as to 

by the wMcht has man's 

In be 

for, and to, as well as on God ; 

and it may be confidently for God 

be personality, as as immanent. 1 

(ii) The tendency of modem philosophy is evidence 
that personality is Hie of thought. Hie 

absolute idealism of Hegel, which developed only one 
aspect of the Kantian philosophy, the Cri of Ae Pre 
Mamm, was an inteUectualism in which man's moral 
ideals and Ms religious aspirations were sacrificed to Ms 
speculative interests ; life was made "tie victim of logic. 
In there is the inevitable reaction, which is 

quite as one-sided. Troth is an element of life, 'as wel as 
blessedness, holiness, or love, and we must not assume 
a permanent divorce of head and heart, as though only 
relative truth must be allied with practical interests. 
If man is to interpret the Univeorse at all, it must be the 
whole man; p&rmmaKam seems to the writer the cue 
adequate philosophy, although we have not yet had a 
master-mind to give "it its due place. Does not Eucfcen's 
acim$m at least suggest that it is only as man develops 
Ms personal life (the tern he uses is aptrfttt!}, that he 
realism his affinity to and communion with the personal 
life, that is the ultimate reality? Does not Bergson's 
idea of creative ewln&im at least break the bar of that 
m&^mniad wftiraKm that treated the Universe as a 
fixed quantity, a finished article, and so make us look 
beyond and above the Universe as it now is to what is 
still to be T His Han mtal suggests the transcendent as well 
as the immanent force or law. In the movements of 

2 S Th& Christian Cvrtainiy, chap. x. 
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is for the a of 

of the view of God as personal, 

aa aa 

(3) is the to of God as ? 

(I) It is x&an Is of as subject 

in the as and develop Ms 

in Ms upon world. It Is 

in and object are correlative^ 

and we the one without the other ; but Is 

not a of se^ in the feeling of 

or prior to and condition of that contrast 

of and object t If there were not, how and why 

we identify self with the subject and distinguish 
it the object ! Again, it is true that we realise our 

as we gain knowledge of and secure 
over the world ; we need the constant stimulus 
of our environment for the exercise of our powers. But 
is there not a ad-consciousness, aa inner life, 

a of our own personality within, in which we 

ourselves from and become less dependent on 
the world aroimd ? Does not the development of person- 
ality depend on the measure in which we have a life of our 
own s memories, aspirations, reflections, less and less deter- 
mined in its course by outward things ? Does not person- 
ality aim at, and strive for, self-sufficiency, independence 
of the world around t That purpose is never fully attained, 
but it may surely be taken as an indication of the ideal 
cf personality which is but partially realised in us. W 
may heartily endorse Lotze's statement at the conclusion 
of a mmflaT argument, that these limitations belong to 
imperfect personality in mans but do not attach to the 
conception, of personality as such. 1 

(ii) It is urged again that the predicates of infinite and 
absolute cannot be attached to personality. If by infinite 
we mean toxlimited, and by absolute unrelated, then 
assuredly we cannot speak of God as personal if He is 
and absolute in this sense. But if that be the 

i See Loize's Mierocosmus, Book ix. chap iv. 
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only of the we of at aH ? 

Are we not left a ? If God is 

He is we 

nothing about God at alL is the logical out- 

come of a of thought. But if we 

as self-limited, aa the only 

of the words conveys to our 

the difficulty entirely For is not the of 

personalty Just self-knowledge,, self-reverence, self-con- 
trol, or, in a words self -sufficiency I W tMnk of God 
as His own limitations, and 

own relations, not limited or by anything is 

not wiled by Himself, If the of the world con- 

ditions the exercise of His power the expression of 
His wisdom^ He Himself 'willed that that world should 
be. If 3 still more, the existence of free > responsible persons, 
who may *wili in accordance -with or opposition to His 
purpose in His wor!d 9 conditions His fulfilment of His 
will, it is He who lias willed the wills which may oppose 
His, As we shall afterwards see in the Christian doctrine 
of the Trinity God is not conceived as a unit, but a unity 
in manifold conditions in Himself, and so self-limited 
Mid self -related. 

(iii) It is as ideal personality that man conceives God ; 
he thinks of God as all that In Ms best moments he aspires 
to be, and better, but not other than Ms best. Now if we 
look more clearly at these ideals we shall see mom clearly 
how each implies this infinitude and absoluteness as self- 
sufficiency. Is not troth reality that is consistently 
rational, completely intelligible, being the perfect expression 
of thought ! Is not blessedness feeling that is perf ectly 
satisfying ? Is not holiness aspiration fully realised in 
attainment f Is not love the free giving and the full 
fmding of self in others ! Mind, heart, wHl a self perf ectly 
realised, object and subject in perfect accord, that is ideal 
personality; and that can only be when all limitations 
are self-imposed, and all relations are self-determined, 
not as the contradiction but as the condition of self- 
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we ont man*a 

as the more 

wffl aad rightly defined* aj^eaar 

in God, 

(iv) 0E nrny be mentioned* From tbe 

of and tke which 

Is the or leas from that stand- 

too held, it ia tucged that man as a part 

erf is too tmimportant in the 

to be wuraatei in tMnMng of the essential 
the and lie final purpose of that 

Universe as having any resemblance to himself. This is 
an as absurd as it is impudent. This 

however, regarding the competence of the 
human mind should begin sooner. Science assumes that 
the mind of man can know aad nndstand lie Universe ; 
the categories it raw are tteraidlves anthropomorphic, 
and law aad oqpuoism g^ mining crnly from 
kumaii ^f-ioifflffia^. !Ehfl mind tihtat intecprets the 
wcoM, that so sppi^fafiads ite greato^s aa to be led to 
depreciate its own fitiikoess, is not and cannot be merely 
a part erf the world, incapable of finding out the meaning 
and the worth of the whole. The argument is self-destmc- 
tiT, for it challenges the competence of "the very mind 
which is capable of tfaioMzsg the challenge. If man is to 
be forbidden to think of God aatiiropomorpMcally, what 
axe the coose<|uBce8 for man's own life f All his ideals, 
which claim authority as objective because expressing the 
supreme isaHty of exmtettee, fall in valne as subjective, as 
a reaching for something beyond his grasp, a self-exaltataon 
into tbe void* His religion especially becomes a self- 
ifltwioii, for he cannot relate himself to the incognisable and 
inconceivable ; an altar to a truly unknowable God would 
be man*s mocking of himself. Especially woiiM the con- 
ception of Incarnation be an absurdity, as God, if incon- 
ceivable as personal, could not express Himself in a personal 
humanity. The objection to assigning personality to 
God cuts at tbe very roots of man's intellectual, moral 
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less and jet to be 

talk of jvfNr-jperjonaZ deity. 1 



(1) But Fatherhood it 

implies perfect 

of in love, Boes the Universe as we know it reveal 

perfect personalty as its ultimate final ? 

This question at once brings ua face to the problem 

of eiL The alternative forced on our 

by all the physical evil or pun, and more by the 
evil or soa, is this* if God is good, willing oaJy 

happiness and the holiiiess erf wnoi.^ He is either not wise 
enough to devise the f OOP that end, and ao is 

omnwdmt* or He is not strong enough "by the He 

devises to bring about the end he desires, and is not 
ommpotml. J. S. Mil! preferred to surrender God's power 
rather than God*s goodness ; but hald that GOB or other 
attribute must be abandoned. 1 The (2niBtaan faith 
both. The ClmsiasQ. would have no assurance 



of salvation did he not believe in God's goodness ; and he 
could not maintain the certainty of Tfa salvation had he 
any doubts of God's power. A salvation contingent on 
God's power not disappomting His goodness would never 
have inspired the songs of the saints. The Christian cannot 
be a pessimist, even in Mill's modified, sense ; that divine 
power fails to realise the purpose of divine goodness. 
Neither is he an optimist in the sense that has so un- 
warrantably been put on Browning's words, *God*s in 
His heaven, all *s right with file world.* The world as it 
now is is not the best of all possible worlds for the Ghiisttaa, 
for it is a world that needs redemption from sin and con- 
sequent evil (this is the pessimistic aspect of his faith), 
and it is a world that is being redeemed (this is the opti- 
mistic aspect of Ms faith). His attitude is beat expressed 

z See ah* IQingirarth'B P<srKw2%, Eum&n and Divine. 
* Se Mi Tkre* Essays & Religion : Tkeifm^ part iL 
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b j the ; the Is to the 

Li:t the of the for 

is in the the divine 

In is the of the human salvation. 1 

{2) the is laid 

physical and moral evU, although 
a is not denied. 

(i) it is to that all physical evil 

is the of as the catastrophes of nature are not 

and be as the results of man's moral 

theology to-day has abandoned the 
generally held that earthquake, volcano, 
famine, could all be regarded as direct 

Judgments on. man's sin. For, first of all, the physical 
of all is definitely known; 

we have learned the lesson from Jesus not to 
so that we may not be Judged (Matt. viL I ; Luke xiii. 
1-5) ; thirdly, such divine Judgments involving innocent 
guilty alike, falling sometimes where the human guilt 
far less than in other cases where these are with- 
held, would raise a still more serious problem, about the 
justice and goodness of God's dealing with man. 

(ii) But even where no causal connection between physical 
and moral evil can be affirmed, we must not assert that 
the physical evil is meaningless in relation to man's dis- 
cipline and development. As has already been indicated, 
man's personality is realised in relation to the world 
around. It is by knowledge of nature's laws and mastery 
of nature's forces "that man advances in civilisation and 
culture. Were the struggle with nature less severe, the 
discipline of human faculty would be less effective. Where 
nature is most bountiful man is usually, lazy ; it is where 
nature must be wrestled with to yield her treasures that 
man advances in industry, science, and social organisation. 
Nature's severity is thus more beneficent than her 
indulgence. 

* See Fairbairn'a The Philosophy qf tM Christian P^ligion y Book \ 
chaps, lit, iv. 
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(Si) There is of the 

the the 

al the 

on As far as our 

a divine intervention,, an of 

could only 

evil We of the we 

the benefits, The evil 

largely than the We may say, if we will, 

that a greater wisdom could have a 

power could have produced* a Universe In 
no attendant evil ; but is surely erf a 

knowledge and a we can to 

ourselves. If we find good evil in the 

coarse of nature* if we see that even the evil 
serves man's good in furthering Ms growth* the 
is not altogether insoluble. 

(iv) There are evils s however, we can must 

connect directly with, human sin as eiror 9 for wilful ignor- 
ance must be regarded as morally blameworthy, and 
preventable suffering as involving moral responsibility. 
"Why should cities be built close to volcanoes ? In regions 
visited frequently by e^hquake why should massive 
stone buildings be erected instead of the lighter steictiires 
which have been found more suitable ? Why by proper 
irrigation and preservation of forests should not tbe 
droughts that are the most common cause of famine be 
avoided ? Why should -wealth, be squandered on arma- 
ments which might be profitably employed in agricultural 
development ? Why by neglect of sanitation should 
pestilences be encouraged ? If we were to eliminate all the 
physical evil due to ignorance, indifference, or indolence, 
how greatly the sum of human misery so caused would be 
reduced! Such an education of humanity may seem 
very expensive, but who can be confident that other 
means could produce the same results, or that the results 
are not a justification of the means I 
(v) Physical evil farther results from deliberate wicked- 



148 A Of COL 

to 

The the Congo, and even 

the led to a of 

; but are due to human 

an In the and an that is 

In on of them first of all, 

dd not to put an end to 

a mm and death on 

id on Ms by Ms self-indnlgeaoe. 

The mm of tie in physical evil to lie 

and the members of a society suffer from the 
of erf their number. If it be urged that 

the of the innocent with the guilty is unjust, 

it be how could there be any human society 

at all, if were not close rektionships, which are 

mot only the channels erf evil but also of good ? Without 
lieredity, how would one generation benefit another? 
Without the unity of a society, widening as it is into the 
of humanity* could the common good grow? 
That is progress ; that humanity is becoming more 

a zoafitf , and less an abstraction this is a proof that 
human relationships, bringing the actuality of evil, hold 
in them a still greater possibility" of good, which is being 
realised. 

(vi) There is in what appears physical evil alone, a 
contributory element from the human consciousness. 
Physical d^oluMon existed before man came into the 
world ; as a physical organism man is necessarily subject 
to that same end ; but, as death is for the human con- 
science, is it not a terror and a darkness because man is 
conscious of guilt, distrustful of God, apprehensive of 
judgment ? For the Christian believer in the measure of 
his faith death has been swallowed up in victory. So, -as 
a man advances morally and religiously, physical evil is 
more and more subservient to the higher good he seeks ; he 
discovers that it is well for him that he has been afflicted ; 
the dross of an earthly loss can be transmuted into the 
gold of a heavenly gain. As a man knows, trusts, and 
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* al for fur 

evil is no of 

(3) WMle the of evil be 

of evH 8 its is 

by of 

of evil* but the 

of to in the 

We to the of 

moral evil If is free, God is not 
for the of by or the 

of that abuse. In the we 

Christian for 

and must the As the Creator* 

has freely in mar^ God is 

(amd we may with all for the 

for the human race of gift of freedom. We 

cannot rid ourselves of the problem by simply the 

blame on man, for the Creator a impossibility for TTta 
creatures. Still less can we evade the difficult y we 

are seeking to affirm that the Creator is Father* Two 
considerations may be here urged* 

(i) We cannot conceive of the relation of man to God 
QS child to Father, trastmg, loving, serving without freedom, 
As a personal relation, of man to' God, it involves personal 
liberty aad responsibility. Automata, cunningly con- 
structed by divine omnipotences could not have any 
moral or religions value for God ; only free personalities 
can. But freedom involves the possibility of evil as well 
as good. The will that chooses trust can also choose 
distrust. The heart that loves can also hate. Holiness 
is by the rejection of am. How could there be any moral 
and reEgious communion of God and man without freedom, 
and how freedom without the possibility of san ? Had 
God excluded the possibility of sin in man's freedom in 
the making of the world, even His omnipotence could not 
have given any moral or religious value to man, and 
through him to the world. Which is better: a world 
without sin because without personality* or a world with 
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an In of man to God are ? 

Cm be any the any stand- 

in and are 

at ai ! and It is a that sin is a 

at all. 

(I) Tfee of an become actuality, 

we divine ? The 

of the freedom abused, and the 

of the personality created, and so the defeat of 

in at the very start ? Or, what we do 

the of God's Spirit against the sin 

of in the and laws of human society. In the 

individual conscience, in inward remorse for and outward 

xefxibution on ski 5 in a providence that is working against 

evil and making for good, in a purpose of redemption 

cxmrommated in Jesus Christ, in which the divine sacrifice 

for an so swakena man's penitence, reproducing God's 

and Ms faith, receiving God's forgiveness, that 

an is at last defeated in the soul of man, and he turns from 

sin to God. It is in the Cross, where God suffers for sin to 

save from it, that His responsibility is accepted and 

discharged. Only the belief in the Christian redemption 

offers the solution of the problem of moral evil. 

(4) If for Christian faith the problem of moral evil is 
being thus solved, not by a theoretical demonstration that 
* evil is mill, is nought, is silence implying sound,' but by 
a practical experience of deliverance from sin iznto God, 
even the problem of physical evil becomes less intolerable. 
In the considerations that have already been advanced, 
the writer does not pretend even to himself that he has 
offered a complete solution of the problem of physical 
evil ; there are what seem to us premature deaths, in which 
the abounding promise of a life is unfulfilled ; there are 
agonising diseases to which the human frame is subject, 
for which even medical science can find no adequate 
explanation ; there are tragedies and miseries that treem 
to go far beyond the necessary consequences of human 
ill-desert ; and in face of these silence seems more fitting 
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There are 
Him,' are for the 

4 are the 

of His tkroae.* A is 

; if be a to the 

we to see as in a 

darkly* see to be a 

solution. Here we by ; we are 

by hope. Having the of the 

moral in the in 

believing that it be in ; if 

God can is the of evil, is 

that the of evil will be 

solved. ; 

on the practical solution. Hof lias in 

deaEng with the of Philosophy, its four 

problems of consciousness, knowledge, reality, 
cannot be solved without an insoluble remainder, 
the world Itself is still in the making, and the Interpreta- 
tion can be completed only with, the realty. Christian 
faith must be reinforced by Christian hope. The solution 
of the problem of physical or moral evil in the individual 
life is excluded without the hope of immortality. Sin, 
sorrow, suffering, death are not explicable witHn the 
range of this earthly life. As this tope has comf orted. and 
sustained the soul, so in dealing with problems it 

cannot be left out of account. The promise imf uJfilled here 
in those removal by premature death., 1ms we may con- 
fidently believe its fulfilment hereafter, and it will be a 
far greater and better. The affliction would not seein 
either light, or for ,a moment, did it not work out an 
exceeding, even an eternal, weight of glory. For humanity 
generally there is no solution of the problem of physical 
and moral evil, unless we can believe that there is a 
progress towards the coming Kingdom of God. We are 
witnessing the solidarity of humanity becoming more and 
more a reality; a common conscience is, although too 
slowly, taking possession of mankind ; through missionary 
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The of the day is not yet us, but we 

of the that by hope, 

that the wiM be at last fully revealed. 



(1) The of God in troth, blessedness, 

and love in a word, the Fatherhood was not only 

but in Jesus. He not only taught the 

but He lived It in His perfect personality as 

in trust, surrender and fellowship. The 

of the Fatherhood cannot be dissevered from 

tie of the SoBsMp, and the Sonship cannot be 

las divine than the Fatherhood. Those who 

the name Father from the lips of Jesus, and fail to 

own fiie Sonship in His life, sever what in history was 

Joined together. In the early Christian experience men 

to the Fatherhood by the true and living way of ike 

Sonsfaip. The certainty of the divine revelation in Christ 

is by His own claim bound up with, the reality of His 

divinity. In what has been urged in the two previous 

sections ike possibility of the divinity of Christ has been 

indicated, a-nd the necessity of that divinity suggested. 

(I) If God be personal as man is, if God be perf eot and 
man imperfect but progressive personality, if God be as 
love self-eonmifflicative, and man be receptive of such 
commimcataon, it is not incredible nor unintelligible that 
there should be constituted a divine-human, personality 
in which God and man meet and are one. The older 
Christology assumed not only the difference, but even 
the opposition of the divine and the human natures, and 
then put them side by side in the abstract unity of the 
person of Christ, so conceived as to offer no explanation 
of even the possibility of two so diverse natures combining. 
Hence this Christology has always wavered between the 
absorption of the human in the divine nature to secure the 
unity of the person, or the reduction of the personal unity 
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to an in to the of 

the two if we of 

as in as 

not as in God of In 

of ; If we of both, of 

affinity* as attractave s a 

of God in and an of in 

the dlviBe-iraman of not 

only a possibility, but a of our 

A progressive divine communicative- 

and human receptivity in the 
of the historical the is 

(ii) There is a in which 

thinkers have indulged, be 

with cordial appreciation i.e. that, even no 

sin in the world* and no necessity for redemption* yet the 
creation and the revelation of God through it would not 
have been completed without an Incarnation ; truly 

what consommation of the Universe more rational be 
conceived, or what completion of God's purpose more 
worthy of Hia character as love can be believed, than that 
God should crown all His gifts in the gift of Himself under 
tiie conditions of "ffm highest creature man ! * But surely ' 
the fact of sin and the new! of redemption offer even a 
more convincing aEgument for the belief in the Divine' 
Incarnation ! How could we conceive in a more adequate 
form God's acceptance of His respcmsibility as Creator, 
and still more as Father, for the freedom in which He 
created men that they might become His children, and 
for the consequences which that freedom abused by man 
involved, than that He should Himself participate in the 
sorrow and suffering which sin involved ? God's sacrifice 
in Otrist is surely the onvmcing answer to the challenge 
of His goodness which is offered by physical and moral 

i See ito filler development of this conception in the writer 1 ! Studies 
m the JT Li/6 of Jems: &msmc&m Conclnmon f find The CJui^wn- 
Ctrtafatj tvmid ih& Mod&m PerpleseUy, chap. xii. ; also compare Forsjth't 
The Perwm and Place o/Jes&s Christ, r.. xi., xfiL 

w, pp. 285-328, 
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of the we of 

in Christ aad 

the sin and in the 

of the is the channel 

of for ? K no fitter to the world's 

God's self-revelation 

can be no worthier solution of the problem of 

CT! in God's deliverance of from 

His of It in self-sacrifice, can 

the of man. The perfect revelation 

of as Father, and the complete redemption of man 

as of God 3 is surely end great enough to warrant 

in so a means as the Divine Incarnation ! 

(2) Christian faith was impelled onward im the confession 
H wm the Christ, then the Lord, and lastly 

the Word or the Son. Since the historical personality 
as the Divine SonsMp incarnate in Him, 

had to find a place within the being of God, the conception 
of the divine nature was transformed. To that change 
of thought another factor in Christian experience also 
contributed; at Pentecost the Christian Church became 
of the presence and power of the Holy Spirit, 
the Spirit of God, the Spirit of Christ. The * holy enthu- 
siasm* and the 'holy energy' that possessed believers, 
was felt to be the life of God Himself in man. Jesus 
revealed the Father as Son, and through faith in the 
grace of the Son, revealing the love of the Father, the 
Ckristlan Church experienced the Koinoni<i, the fellowship, 
the 00131,111011 life of the Spirit of God. Whether the 
apostolic commission in Matthew xxviii. 18-20 be an 
authentic saying of Jesus, or expresses at so early a date 
as the publication of the Gospel the consciousness of the 
Christian Church, it witnesses how soon the trinitarian 
conception of God emerged. A still earlier and even 
more suggestive witness is the apostolic benediction in 
2 Corinthians xiii. 14, which appears to the writer the best 
statement of the doctrine of the Godhead, as it is not 
speculative, but experimental; deals not with abstract 
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us to the Trinity, we 

to the Trinity In 

experience, 

(i) In of the 

of the the the 

the object, the the loved, 

demonstrated, but the of the of the third 

in the Godhead has In the of the 

development of the of the the 

of belief in the Holy Spirit it only tie 

heresy of which to 

define that belief, and in tlmfc definition the intellectual 
of ratter any vital of 

piety was gratified. The to be this, 

that to the objective revelation of the Fatter and the 
objective redemption by the Son, there did not 
an adequate subjective response in piety. To 

apprehend, and to appreciate the doctrine of the Holy 
Spirit there is needed an Intense vitality an abounding 
vigour of the inner life; doctrine and ritual must be 
supplemented by piety. Soon after the Apostolic Age 
the holy enthusiasm and the holy energy of the primitive 
co&ununity was suppressed; an ebb followed the flood 
tide of spirituality. The inner life must be so rich and 
strong as to be felt as the very life of God in the eoul, 
Mid then the belief in the Spirit of God as the presence 
and power of God in the spiritual activities of man 
becomes a necessity for thought, 

(ii) When we study the Iew Testament we do find some 
indistinctness in the language about the living Christ 
and the Holy Spirit, It sometimes appears as though 
Christ and the Spirit were identified. The Spirit is not 
only the Spirit of God, but also the Spirit of Christ,, and 
in 2 CorintMans iii 17 Paul makes the statement *the 
Lord is the Spirit.* In view, however, of the distinction 
he does dearly make elsewhere between the Lord and the 
Sprat, we must- regard the statement as a condensed 
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of tie of the of the 

OE the communion 

the Lori It is is In Christ 

the Mid What distinction can 

we ? Tie Son is objectively in the 

of the communion with 

the is a communion ; but 

the is God subjectively in the illumination^ 

and activity of the human personality. In 

the fellowship with the living Christ 

and the of the SpMt of God will blend together ; 

it is only in reflection on that experience that we can 

a distinction. As Christian faith was com- 

to God incarnate in Jesus Christ, so was it 

to confess God within the believer's own experi- 

as the Spirit of God. For our present purpose it is 

not to dwel on the distinction presented in the 

3S0w Testament between the abnormal gifts of the SpMt 

as in the speaking with tongues, and the normal working 

of the SpMt in sanciafication, for in both there is this 

intimate participation of God in the inner life of man, 

which we have found to he the distinctive characteristic 

of the Spirit's function. 

(3) The doctrine of the Trinity is rooted in Christian 
experience, and can be apprehended only where that 
ei^erienee is appreciated. Hence speculative constructions 
apart from religions interests are always unsatisfactory. 
An attempt may be made to construe the doctrine in the 
religions interests. 

(i) It has already been shown that man must think 
God as both transcendent and yet immanent, as above 
and beyond, and yet in and through nature and history. 
A teanscendence that is not deistically conceived must 
not be separated from an immanence of God ; and an 
immanence that is not panth^stically represented must 
be related to a transcendence. This difference-in-nnity 
there must be. Again, as man distinguishes himself from 
the world, the divine immanence to be complete must 
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for be in the 

in We 

in the of the Trinity* 

The to the in 

unity, Is the ; the 

God Is the or Word of God, God 

in but the of 

the life of God as holy love In the ; the 

subjectively God is the erf God, 

the life of God as holy love in tibe 

and renewing of the of life 

objectively in the community of it 

is the God who is as Father, Holy 

revealed Mid realised Mid the difference must be G 
conceived in unity as to and cx>nfirm 

(S) But if ft be objected has set forth 

is only an economic and not an trinity, two 

considerations may be offered in reply. of oB 

distinction between economic and trinity, con- 

venient as it is s where what God is in Himself what 
God reveals Himself as being are conceived as 
different, disappears as soon as we that when, we 

speak of revelation we do not mean concealment; that 
it is to think erf God as than Infinite and Absolute 
Truth if we conceive Him as revealing anything but tibe 
realty of Himself. All confidence would 

be lost in the religions life if God in Himself be 
thought as other than He makes Himself known to be in 
His revelation. If He is reYealed temporally as Fatter, 
Son, and Spirit, then H is eternally Fatter, Son, and 
Spirit. 

(iii) But as lias been already suggested, we cannot 
conceive God as personal without conceiving Him as 
difference in unity. We cannot think of Him, as conscious 
'without the distinction of subject and obj ect, as truth "with- 
out tibe knowing and the known, as holiness without the 
purpose and the zealisation, as lav without the loving 
mud the loved. But the difference must, also be ever tiie 
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life, and, 
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s we not silence,' but at 

a more rational than a 



(4) The for the doctrine of the Trinity in the 

is three in one substance, and 

for the of CMst two natures (or substances) in 

(i) Hie terminology here is ambiguous, because sub- 

in the Godhead and in Christ cannot mean exactly 

the nor can person. If we use substance in Christ 

as we do in the Godhead, we sacrifice the unity of His 

; if we use person in the Godhead in the same 

m in Christ, we sacrifice the unity of the substance. 

Again, substance is too physical a conception, and does not 

the mental, moral, and spiritual reality with which 

we are concerned in both doctrines. Further, * person * 

did not, when the creeds were formed, mean what it now 

a separate individual. The formulae now tend to 

encourage a trithdsm that represents Father, Son, and 

Spirit m partners in a firm, or members of a family, and a 

dualism r^axding the person of Christ which represents 

Him as part God and part man, as now thinMng and 

acting m God, and now feeling and wishing as man* 

(ii) The starting-point for any statement of the doctrine 
to-day must be the personal unity of the Godhead and 
the personal unity of Christ. Not substance but person- 
ality is the adequate category for the Godhead ; and the 
* person * of Christ must be conceived, not as an abstract 
bond of union between two separate concrete substances, 
but concretely in the full sense we assign to personality, 
as one divine-human personality. Even although properly 
the word personality should connote the qualities that 
belong to person, and person the reality so denoted; 
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t3 the use of the * f for 

Spirit in the of the 

term as of It be an if we 

could c * for the of the 

the of as we 

the in we all the 

the 

(iii) If, as God are 

is of 

ma0 that the unity of God, and man in the diin6 htunEin 
of Christ Is we 

get rid of the duality of the in His 

from our thought, the it be for us in 

hending TTig and appreciating His value* 

We may of two as as we 

thereby the of God and 

personal receptivity of man, a disMmeiion that not 

hinder but secures the personal unity. 

(iv) The writer must confess that his great difficulty 
in stating the doctrine of the Trinity has from the 

use of the word c person* to express the difference of 
Father, Son, and Spirit, as it separate Individuates 

and so makes God appear a generic and not a personal 
unity. He has failed, however, to find any term that 
TFonld appear more suitable. *Hode* * Principle/ 
'Subsistence,' are too abstract and impersonal teams, 
and suggest too little distinction. Just as * person * in the 
current use of the term suggests too much. Probably we 
must continue using the term 'person,* but guard our- 
selves in our thought and speech against the identifying 
of person and individual, and so tending to tritheism. 

(v) In recent reflection on the subject the difficulty 
has been relieved in some degree by the modem conception 
of personality as by its vary nature social, or of society as 
organic, for these are correlative conceptions. The Xew 
Testament phrase, the Koinonia of the Holy Spirit, means 
not only the common life of God and the individual believer 
in the Spirit of God, but also, and 8 Yea more, the common 
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in thai of 

the in 1 xiL is a body 

of all are and of which the 

life is love. Thus he the modem 

erf which is proving so fruitful as a 

of reform. not a 

be one and the as a pa/** ckd ? 

A need no* absorb, but may be 

tie of Individual consciousnesses. With all 

the writer would that it is in this direc- 

tion we may look for the solution of our problem. 
If we the term 'person* of all suggestion of isolating 
aad think of each as social personality, 
may not the perfect organic society of Father, Son, and 
be thought ag the perfect social pereonality of the 
one God I 

(YI) To tb miter the difficulty seems mom practical 
than tiheoreticai Our morality and our religion are still 
ao incfividialisMc, that aa organic society and a social 
{waonality seem to us stall meaningless and worthless 
abstractions. But were we to five in the Komonia of the 
Spirit within the Christian community, realising fully the 
spiritual unity of all believers ; were we, having been thus 
disciplined and developed in social personality witMn the 
organic society of the Church, to extend the scope of our 
Koinoma to the world aronnd so that all manMnd might 
be brought into the Christian society, we should be better 
fitted to conceive, because worthier of the revelation of 
HUB one God as Father, Son, and Spirit. 

(TO) The revelation of the Father has been given in the 
teaching and life of Jesus ; the revelation of the Son has 
also come to us in tite personal work of Christ ; the 
revelation of the Spirit is still being made in individual 
experience and the Christian community, and that 
revelation is not yet complete, for even Christian f saints 
and seers have been far from proving perfect organs of 
the divine as Christ Himself was. When that revelation 
is perfected in a Christian Church in which each lives in 
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as we fail to do m one in 

Spirit be all in all, * the to 
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(I) IF the Christian view, In which God and man are 

as Father and child, as we think of God we must 

of man ; accordingly in dealing with the personality 

of God we have anticipated in some measure the contents 

of this chapter; but the conception of personality, as 

to man, may be more folly developed than has 

hitherto been necessary. What ar the marks of 

l^raonaiity ? 

(i) The first mark is vnity; while man thinks, feels, 
wills, it is as one subject ; however manifold the contents of 
man's consciousness, the consciousness of the one self 
thinking, feeling, willing In all, makes the manifold one. 
It seems one of the mare's nests of modern physiological 
psychology to take the pathological cases of divided 
personality as showing that personality is a multiplicity 
and not a unity ; surely it is in mental health and not 
disease that we learn what mind is. Again the psychology 
that treats thought, feeing, and will as separate faculties, 
and then finds some difficulty in relating them, is a mental 
abstraction that has no relation to concrete reality. Still 
more, the psychology that takes thoughts, feelings, and 
volitions as the elements of consciousness, and then tries 
cunningly to compound them into self-consciousness, has 
lost Its object in its method. The constitution of mind 
is not atomic, but organic. A mental fact has meaning 
and worth only as the function of the self. It Is necessary 
to Insist on the unity of personality, not only against 
erroneous tendencies In psychology, but still more against 
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Spirit to 
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to development^ 0r 

volitional it be to 

such but Is not by 
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be 

(ii) A of is ; we 

are not continuously conscious, jet is a 

in our life. The of to-ciay the 

of yesterday, of to-morrow as 

one til Without Identity memory, 

character, would be A ii 

of, for, the of Ms youth ; 

a man and shrinks from the on Ms 

the future may hold. So binds 

and future in gladness and hope. TMs identity must be 
insisted on against an error that is sometimes met with 
In extreme evangelical circles. The language of the New 
Testament about the new birth (John ii. 3-8), the new 
creation, the old things that have away, said the 

tilings that have all become new (2 Cor. v. 17) is taken 
with prosaic Bteralness s as affirming a personal dlsoon- 
tinraty between the saved said the unsaved man. The 
late Henry Drammond in his chapter on * Biogenesis/ In 
his book Natural Law in the Sptniml World, gave a qwm- 
scientific sanction to this error, in which assuredly 
dogiimtism rides rough-shod over realty. However great 
the difference grace makes, it does not destroy the personal 
identity ; and the * new * man soon discovers how closely 
he is still bound to the * old/ when the old temptations 
again are clamorous, aid the old habits once more 
themselves. 

(iii) This identity is not, however, static, but dynamic ; 
there is continuity , but not fixity ; in dedo%mmi continuity 
is maintained amid change. From childhood there Is 
progress through boyhood or girlhood and adolescence 
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or 
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life is to also, and we are 

in giving adequate attention 

to the erf development. Here again we may 

0B a which from the neglect of 

of development. Through misimdersteiidiiig of 
the of Scripture, and disregard of the ^special 

of the Christian Church in the Apostolic Age, 
and teachers insist on conversion, such 
as it is in adult experience, as a necessary condition of the 
of the Christian fife, and in religions education 
were sometimes made to force such an adult 
experience on children ; there is no reason why* if 

dudfitkn influences axe brought to bear on childhood from. 
begmning, there may not be a growth in grace corre- 
sponding to, though of course not identical with, the 
development. In adolescence it is found that 
there is exceptional responsiveness to religions influence ; 
and, where there has already been such growth in grace, 
there is sometimes seen a definite decision for the Christian 
life, confirming and not contradicting the earlier develop- 
ment ; but, where such growth in grace has been absent, 
there is often met with what may be truly called conversion, 
a moral and spiritual change that gives a new direction 
to the subsequent development. 1 Apart from this par- 
ticular instance, the importance of this fact of develop- 
ment for religion cannot be overestimated ; for while it 
holds out ever the hope of change, it forbids the expectation 
that that change will be or must be sudden in most eases ; 
and yet it does not preclude the possibility of even sudden 
change. As in nature evolution has not been uniform, 
but there have been fresh stages which cannot be regarded 
as merely the result of the previous stages, so in religious 
development the unexpected, and largely inexplicable, 

* Se* Stmrbuck, The Psychology qfUdtgw*. 
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geration be as creative, or 

slow, is a of 
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(iv) THs is 

Even in the is a a 

seiection s combination, of an 

end. 1 How far however 

mdimentary, we inquire^ as our 

concern is conscious development. This conscious develop- 
ment is conditioned by the ; for mental, moral, 
even religions growth is related to physical. Materialism 
treats mind as the product of brain ; but into this con- 
troversy we need not now enter. Two statements of 
authority will serve as a reason for our not taking the 
materialistic contention into further account. Sir Oliver 
Lodge suggests that life transcends and utilises physical 
f oroes ; and the late Professor James that brain is 
not the productive cause of thought, but only its permisa ve 
or transmissive organ. 1 The theory with which 
psychologists conduct their inqiiiries is that of * pyseho- 
physical parallelism,' the recognition, of a consspondeooe 
between brain processes and mental without asserting a 
causal relation ; but the teleology in the processes of life, 
as well as perception through sensation and movement by 
volition, suggest a closer connection than the term parallel- 
ism indicates. Consciousness is not constant, and yet 
there is continuity of mental life. We must accordingly 

i See Ward's yaturcdum and Agnosticism for & Ml diwnissioii of this 
fttfojeefc, especially Lee, six. 
s Lodge's Life <wd Matter* p. 198 ; James's Hwm&n Immor&s2My v p. 82, 
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bat Sir of aa 

the of the 

we are not of them, but caa recall 

We may have aH the data for 

the of in our consciousness, 

but we for the desired result. We 

our or even we fi on it/ and, as 

la a of the is discovered. Behind 

to us there lies probably 

activity of which we are not ^ aware, 
come into our consciousness impressions of 
the of which we were not conscious at the lima 

have been made to find the locus of religion, 
even of incarnation 2 within the subliminal 
; and to represent man as through it related 
to a wider environment than consciousness can reach. 
But we must be careful not to confuse man's spiritual 
Ms oiganie environment ; Ms relations to God are not 
to be embraced in the same term as his dependence on Ms 
body. If this mental latency be due to man's personality 
being now dependent in its activities on a physical organism, 
it is not her that Ms communion with God is to "be placed. 
We should rather distinguish a sufraliminal consciousness 
from this tubliminal. It is because man is incarnate 
peorsonality, conditioned and limited by its organism, that 
the spiritual environment is not consciously realised at 
all times, that his relation to God reveals itself in 
momentary intuitions and occasional inspirations, and 
not in an unclouded vision and an unintemipted con- 
sciousness. That man is related to such spiritual environ- 
ment, larger and richer than can now fully enter Ms 
consciousness, must from the Christian standpoint be 
maintained. But it is not by less consciousness, but by 
more, that Ms contact -with that environment -will become 

i Lectwcs on Meta$iyneSs xviii 

s See Sanday*s Ctinstoloffu* A%dt& and Modwn, vi. and -di. ; James a 
The Vandua qf Rdigiom xpcn6nce, pp. 511-15. 
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call the is Ms In Ms 

is of the of tmth y in Ms 

of the of or, to 

in Ms of 

; in the of Hi 

of the end of love. is 

As Ms environment is only divine, he is 

as lie to God 

as weE as Ms fellow-men ; in to God as 

the reality of all Ms he lias the of 

realisation. 2 Euckea between universal 

and characteristic religion. To Ms 

relation to God the reality of them; this is universal 
religion ; but above and beyond tMs lie has a personal 
need of God, wMct only a persona! oommnxdon with God 
can meet j tMs is cfaaxaxsteiisMc refigioiL* Chrislaittiity 
recognises all ideals as bdongktg properly to human 

peimnality as the end of its development, and for it 
characteristic religion is tbe relation of God as Father to 
man as cMld in Christ, 

(2) The question of man's liberty is of such, importance 
for the Christian view that it demands a fuller treatment 
than any of the of human personality so 

far noted. TMs closer ecimdeplioii is also inquired by 
the insistent challenge erf man's daim of freedom. 

(i) About the testimony erf conscknisnass itself there 
can be no doubt. Man is conscious of choosing between 
what presents itself to Mm as right, and what he judges 

* See The Ghru&n Certainly \ p. 446 ff. 

* Se Inge. Faith and its P&ychdc^y, especial! j csap. zffl. 
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if lie he himself s 

of if he is as well as moral, 

for and further, if he believes the 

God's forgiveness.^ Bemorse and 

are of human life. Not only does a 

so ; but even although lie cannot Mm- 

be that others are choosing, yet lie Judges 

as equally resulting from choice. Social 

penalty, personal reputation, all assume 

acts are Ms, and that he is responsible for them. 

unequivocal testimony might in such a question be 

as ; but it has been often challenged. 
(1) There is the old dispute between determinism and 
in wMch the question is wrongly slated on 
We cannot conceive action that is undeter- 
mined' that is 3 action without any motive or reason; 
and in so far as the defence of liberty was committed to 
indetenninism it deserved to ML The question is 
not: is action determined or undetermined ? but how is 
action determined ? Is it the whole personality, or some 
part of the personality by itself, that acts ? The determinist 
position depends altogether on" the false abstraction of 
faculties, or even thoughts, feelings, volitions from the 
self, to which reference has already been made. Actions 
were said to be determined by the strongest motive, A 
number of competing desires were supposed to be in 
conflict, and the strongest of these was assumed at last 
to cany the day, and so determine the wOl to the action. 
There was besides this false abstraction of the self that 
desires and wills from its desires and volitions, a reasoning 
IE a circle ; the motive was judged the strongest, because 
it determined the will, and it determined the will because 
it was the strongest. A more accurate psychology dis- 
poses of all this sophistry. Desires are the self desiring, 
and the range and the quality of the desires depend on 
the character of the self. It is not correct to speak of 
competing motives, for till the choice is made, the desires 
cannot be said to move the will. The motive is the 
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We may say* if we wffl s the will to the 

is the ; but we the 

of As the Is the self 

to so the will Is the 

willing. In we are 

with the 

(iil) It may be objected, however. In 
we are making a the of our 

What self so to act ? 

realisation is the of ; but 

be sought in the gratification of etc., 

on the one hand, or the pursuit of the on the 

hand. The in whether its 

realisation in the lower or the higher will be 

by the gratification of this desire or that ; the 
with wHch it identifies its good becomes the motive of 
its action. But can. we axrest our analysis even here? 
What deteimines the self to identify itself either with, the 
lower impulse or the higher aspiration ? Blatehf ord, for 
instance, would promptly reply, the heredity and the 
environment ; for man is but a puppet moved by Ms 
parentage or Ms circumstances. It is not st all necessary 
to deny the influence of both factors in human 

development. Children do resemble their parents, not 
only physically, but morally and mentally ; this we 
must admit, whether with Spencer we affirm or -with. 
Weismann we deny the teyasmismon of acquired character- 
istics. But two confflderations may mate TIB pause before 
we ascribe moral resemblance to physical heredity. 
Firstly, unless organism determines peonsonality to a 
greater extent than appears probable, we cannot even 
conceive the vital mechanism by wMch moral character- 
istics could be transmitted from parent to offspring. Hie 
Mendeiian theory is based on physical ehaj^teristacs, such 
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and can be for similarly, 

the the development of 

the In the years, and the moral 

be due to influence alter birth* 

to It has been proved again 

and if the child of evil be removed in 

ar to a good moral environment, 

is no to them. Heredity cannot 

be proved an inescapable moral fate. Just as the great 
of children are bora physicaiy healthy, and 
mortality Is due to evil conditions, so we may 
that as regards moral heredity children are "bom 
without aay moral determination for good or evil Of 
the potency of the environment, especially in the 

yeara, we cannot speak too strongly. But work 
as of Dr. Banaardo or of the Salvation Army 
show that there may be moral recovery even when 
an evil moral development baa begun, if sufficiently potent 
moral influences are brought to bear. Circumstances are 
not omnipotent over the human soul ; and there are 
instances enough of triumph over environment to contra- 
dict the assertion that the self is and must be what the 
siirroiindings make it. 

(iv) The older Christian theology maintained a doctrine 
of original sin and Mai depravity which committed it to 
a denial of man's liberty. Man was free only to do evil, 
and only when renewed by grace did he become capable 
of goodness. This fact was explained in three ways, 
according to the view of the soul maintained. Tradudan- 
ism, held by Tertullian, was undoubtedly the simplest and 
most consistent theory. It affirmed that the soul as well 
as the body was transmitted from parent to child. The 
theory of pre-exi$tence did not account for the origin of sin 
by heredity, but by a moral lapse of the individual in a 
previous state of existence. This view of Oiigen Julius 
If oiler has attonpted to revive in modern times. Creation- 
ism, the view held by Anselm and the Schoolmen, assumes 
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certainly to them original fflu in a* v0ry 

if, on the contrary, we 

of cMdioofi, 1 if, of to over- 

ride fact, we observe 

for lie immediate of the evil in 

environment, ire 

they are not born with any to evil 

rather than good* And as Just been above, 
tiie evil that in early years we may to 

environment rather than, to heredity. To 
we must return, but at this of our argument It 

necessary to make dear that Qmstaaa theology need not 
regard itself committed to any view that sabstlttites for 
Eberty detenninaiian of the pew>nality by heredity or 
environment 

(v) But if it be admitted heredity and enrarouaeat 
db not determine personality, it may be further 
that a man's present is bound by Ms ; he 
is expected to act according to Ms diameter. Repeated 
action becomes habit, and habits combine to fix diameter. 
It is true that in our moral judgments of man we do expect 
them, to act according to character. H we hear of a moral 
offence which has been cx>mmitted by a good man, we are 
at first incredulous, and say it is morally impossible ; and 
we accept the fact only when, the evidence leaves us no 
escape. We are surprised at a worthy daed don by a 
* Matthew xffii S 4; adx. 14 
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of life has bad. There is 

to a in con- 

duct ; and we act, aad act, on judgments 

of our From the Christian point of view we 

do not an for any man. A man 

is Ms moral possibility by the character he Is 

But the Christian Gospel the possibility 

of and conversion, summons man to turn 

the evil to a future. Two reasons justify 

summons. In tic pkice, a man's character, as it 
is to others, or even as it is known to himself , is 

Ms ; personality as such is a possibility of 

development which cannot be regarded as exhausted at 
any One of the merits assigned to Charles Dickens, 

foor instance^ is that he makes us see some good even in 
tiiie worst characters. There are dissatisfactions with the 
evil the aoul accepts, and aspirations for the good it 
that may with the proper adequate stimulus 
become dominant motives. It is the mechanical view 
applied in a sphere where it is literally an impertinence, 
that leads us to think of the personality as a fixed sum of 
past experiences. Persona! development is creative rnolu- 
tion, the Equalisation of possibility till then unrecognised 
even in self-consciousness. A man does not know to 
what badness he may fall, or to what goodness he may 
rise ; stall less can his fellows tell him. As God is the 
reality of man*s ideals, we may say that in the measure 
in wMch a man is seeking to realise these ideals especially 
in personal relation to God, his personality ceases to be 
measurable and calculable, and gains a relative infinitude. 
SeecmMy> in religion man is in contact with and under the 
influence of his divine environment, the God in whom 
he lives, and moves, and has Ms being ; and here the evil 
In the man finds an expuMve, and the good an impulsive 
force which cannot be estimated. Even if heredity, 
environment, and character combine to hold a man in 
moral bondage, yet if he turn from sin to God, if he, 
however faint Ms aspiration or feeble his choice, identify 
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that the development will not be by 

death, but will be continued completed in a future 
life. TMs, in brief , is the argument for immortality In its 
negative and positive which be 

developed in detail ; but which is here given to show that 
the conception of personalty that been sketched- 
inevitably to this hope. The Christian faith does nofc 
contradict, but confirms the hope ; and affords convincing 
reasons for it in the Resurrection of Christ Himself , and 
the eternal life of believers in Him g which lift it far above 
a conjecture into a certainty. In this conception erf 
personality Ghiistiaji faith can join hands with 
idealism, although it does not liberty uncondi- 

tionally, recognises man's sinfalness more adequately, 
maintains the possibility of ronversion still more con- 
fidently, and gives firmer assurance to the hope of 
immortality. 



(1) In dealing with the Christian, view of man it is 
necessary to emphasise several features of human per- 
sonaEty more fully than a pMlosophicai treatment would 

demand* 
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for the is supremely deliver- 

sin God. And this joanst be 

and not morally only. The inf my man 

to in the choice may be spoken of as 

; the he on others as crime ; but sin is 

a which Its distinctive meaning from man's 

to God as moral perfection, holy love. It is not 

only of the law of God, but it is of 

His love, A man may be morally respectable, and yet 

sinful Blameless of vice, uncharged with 

he is nevertheless guilty of sin if he lives as though 

no God ; for we are made for God's companion- 

and we fall short of the end of our being if we do not 

glorify Him, It is necessary to insist on this to-day, as 

is a widespread tendency to ignore the claim of 

religion on the sonL Ethical societies are carrying on a 

m favour of morality without the religions 

sanctions,, and even men themselves religions think that, 

so long as a man is moral, it does not matter whether he 

the existence, submits to the authority, and 

accepts the grace of God, The elder brother in the 

parable of Jesus, 1 because his heart was estranged from 

his father, was sinful even as the prodigal ; and so from 

the Ckrisiian standpoint not to know, trust, love, and 

obey God in the filial relation is to sin. 

(M) WHle the Christian ideal quickens conscience, so 
that the inward motive no less than the outward act is 
judged ; and the Christian Gospel even In offering forgive- 
ness and holiness stimulates penitence and humility, so 
that the reality of sin is more keenly felt, and more deeply 
mourned by each believer, Christian theology in the 
past has been guilty, as has already been indicated, of 
unreality in much of it talk about total depravity. 
Man is never altogether evil, and if he were, there 
could be no hope of his recovery. It is with the 
good in each man, memories of saintly parents, regrets 

i Luke XT. 11-32. 
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be, yet not by 

man. However the of 

conversion^ it an 

development* "but is a in 

meat. Just as conversion no is 

so before conversion no absolutely The 

quickened conscience of the converted will see 

evil in the previous life was before ; but the 

fact that he at &E responded to God*s Ms 

life was not only evil, without any good at aJL 

(iii) The emphasis the Christian Gospel on the 
reality erf sin, and the necessity of conversion from mm. to 
God, does not depend on any perfakmlar theory of the 
origin of sin. Opponents of the evangelical theology. Mid 
some of its unwise defenders, make the doctrines of grace 
rest on the foundation of the doctrine of the FalL In view 
of assured results of modem scholarship it is impossible 
to maintain as literal history the narratives in Genesis L-IiL 
We now know that these stories are "boirowed from 
Babylonian mythology, aMiGngii stripped of polytheism* 
and clothed with monotheism in the telling. Even if we 
could take them literally, does the the eating of 

an apple seem adequate to the effect the janfalness of 
the human race ? It is vaJn labour to interpret the nar- 
ratives allegorically 3 and to assume some definite event 
in the evolution of the race, when the light comae was 
abandoned for the wrong. Even assuming, as we may. 
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is la not Itself to any 

The OH Testament man's sin- 

but does not its affirmations on the story 

of the It is only in of the later Jewish 

the Is mentioned. Jesus in His teaching speaks 

of as and so needing Him as the physician 

2L 17), and as lost, and so needing to he sought and 
by Him (Luke six. 10). That Paul believed the 
story of the Fall, and used it in explanation of the 
universality of sin and deaths cannot be questioned ; but 
still it is to be observed that in Ms argument in Romans 
L-ML he reaches his conclusion that all have sinned and 
com short of the glory of God * as an induction from the 
moral condition of Jew and Gentile alike, not as a deduction 
from the story of the FalL When he does introduce that 
narrative In the fifth chapter, it is not to prove man's 
universal Hnftilness, but to show how miich more 
efficacious Christ's grace unto life must be than even 
Adam*s transgression unto death has been. The reality 
and the universality of sin is & fact of experience, and is 
unaffected by any view held of the beginning of sin* 
(4) Is there any explanation of that universality I 
(i) We are learning to-day how potent is the moral 
environment on the moral development, and that the 
moral environment is constituted by what is described as 
mdai JiereMty, not the physical connection of parent and 
child, but the temsmission from generation to generation 
in each society of customs, standards, institutions. It is 
probable that to a very great extent, greater than has 
hitherto been recognised by Christian theology, the child 
is morally made or marred by this environment or social 
heredity. There is, to use BitschPs phrase, a kingdom of 
eml, 1 of which the child may very soon become a subject. 
That environment is more potent than heredity is a hopeful 
fact for human progress, as we can improve the environ- 
ment more effectively than the heredity ; but it is a f act 
* Se Th& Rtischlia* Theology, pp. 8034. 
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and only a of 

been reached when for a 

cheek on sensuality or cruelty. As the rudimentary 
conscience which is, to begin with, of 

relations, and such, regard for others as may 

develops, the animal appetites or impulses come 

into conflict with, it come to be regarded as sinful It is an 
assumption, however, that the savage represents primitive 
man ; in evolution stagnation and decadence are possible 
as well as progress ; and it is probable tfcat the sensuality 
and eraelty of the savage are greater than of the primitive 
man, for from the primitive man have developed the 
civilised as well as the savage races s and in the primitive 
man must have been the possibilities of both vice and 
virtue. Again, it is an assumption that humanity must 
have passed through ao} animal stage morally; man's 
physical descent from lower animal forms may be 
admitted; mid yet until more convincing evidence is 
offered we may hesitate about admitting a necessary 
moral affinity. Menially, morally, and religiously man has 
realised possibilities so far removed from any of Ms animal 
kfpsmen and as creatures of the same God we need not 
shrink from calling them this that it is incredible that Ms 
beginnings mnst have been exactly as the condition in 

M 
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too a to warrant 

the man must have been 

bat an If he tow did lie not remain as al 

Ms ? We not commit ourselves to the 

of primitive man with ail the excellences 

to which humanity may aspire* as Christian theology once 
did ; but we may at suspend our judgment when we 
are to conceive him as a lustful and angry brute. 

Our cannot penetrate to the beginning. 1 

(iii) The child is held to reproduce In his development 
the evolution of the race ; and by observation of the child 
it is by some we can tell how sin originates in the 
individual, and so infer its origin in the race. In following 
method, however, two assumptions are made. First 
of oB, it is assumed that the environment is not affecting 
the child's moral development; the factor of social 
is ignored. Secondly, in that development animal 
appetites and impulses are assumed to be normal; but 
just here, where body and mind must closely touch, we 
cannot altogether exclude the possibility of an intensifica- 
tion of these appetites by physical heredity from parents 
that have indulged these appetites. Mr. Temaant has 
given a full account of the child's development as he 
conceives it; natural appetites of self -gratification and 
natural impulses of self-defence, which at the earliest 
stage are altogether non-moral, are developed before 
affection, conscience, and will. When the actual moral 
development begins these appetites and impulses are 
already in possession, and maintain themselves against 
the affection for th parents, and the authority of the 
parents, the form in which moral law first reaches the life 
of the child ; and so when the will comes to be exercised, 
the moral personality has already acquired a certain bias. 
The moral race in each individual begins with this handi- 



* Se*s Faixbairn'i The Ph&osopty qf ike Cfrnstta* tieHgton, Book & 
chap, ii 
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(3) Whatever be the origin of sin, the is 

concerned with sin, not in the child nor in the savage, but 
in the developed moral personality* where there is a cfis- 
tinct of right and wrong, and where there is 

liberty of choice, and responsibility for choice, conditioned 
but not destroyed by heredity, environment, character. 
As th Gospel is not an esaciiiig law deiBMiding matins 
unaided obedienc^ but an offer of a saving grace* which 
is to be desired in penitence and accepted in faith, however 
limited the liberty may be, enough remains to impose the 

i gee The Origin and Prop&^a&m if 8m pp. 96-115, and Tk md 

MeKffwn, pp. 154-84 

a In s recent book, Hall'a amd &* AB, fee attempt is made to 

reconcile tfce scientific doctrine of erolBtion, as applied to man, and what 
the author regards as the Catholic doctrine of th Fafl s by the 
that * man's primitiYe state was partly sapemafortl/ mad that for Mm * am 
original rigfetmitmeaa was nude possible by grace.* It wss this avptv- 
natural gift which was loai at the Fall, and tans the race was left te^ & 
natural development, snch as science seems to pqiiirc us to admit. WMI* 
the writer himaelf do^ not fel it mcnmbeiit on mm to try and prore tie 
pcrmtBent validity of * Catholic doctrine/ jet th* developmeat of tka 
aa^ument in this book has confirmed M conYictikm, aa already statrf 9 tiudk 
man having dereloprf a moral conscience and a. religions coasciounfs, ri i 
no other animal lias, haying nade so great progrees feotii in ^odbi and 
godHness, need not nay, even cannot be regarded as, at the bfginning of 
Eis Mstory as man, but a littie removed from the brnte, as even the T^B 
is not, but must be thought of as possessiiig, eTen. at that first stag of 
derelopment, the higher characteristics wMeh afterwards so dictiBgirish M 
from all other creatnres. 
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for or rejection. was the 

not of "bat even of the morally 

; and He His to whom 

as and lost, 

for He at was the lost could be found, 

and the be alive. 1 The Christian Gospel 

so on man's not to degrade 

Mm, or to drive to despair, but to hold out to Mm the 
of a deliverance that wffl exalt him to the 
and the privilege of a child of God, not only for- 
given hut called, and by grace enabled, to become perfect 
as the Heavenly Father is perfect. Opposing tendencies 
of thought that miniinise man's need are in their seeming 
really cruel ; for the disclosure of the depths to 
which man has fallen is also the assurance of the heights 
to which he may be raised. 



in 



(1) Having considered the Chrisfcian conception of 
human personalty, and the Christian estimate of the sin 
that has marred and hindered its development, we may 
now look briefly at the course of the recovery of the soul 
by grace. The first stage in that recovery is repentance. 
The Greek word in the Sew Testament, metanoia, means 
change of mind ; and what that change involves is sug- 
gested by Jemis* description of the prodigal *when he 
came to himself ' (Luke xv. 17). In sin there has been a 
false estimate of values ; the appetites and passions with 
which the personality has identified its own self -realisation 
have not satisfied, and cannot satisfy ; the soul begins to 
be in want, and cannot find what it seeks. When the 
grace of God in Christ is presented, the personalty discovers 
the reality, in which alone it can find fulfilment ; its real 
self is the child of God, and as the possibility of becoming 
a child of God is apprehended and appreciated, there is 
the coming to the true self by the turning from the false. 

i Luke XT. 32. 
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That be 

in ; for the be 

as the self is A 

the of self-recovery, 

only faith in God's wcnM to 

and not We the of 

when he he the 

blood roiL 3, % the in Peter 

Ms to in the 

gave Mm xxiL 01). The of 

recovery has Various 

may the to to 

agonised look in Pompila's the of 

return to Ms no 1ms 

found so effective as the of the 

Cross, the divine for human And 

whatever may discover 

In the doctrine of the Atonement, the Cross 

many to c the broken and the contrite heart,' to the 

forgiveness wMch is its healing. 

(ii) Faith must accompany, and* as we have is the 
cause of repentance. Faith as it is in the Hew 

Testament is not merely or maioly intellectual belief. 
There must be some apprehension by the mind of the 
truth as it is in Jesus, and some appreciation by the heart 
of the worth of His salvation; but the decisive act of 
faith is self-committal to His grace in 'Confidence that He 
can and that He will save. There must be surrender as 
we! as trust, obedience as well as acceptance. Belief IE 
a plan of salvaiaon or a theory of atonement does not 
save, but personal dependence on* confidence In, and 
submission to the Eving Saviour does. This faith may 
become, as it did in Paul's case, so close a communion that 
he could think of his experience as a being crucified said 
being raised again with Christ ; but even if such depths 

l * Th&t night and next day did the gaze endures 
Burn to my brain, as sunbeam thro* shut eyes, 
And not once dhjmged the beautiful sad itrange smile,* 

Tim Stiatg and ike Book, ii 18& 
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are- fathomed or faith Is a con- 

receptivity for the abotmciing communicativeness of 
the love of God in Christ's grace. Although a receptivity, 
that is a dependence on, confidence in, and submission to 
Christ, faith is not a passivity but an activity. To receive 
the truth and the grace of Jesus Christ requires a constant 
exercise of mind and heart and will ; yet this exercise is 
not self-centred or self -circumscribed, but is fixed on and 
directed to the Saviour and the Lord. Faith is not only 
the beginning fc^ flj_ e w hole course of the Christian life, 
because the relation of the saved to the Saviour, and through 
P"fm of the child to the Father, is always receptivity for 
ever more abounding grace. 

(iii) The blessing with which the Christian life begins, 
and which 'must ever attend it, is the forgiveness of sin, 
not merely the cancelling of its penalty, but the recovery 
of the soul from distrust of and estrangement from God, 
because of disobedience, to a childlike trust in and love 
for God, the motive of obedience. Paul calls this l&e 
spirit of adoption, not as making the relation less real and 
more formal, but to emphasise the newness of the relation, 
the change from the former attitude to God. While, as the 
writer at least understands the Christian Gospel, it teaches 
a universal Fatherhood of God, a love impartial and 
beneficent to good and bad alike, yet it teaches also that 
the response of man is not universal ; for to be a child of 
God is not merely to be the object of God's fatherly love, 
but to accept that love in confidence and obedience. 
Thus we have the seeming paradox, that while God is the 
Father of all men, not all men are God's children ; for 
this is not a physical relation, in which the terms would 
be strictly correlative, but a moral and spiritual relation 
in which universal grace on the one hand does not meet 
with universal faith on the other. Bitschl takes exception 
to our speaking of the love of man to God, as he thinks 
gratitude, reverence, and obedience, all summed up in 
faith, are more appropriate to the relation. In so far as 
he shrank from the sentimental intimacy which has some- 
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Mines disfigured pietism, one may entirely sympathise with 
Mm ; but if we give love its full meaning, as one self 
giving itself to and finding itself in another, and in this 
exercising the whole personalty, we need not shrink from 
speaking of love to God. It is gratitude, reverence, and 
obedience, but it is also an intimacy of communion which 
none of these words adequately express. 1 

(iv) When the love of God is fully received, and love 
for God freely exercised, there wffl be the peace of God, 
which passes all understanding (Phil* iv. 7), there will be 
more than conquest over temptation (Bom. viiL 37), 
there will be the perfecting of Christ's strength in man's 
weakness, there will be sufficiency of grace for every need 
(2 Cor. ^sdi. 9), there will be victory over death with its 
terror (1 Cor. xv. 57), there will be certainty of eternal life. 
Outward circumstances, however adverse they seem, will 
be accepted as the working together of all things for good 
(Bom. viii. 28). The moral problem especially is solved. 
On the one hand, the constraining love of Christ will offer 
a new and potent motive. As the Christian says to him- 
self * To me to live is Christ* (1 Phil. i. 21), he identifies 
himself not with appetites and passions, pleasures and 
ambitions, but with the holy love of God. On the other 
hand, faith will claim and use a new and prevailing power, 
the Spirit of the living God Himself withstanding and 
overcoming sin. 

(2) This Christian life is a reality of human experience, 
and not a speculation of human thought, or an illusion of 
human imagination. Christian theology has sometimes 
set it forth in so abstract terms, justification, sanctification, 
and glorification, that it has seemed unreal to those not 
familiar with the terminology. That it is a reality may 
be shown in three ways. 

(i) As we read the New Testament, we do find ourselves 
in a real world, witnessing a real life. The scholar, with 
his absorption in the minutiae of text, language, literary 
and historical problems, may sometimes lose the whole in 

i See The RitscKLian Thec&ogy, pp. 359-60. 
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the the New Testament may in Ms hands 

a cunningly constructed mosaic, wMefa. he will 
to pieces, and the of which lie will track to this 
source ; but II we read with moral and religions 
appreciations as men with moral perils, who seek deliver- 
ance and religions needs, who seek satisfaction, the total 
impression mil be different. Yet this book that seems so 
to us is illusive from beginning to end, if the life in 
Christ is not forgiveness, peace, deliverance, and hope. 

(ii) Again, as we turn to the history of the Christian 
Church, great and many as have been the changes in 
creed and code, polity and ritual, yet the language of the 
saints is one. There have been periods in which the tide 
of Christian life has been at the ebb ; there have been 
revivals in which pious aberrations have prevailed ; but 
throughout the Church has had its saints. The outward 
forms of their saintliness may have differed much, but the 
inner secret has been the same, * the life hid with Christ 
in God.* The fifty-first Psalm has been the confession of 
penitence throughout the generations; thefifty-third chapter 
of Isaiah has been the picture of divine grace unto sacrifice 
for salvation, on which the eyes of faith have rested with 
adoring gratitude, with a mingled joy and grief too deep 
for tears ; the fourteenth chapter of the Gospel according 
to John has been read beside the bed of the dying, and has 
been lux in tmebris, the light of immortality in the valley 
of the shadow of death. Have all these saints walked in 
a vain show, and was the divine companionship in which 
they rejoiced in life and death a mocking jest I 

(iii) To-day we can lift up our eyes unto the ends of the 
earth, and we find from men of all races, and colours, and 
tongues the same confession of the sufficiency of the 
Saviour, and the supremacy of the Lord. When we 
consider, on the one hand, the hindrances to the spread 
of the Gospel in racial prejudice, national exclusiveness, 
and religious bigotry, and, on the other, the indifference of 
the Christian Church as a whole to the world's claim, we 
do not wonder that the results of the missionary enterprise 
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have not been greater, but are rather surprised at the 
testimony, that is swelling in volume, to the truth of the 
Christian view of man, its call to penitence, its assurance 
of f orgiveness, its power of renewal, its inspiration to moral 
victory, and its security that death itself is dead, because 
Christ has revealed God and redeemed man. 

(3) Possibly to some readers the course of argument 
here pursued may appear strange and even inappropriate 
in a volume on Christian Apologetics ; and a few words of 
justification may in closing appear necessary. The writer 
has endeavoured to maintain Ms interest in, and keep him- 
self iof ormed on, all the intellectual issues regarding the 
Christian faith that have been raised by modern scholar- 
ship and thought, and he has always tried s to speak with 
the enemy in the gate.* But, on the other hand, he has 
had a wide and varied experience of practical Christian 
service, and has kept himself in touch with the world- wide 
and, in its variety, bewildering service of the Christian 
churches to mankind. And often has he turned with 
relief and gratitude from these intellectual issues to the 
realities of Christian life to-day, and found there confirma- 
tion of his own Christian faith. He does not depreciate 
the importance of these intellectual issues ; he would not 
take refuge in any * coward's castle ' of pragmatism, or 
any other philosophy that sought escape from the peril 
and the labour of thought ; but he does venture to insist 
that many of our discussions about Christianity are 
academic, because out of touch with reality. How 
Christianity finds men, what it does with them, how it 
leaves them, are data not to be neglected, but to be 
explained in any estimate of the truth and the worth of 
the Christian faith. 
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CHRISTIAN IDEAL 



(1) CsKTsnAxnY Is a morality as veil as a religion ; It 
not only offers men the realty of forgiveness, but presents 
to them the ideal of holiness. As regards the relation of 
morality and religion in Christianity there are two things 
to be said. 

(i) FirMly, religion and morality are- inseparable, for 
Christian, faith is faith in God as holy love. As the object 
of worship is moral perfection, there can b no divorce 
between ritual and righteousness. In some religions 
mortality has been hindered rather than helped by the 
conception of deity and the modes of worsMp. The 
Hebrew prophets were in constant protest against the 
popular religion, in which sacrifice was a substitute for 
social righteousness. Even the Christian Gospel has been 
sometimes so distorted and perverted as to become an 
encouragement to moral indifference or laxity ; Christ's 
righteousness was so externally represented as a substitute 
for man's righteousness, that forgiveness seemed a release 
from rather than an incentive to holiness. 'Shall we 
continue in sin that grace may abound ? * is a question 
that exposes a real peril. But when the Christian Gospel 
is properly understood there is not, and cannot be, any 
divorce between morality and religion. 

(ii) But, secondly* the Christian conception of morality 
is, in accordance with the religion itself, original. It is 
not an external law that is presented for obedience ; it is 
an inward life that is guided in its self-expression. In 
the Sermon on the Mount Jesus made a series of contrasts 
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between the old law and the new life ; the old law forbade 
evil words and deeds, the new life excludes evil 
and dispositions. As has already been indicated, the 
love of God in Christ awakens the love of man, and this 
love IB not only responsive towards God, but expansive 
towards man ; it embraces not only the Heavenly Father, 
but also His earthly family. Christian morality has the 
same character as Christian piety, for it is the reception 
by, and the response of, man to the perfection of God. 
* Be ye perfect, as your Father which is in heaven is perfect/ 
says the Master. * Be ye imitators of God as dear children/ 
echoes the servant, 'Love is the fulfilling of the law/ 
and * Love doeth no ill to Ms neighbour/ But it may be 
Mid that there may be fondly foolish love that brings 
hurt, and fails to do good to the loved. But when we 
speak of Giiristian love, it is ever understood to be love of 
the same moral quality as God's. * Be ye holy, for I am 
holy.* Whatever the Old Testament sense of holiness 
may have been, the New Testament meaning has the 
definite connotation of the teaching and example of Jesus. 
The continuity between the divine love received and the 
human love expressed is seen in one of the most distinctive 
features of Christian morality, Returning again to the 
contrasts in the Sermon on the Mount we find not only 
the greater inwardness of Christian morality, but even a 
reversal of Jewish morality. Love is to know no restriction 
by race or religion, and love is to return good for evil. 
The reciprocity of a national righteousness is to be replaced 
by the generosity of a universal beneficence. ' Love your 
enemies, bless them that curse you, do good to them that 
hate you, and pray for them which despitefully use you, 
and persecute you ; that ye may be the children of your 
Father which is in heaven : for he maketh his sun to rise 
on the evil and on the good, and sendeth rain on the just 
and on the unjust.* 1 Again the Servant echoes the Master, 
and adds a still more constraining instance of the love 
of God in the grace of Christ Himself, * Be ye kind one 

i Matthew v. 44-45. 



188 A OF [OH. 

to tender-hearted, forgiving one another, even as 

God for forgiven yon/ . - . * Walk in love, 

as also has loved us, and hath given Himself for 

us aa offering and a sacrifice to God for a sweet-smelling 
savonr.* l A redemptive religion is the motive 

the measure of a morality that at any cost forgives to 
the uttermost. This demand does not exclude 

but presupposes the claims of the common virtues 

in fete ordinary human relations, already recognised by 
standards. In the practical counsels of Paul's 
letters these lowlier duties are urged from the loftiest 
motives ; but it is not in these that the dlstinetiveness of 
morality lies. It is the universal beneficence 
every Mud of good to all manner of men that imitates 
the Heavenly Father, whose care and bounty embraces 
all; it is the sacrificial foi^pveness of aE wrongs which 
reproduces the Saving Gross of Christ, that marks as 
unique the Christian morality, which is man's expression 
to Ms I ellow-mett rf the love of God that he receives in 
Jesus Christ* 

(2) In regard to this distinctive feature of the Christian 
morality two errors have to be avoided : on the one hand, 
it is not a quietism that refrains from human aspiration 
and endeavour in order that God alone may work ; on 
the other hand, it is not a mysticism that, relying on the 
inner light of individual divine illumination, neglects to 
inquire what are the practical services of love which the 
exisiang conditions and necessities demand. On each of 
these points something must as briefly as possible be said. 

(i) It has been pointed out that Christian morality is 
not obedience to an outward law a but the expression of an 
inward life ; but this must not be misunderstood to mean 
that Christian morality is spontaneous as many vital 
processes are. It has been insisted that faith is not 
passivity but activity, and as the reception of the divine 
grace is active so must its expression be. As the new life 
does not instantaneously take possession of the whole 

* Eptesians IT. 32-v. 2. 
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personality, but is limited by the conditions of Its develop- 
ment, there will be conscious effort in maintaining as in 
expressing the new life. It will not be in one resolve that 
grace will subdue nature. But even when the renewal of 
the personality by grace has far advanced, there must be 
constant conscious volition in the manifold services of 
love ; for God's action by His Spirit is not the suppression 
but the stimulation of human energy. It is true that as 
repeated good acts become virtuous habits, as the new 
He more and more transforms the whole personality, 
there will be less obstruction to the expression of love in 
life ; but Christian morality can never become automatic, 
but to be personal must remain voluntary. The language 
of the New Testament of confidence, courage, and conquest 
declares the certainty of the sufficiency of God's grace, 
but does not deny the necessity of the exercise of faith, 
and often very strenuous faith. 

(ii) As there must be the energy of will, so there must 
be the activity of mind. Wisdom must be eyes to love. 
A simple formula, like What would Jesus do ? will not 
solve the problems of duty, for the answer to it would 
involve, on the one hand, a keen insight into the moral 
purpose and spirit of Jesus, and, on the other, a wide 
knowledge of the difference between the circumstances in 
which Jesus lived His earthly life, and those in which the 
follower of Jesus is to reproduce His example and teaching. 
While Jesus illustrated His general principles by special 
instances corresponding to the conditions around Him, 
these instances are not precedents for Christian 'behaviour 
in all times. Jesus was not a casuist in the good sense of 
the word even ; He left no complete moral code, providing 
a rule of action in all conceivable circumstances. Unless 
His moral discernment had been accompanied by an 
absolute omniscience, had He made the attempt He 
would have bound His ideals in the fetters of local and 
temporal custom and need, as has Mohammed in the 
precision of his regulations about polygamy and slavery. 
His general principles, illustrated by but not identified 
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His are to the varied 

Ae varying circiimstances of human life ; 
but tow the adaptation is to be made In each demands 
and wisdom, 

(3) TMs warning that Christian morality is not casuistry 
be emplmsised. The Ghristian ideal does not lay 

down of conduct to be literally obeyed ; it recognises 
the authority and requires the activity of the individual 
; and, as Paul showed in his treatment of the 
relation of the * weak * and the c strong * brethren in 
Borne, 1 it enjoins the most reverent solicitude for another 
man's conscience, so as not to lead it into error or doubt. 
All tegaiisra, all attempt by any ecclesiastical authority to 
coerce the indiYidual conscience, is contrary to the Christian 
estimate of the value and the dignity of every maa as the 
child of God, But, on the other hand, the city of God 
is not intended to be a moral Babel, where in the confusion 
of moral judgments there can be no common moral activity. 
Each believer wiE exercise his conscience as the member 
of a .society, the coEective wisdom of which he will so 
respect as to be guided by it wherever it is possible j and, 
as he will not wittingly injure the conscience of, so he 
will not wantonly impose Ms conscience on others. The 
Christian attitude in morals is removed as far from 
individual anarchism, the danger of the present, as 
from sowd despotism, the threat of the future. Recog- 
nising the rights of the individual conscience on the 
one hand, and the claims of the collective standards on 
the other, Christian ethics has as its task to apply the 
Christian ideal to the conditions and needs of each society 
or period; and Christian Apologetics must defend that 
ideal against objections, and commend it as best fitted to 
solve the moral problem. 

(4) The primary source of the distinctive Christian ideal 
is to be found in the teaching and example of Jesus. If in 
doctrine the apostles developed what was given in germ 
in the teaching of Jesus, in regard to Christian duty they 
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did not add anything substantially new thereto, except in 
so far as the relations developed witMn the Ghiistiaa 
society itself gave concrete application to the general 
principles of Jesus. In recent years the morality taught 
by lip and life by Jeans has been in various ways challenged; 
the defence of the Christian ideal must be directed especially 
to meet these objections. But the Apostolic Age offers 
an instance of the Christian ideal, not completely appre- 
hended Mid not perfectly applied, at work in the world. 
Paul's organic view of the Christian Church, and of the 
consequent function of the members of it, is a very impor- 
tant contribution to Christian thought. But while the 
Christian ideal was original, it did not come into a world 
that had no moral customs, standards, and institutions. 
We are learning to-day to appreciate more highly tibe 
moral thought of Jew and Gentile alike. Here Christianity 
did not come to destroy but to fulfil, 1 Paul enjoins Ms 
converts in Philippi to give attention to, and endeavour 
to attain all moral excellences recognised in, the society to 
which they belonged, 2 and when a list of Christian virtues 
was made it included Plato's four, wisdom, justice, temper- 
ance, courage, together with the Christian graces, faith, 
hope* and fove* 



(1) In chapter four the recent representation of ite 
teaching of Jesus as mainly, if not altogether, eschatological 
has already been dealt with. Christian morality is repre- 
sented as a penitential discipKne or an interim ethic, and 
the suggestion is that it is not of permanent value and 
universal validity. If that contention were sound, it would 
be waste of time for us here and now to discuss the ideal of 
Jesus. But in opposition to this view several considera- 
tions can be urged. 

(i) The dominance of eschatology in the teaching of 
Jesus has been grossly exaggerated ; and plausibility can 
be secured for this view only by most violent critical 

* Mattlaew v. 17. s PMMfpaas iv. 8. 
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by depriving Himself of all utterance 

go beyond the narrow circle of eschatological ideas, 

and transferring ail to the Christian consciousness 

in its later developments. The objections to this course 

have already been sufficiently indicated. 

(I!) But even if this criticism were to establish its claims, 
the result would be that Jesus Himself would appear less 
original, and the community He founded less dependent 
on Him for its thought on God and goodness ; but we 
might still include in the Christian ideal the moral and 
religious truths in the Gospels which lie outside of the 
circle of esehatologicai ideas, to which on this theory th 
teaching of Jesus Himself was for the most part confined. 

(iii) It is an assumption, which must be closely 
scratinised, that the morality enjoined under the influence 
erf Hie hope of a speedy coming of God's kingdom must 
be only a penitential discipline or interim ethic. The 
prophets of the Hebrew nation preached righteousness in 
view of the coming judgment of Jehovah ; and the morality 
they preached was not only far in advance of the customs 
and standards of their own age, but even contained prin- 
ciples the fall application of which modem society has 
not attempted. Even if Jesus stood in this prophetic 
succession, and the Kingdom of God was for Him an 
imminent manifestation of the divine power in human 
history, it depends altogether on what His conception of 
God was whether the morality He preached in preparation 
for that event has a merely temporary value. If He con- 
ceived God as Father, as holy love (and only a criticism 
that casts aside all restraints of sober judgment could 
deny this), then the morality He enjoined as fitting men 
for the Kingdom of God would be as valuable as His idea 
of God. The writer of the Epistle to the Hebrews describes 
faith as c the substance of things hoped for, the evidence of 
things not seen ' (xL 1), and in the roll-call of the heroes of 
faith that follows he presents to us a succession of men 
who were ennobled and not lowered by their faith. It is 
a curious assumption that an ethic framed in view of the 
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immediate presence of God In human history, and the 
imminent fulfilment of His purpose, should be inferior to 
an ethic that gave to God and His will a subordinate 
place. To think of holy love as in the heart of human life, 
and of the judgment of that holy love as at the very door, 
would, one might rather suppose, inspire a morality which 
was not for man's moment, but for God's eternity. As 
Jesus welcomed the coming of the Kingdom, His preaching 
was no! * panic * preaching ; as for Him the Kingdom 
was the Kingdom of the perfect Heavenly Father, there 
was nothing temporary or local in the righteousness of the 
Kingdom. We can, therefore, judge the teaching of Jesus 
on its merits, without even the supposition that its valne 
or validity is affected by His expectation of a rapid fulfil- 
ment of God's will regarding mankind and not a long 
course of human progress. For even we who have got so 
accustomed to the idea of evolution that we cannot think 
of God as fulfilling Himself in any other way cannot live 
more worthily than as ever in God's immediate presence, 
and under the imminent judgment of His holy love. 

(2) But apart from the theory of the predominance of 
eschatoiogy in the teaching of Jesus, exception has been 
taken to the Christian ideal on the ground that it pollutes 
morality by introducing religious sanctions, and makes 
it less effective in this world by its other- worldliness. 

(i) Of course, if there is no God, and so religion is an 
illusion ; and if there is no immortality, and so the hope 
of it is deceptive, it is desirable that morality should be 
kept apart both from the belief in God and the hope of 
immortality as far as possible ; but if, on the contrary, 
there are good reasons for holding the belief in God, and 
good grounds on which the hope of immortality may rest, 
the initial assumption that morality should have no 
relation to the experienced or the expected reality is 
unjustified. It is surely desirable that morality should 
have as wide a horizon, and as far a prospect as is possible. 
If the moral order is not confined to human society, the 
resultant of its customs, institutions, and standards, but 

K* 
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an in God, and a progressive xnani* 

in history* morality cannot be severed 

from religion, for religion gives it a wider meaning and a 
higher worth. If man* s moral development is not con- 
fined to earthly life, but is continued and completed 
in a life beyond* it can attempt, because it may expect, 
greater things, 

(ii) There is a conception of the relation of the belief In 
God and the hope of immortality that is not unknown 
within the Christian Church to which very serious exception 
may be taken. If by religious sanctions be meant the 
hope of heaven or the fear of hell as the enforcement of 
morality, then religion would poEute morality, for it would 
put in the place of the proper moral motive a selfish impulse. 
Ihe man who is honest because honesty is the best policy 
is not morally honest at all, and so the man who is moral 
that he may escape misery, and secure happiness hereafter, 
is not moraL But this is not the Christian motive. When 
Jesus commanded the disciples to love their enemies, the 
inducement He offered was 4 that ye may be the children 
of your Father which is in heaven * (Matt. v. 45). To have 
filial communion with God, to have a filial resemblance to 
God, this is not a motive that makes morality impure or 
interested, but relates man's temporal endeavour after 
perfection to the eternal reality of perfection in God. So 
again, when Paul confesses that it is the love of Christ 
which constraineth us, it is not a non-moral motive of a 
sentimental affection to which he appeals, but a personal 
devotion and submission to a perfect personality who 
reproduces His judgment on sin and Has devotion to 
holiness in us. 

(iii) The Christian imagination has sometimes made of 
heaven another world, only brighter, better, and more 
blessed than this world, and has longed for its ease, 
comfort, and joy; and it is unfortunate that so many 
hymns about heaven so exclusively give prominence to this 
* other- worldliness/ But what is the Christian hope 
itself ? * Now we see through a glass, darkly ; but then 
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to face : now I know in part ; but I know 

even as also I am known.* And the clearer version 
closer resemblance. Beloved, now are we the sons of 
God, and it doth not yet appear what we shall be : but we 
know that, when he shall appear, we shall be like him ; 
for we shall see him as he is.* * Religion as filial eonunimion 
with, and resemblance to God as holy love, and the hope 
of immortality as the hope of the clearer vMon of and the 
closer resemblance to Jesus Christ, the perf ect Son of God, 
do not polltite morality, but put it in its proper divine 
and eternal context. 

(3) The conflict between Geology and Genesis, between, 
the Darwinian theory of evolution and the Christian 
doctrine of the Fall, does not trouble us any longer ; but 
it is impossible to ignore the influence on moral ideas of 
the Darwinian theory, which has provoked one of the most 
formidable attacks on the Christian ideal. The phrases 
c straggle for existence * and * survival of the fittest * have 
been taken out of their proper physical context, and been 
intruded into the moral realm. Jingoism and Imperialism 
of the blatant sort are Darwinianism in morals and in 
politics. For such an application of the theory neither 
Darwin nor other exponents of it axe to be held responsible. 
Darwin expressly repudiated the application of the prin- 
ciple of c the struggle for existence ' to human society ; 
Huxley asserted a different principle in the moral order 
and the cosmic process ; and Wallace finds the contrast 
so great that he will not explain man's mental and moral 
endowments as he does his physical descent. It was 
Nietzsche who transformed DaxwManism into a rule of 
action for man ; and where his name is not even known, 
his justification of the self-assertion of human individuality 
has been readily welcomed. For Nietzsche the Christian 
morality is servile : it offers -the rules for the conduct of 
slaves. 2 It is curious to compare with this view the recent 

1 1 Cor. adfi. 12; 1 Jafemiii 2. 

* See for & brief statement of Ms riews Lndovici'fi Nietzsche: Sis Ztfe and 
Work 
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theory Christianity originated in a slave revolt. 

Would a * servile * morality originate in, or give inspiration 
to, a revolt of ? What we are now concerned with 

is the question. Can the teaching of Jesus about the love 
that suffers and forgives wrong, that offers no resistances 
and cherishes no revenge, be properly described as * sesv 
vile,* and it give to morality a wrong direction away 
from the more desirable self-assertion ? In answering 
this question we must take into account the following 
considerations : 

(i) Self-assertion is the natural impulse of man, which 
he derives from Ms animal ancestry. It needs no encour- 
agement ; but, as all morality and society shows, demands 
constant restraint if man is to live in peaceful associations 
with his fellows. In pagan morals, while restraints were 
imposed, there was admiration for this quality. The wise 
man is a man who is s^K-suJficient in his judgments. The 
temperate man restrains his appetite, not from regard 
to others, but that he may get all the pleasure out of them 
he can without any of the resultant pain of undue self- 
indulgence. The courageous man asserts himself in face 
of peril or pain. The Mgh appreciation of justice as the 
social bond does modify this ideal. Christian morality 
was first proclaimed in a world which needed not that any 
encouragement should be given to self-assertion, but 
rather required that all emphasis should be put on its 
restraint. The active virtues could be taken for granted ; 
what needed assertion were the passive virtues, despised 
and neglected. 

(ii) Jesus addressed His disciples in the certain 
expectation that they would be persecuted for His name's 
sake. Many of the counsels in the Gospels are concerned 
with the proper behaviour in persecution. Jesus does not 
advise patient submission because resistance was impos- 
sible, that is, from a cowardly motive ; but because He 
believes that resistance can excite only more violent 
enmity, and submission alone wrong borne not only with- 
out complaint, but even joyously can at last change hate 
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Into pity, oppression into tolerance, tbat is to 

be desired not so muck for the relief of the persecuted, 
as for the benefit of the persecutor. It is to win men from 
sin to God that wrong is to be endured and not avenged, 
The children of the God who is good even to the evil 
cannot be anything but good, and they are encouraged ia 
this goodness by the hope that even the evil may be won 
for goodness. It is an entire distortion of Jesus' teaching 
to snggest even that there is any appeal to cowardice. 
Jesus spake in heavenly wisdom, as enjoining men to 
f olow the ways of the Heavenly Father,, and yet He has 
teen justified by earthly prudence. It was by its martyr- 
doms that the Christian Church at last conquered the 
Roman Empire. Even fully recognising the lower motives 
wMch entered into Constantino's decision, who can doubt 
that the position the Church held, which made it even 
possible for a Roman emperor to think of confessing Mm- 
self a Christian, had been won not by force of arms, but, 
first of all, and most of all, by its witness unto death ? 
Again and again in human history lias the patience of the 
saints won the victory for their faith. 

(iii) It is absurd to suggest that such submission as is 
recorded in the stories of the martyrs is an instance of 
cowardice and not courage, servility and not heroism. 
It takes less courage to hit back than to suffer the blow ; 
it is more heroic to endure patiently than to resist violently. 
Anger is a natural passion, to yield to wMch requires no 
moral strength. The restraint of anger involves a self- 
control wMch shows moral power. The demand that 
Jesus made was not on moral weakness, but on moral 
strength ; and it is only a false conception of courage 
and strength, which exalts natural impulse above moral 
resolve, that can ever lead us to think otherwise. 

(iv) The teaching about non-resistance and the return 
of good for evil is an application of the supreme Christian 
principle of love ; and it must be always understood in 
accordance with and not contradiction of that principle. 
When another's good requires that his fault should be 
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rebuked, or Ms wrong should be punished, then love 
enjoins the word of rebuke be spoken, and the deed 
should be done ; but it must ever be as 
an obligation of love to another, and not as a relief to 
personal feeling, that rebuke should be given or punish- 
ment inflicted. teaching does not exclude moral 
discipline or cavil government, as the next paragraph will 
show. 

(v) With these explanations we can face the question : 
Is it for the good of the individual and of the other 
individuals who compose the same society that his life 
should be ordered by the principle of self-assertion, or 
by lie Christian principle of love to others, of self-restraint 
for the good of others ? In f oEowing the first course a 
common good can never be attained ; lie c strong * man in 
his self-assertion must make the * weak ' his instruments 
and victims ; as his * morality * succeeds, others are 
debarred from being ' moral.* By mutual love a common 
good Is alone made possible; a morality embracing all 
can result. 

(4) At the opposite extreme from Nietzsche's view is the 
interpretation of the Christian ideal given by Tolstoy. 
Love as non-resistance of wrong in Ms judgment excludes 
and condemns puniskoient, war, even government. In Ms 
view Christianity is anarchic. In estimating the value 01 
the validity of tiiis view there are again several considera- 
tions that must be urged. 

(i) Seeing how far Christendom, with its wasteful 
expenditure on armaments, with, in, many lands at least, 
its cruel oppression of subjects by rulers, falls short of the 
Christian ideal of love, one can understand and sympathise 
with Tolstoy's attitude. Government, even nominally 
Christian, as encouraging militarism and exercising tyranny, 
may appear as itself one of the evils of wMch Christianity 
is to rid us. But, on, the other hand, we must not ignore 
what government does for the good of human society. 
There is the restraint of evil, national and individual. 
Even armaments are a condition of the preservation of 
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peace. If a nation given to self-assertion were confronted 
only with nations that had made no provision for self- 
defence, it would quickly impose Its yoke upon them. 
Even the lover of peace and the enemy of mlMtarism may 
confess that Europe as an * armed camp * Is preferable to 
a Europe under the heel of one oppressor. So, too, a 
nation without police, judges and prisons would soon 
become not the refuge, but the domain of criminals. Of 
course, if Christendom were really, nationally and 
individually, Christian, if the inward restraint and con- 
straint of love were universal, then the protection of law 
with force as its servant would not be necessary ; but it 
is only to prejudice men against Christian morality to 
assert that it demands here and now what the existing 
conditions make absolutely impracticable. But does the 
Christian Ideal as Jesus taught It, as the Apostolic Age 
understood it, demand anything as impracticable as the 
abolition of all government ? 

(ii) Jesus in His teaching carefully abstained from 
any political programme, and He addressed Himself to a 
community that had no expectation of being entrusted 
with, the carrying out of a political programme. The 
popular Jewish expectation was of a political Deliverer 
and Ruler, and before Jesus even sought from His disciples 
the confession of Messiansnip He was careful to correct 
these views, and to substitute a hope of moral and religious 
deliverance In His person and work. He would not divide 
an inheritance ; He admitted the right of the priest to 
pronounce the leper clean ; He would not encourage any 
withholding of taxes from Caesar ; He even accepted the 
scribes as interpreters of the law ; He bade Peter pay the 
temple dues ; only on marriage and the family did He 
pronounce any decisive judgment. 1 If He did not give 
any directions as to the proper methods of government, 
He recognised the existing authorities in Church and State ; 
and it is only by an inference from His teaching about 

Luke adi. 18-15; r. U; Matt xxii 15-22; rfii 27; xix. 8-9; Mark viL 
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He can be regarded as condemning 

m In the Apostolic Church them was 

a recognition of the authority of the Roman Empire, 
and is no hint In Paul's letters that the government 

appeared as an illegitimate usurpation. Not a word 
favouring Anarchism can be found in the Hew Testament. 

(in) In addressing to His disciples His counsels about 
non-resistance He had in view a community, persecuted by 
the government, and not a community which could hare 
much influence on the government. The primitive Oiristians 
were subjects of the Boman Empire with no voice or share 
in the government, and not citizens in the modem sense, 
participating by their vote in the government. We must 
not apply without qualification to citizens governing 
counsels addressed to subjects governed. Submission to 
persecution does not involve, as its counterpart, abstinence 
from saay participation in government in restraint of 
wrong or in protection of virtue. The counsel to submit 
to the oppression of a persecuting government does not 
establish the universal principle that government may 
not exercise force to suppress lawlessness. The last thing 
Jesus was tfainMog about was what it was legitimate or 
illegitimate for a government to do* We may condemn the 
persecution of saints as a wrong without maintaining the 
toleration of criminals as a duty. What Jesus said about 
the behaviour of His disciples when persecuted is quite 
irrelevant to the problems of modem government. 
" (iv) From the general principle, of which these counsels 
were a particular application, we may, however, leant that 
the government which is vindictive in spirit and purpose, 
and even in punishment, and does not seek as well as the 
common good even the good of those punished, is non- 
Ghiistiaai. It is only in the interests of the common good 
that war can be waged, or law enforced with the moral 
sanction of Christianity. 

(5) The view of Tolstoy is an eccentricity of genius 
that is not likely to exercise any widespread influence. 
A more directly practical issue is raised by the question 
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whether the Christian Ideal is or 

This is the urgent problem of the hour, Mid 

In the present controversy claims Jesus for itself. It is 

probable that teaching such as His cannot be described 

amply in the catchwords of this or any other hour ; but 

we cannot dismiss the issue with so general a consideration, 

but must attempt a fuller discussion* 

(i) What has already been said in other connections 
must be recalled here ; Jesus came as a moral and religions 
Teacher, to say nothing here about His unique function as 
Saviour and Lord, and a political or even social programme 
did not even come into His view. On marriage and the 
family He did pronounce Himself very definitely in opposi- 
tion to tiie lax views of the scribes on divorce and the 
duty of children to parents, 1 but in each case the interest 
was predominantly moral In fact, it seems to be alto- 
gether a mistake to suppose that in reference to divorce, He 
was formulating the principle of the divorce laws of any 
date. He was denouncing as adultery the practice of 
getting a divorce from one wife in order to marry another, 
and the laxity of the interpreters of the law in sanctioning 
this practice ; and anything like legislation for any nation 
was not even in His thoughts. He lays down no rales and 
offers no counsels fear any other social institutions. His 
ai-m -was to hold aloof from any movement of political or 
social change, such as the popular expectations assigned 
to the Messiah. It cannot be said that Jesus was a social 
reformer in the modem sense, of either desiring or advo- 
cating any precise changes in the social arrangements of 
Judaism. 

(ii) In His teaching Jesus laid great stress on the 
individual, and the worth of each soul to God, He did 
not think in classes or masses, but in ones. Each man, 
whether socially outcast, morally depraved, or religiously 
indifferent, is of so great value to God that God sorrows 
in his loss and rejoices in his recovery ; he has the dignity 

1 For a discussion of many of the questions raised In tbia chapter the 
writer may refer to MB book My Brother's Keeper. 
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of the of God, to the perfection^ of 

Ms Father ; the for humanity in each man which 

Kant enjoined clear expression in the teacMng of 

Jesus. Any action that treats individual men as 

and not as persons, is condemned from the 

Especially in the moral conscience 

religions consciousness is the individual man to be 

respected. This sacred individuality must set the bounds 

to social authority in morals as in religion ; and a society 

fchat usurped the function of the moral conscience as 

regards duty, or the religious consciousness as regards 

in God would stand in opposition to this GhrisMan 

individualism* 

(in) But as this individual value is asserted of all men 
alike, individualism in the sense of selfishness is absolutely 
excluded. Every man must value his neighbour as he 
values himself as the child of God, and Ms rights from 
others axe to be measured by Hie claims of others upon 
MWI T * Thou ahalt love thy neighbour as thyself.* * What- 
ever y would that men should do unto you, even so do 
ye also unto them/ l sets self and others on an equality. 
As the principle of Christian morality is love, the Christian 
individuality CLJ. be realised only in service to, and sacrifice 
for society. The term Socialism is so identified in current 
usage "with a particular theory of the ownership of capital 
that it can only mislead to represent Christianity as 
socialistic as well as individualistic. But this can be said 
confidently that the Christian personality must recognise 
social claim no less than individual right; and realises 
itself not in selfishness, but in love, not in keeping life, 
but in losing it, and so finding it. The Christian ideal is 
above the antithesis of individualism and socialism ; . for 
it does not recognise any necessary opposition of self and 
others, but a common life in dependence on, and submission 
to the common Fatherhood of God. 

(iv) It is an error to suppose, as is being done to-day, 
that the Christian ideal is directly for or against economic 

i Matt xxii. 89; vii. 12. 
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Socialism. On the one hand, it may Be 
Guristianity so folly admits tke rights of others^ that 
surrender of private property in favour of collective owner- 
ship would not go beyond its demand. On the other, it 
may "be held that as the service of others it enjoins is 
voluntary service, solely from, the constraint of love, and 
as in that service the generous use of private property is 
not an unimportant factor, the possession of such property, 
to be so used, is one condition of the full exercise of the 
Christian personality. It is certain that the Christian 
ideal condemns any economic arrangement which is 
unjust, hurtful, or even unloving in disregarding the needs 
of others. 

(6) But the mention of private property at once raises 
another question : Is not the Christian ideal ascetic ? Did 
not Jesus prefer poverty to riches ? Bid He not enjoin 
mendicancy on His disciples on their first mission I Was 
He not utterly indifferent to industry and commerce, to 
art and culture generally ? St. Francis of Assisi believed 
the life of poverty and beggary to be the necessary 
imitation of Jesus; and the emngdiccd counsels of the 
monastic life were held to mark a higher stage of Christian 
living than the ewmgdwal commands of the secular 
business. This question cannot be answered as easily as 
modem Protestantism in practice, if not also in theory, 
assumes. 

(i) Jesus did undoubtedly regard wealth as a greater 
peril to the soul than poverty. 1 Covetousness was to Him 
the soul's suicide. The inward treasures alone had value 
for Him. The gain of the whole world could not com- 
pensate for the loss of the souL As His own miracles, and 
His commendation of the acts for relief of need and suffer- 
ing show, He did not desire want to be unremoved, pain 
unassuaged, or grief uncomf orted. One cannot escape the 
conclusion, however, that, contrary to dominant opinion 
to-day, he did not regard personality as so entirely de- 
pendent on environment as many advocates of social 
i See Luke vi. 20, 21 ; 
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reform it out to be ; but believed by faith in 

God the could triumph over the most adverse 

circumstanees. What the world regards as the most 
favourable conditioiis appeared to Him as the most 
perilous, as encouraging a self-sufficiency and self-satis- 
faction antagonistic to a humble dependence on God. 
The between this and the modem attitude within 

Qiristencbm itself is only too apparent. 

(ii) Jesus* Instructions to His disciples about their 
journey (Matt. r. 8-11) were counsels adapted to the local 
temporary conditions, and axe to be given a permanent 
and universal application just as Ittle as the voluntary 
communism of the primitive community in Jerusalem, 
which met an immediate necessity, but cannot be regarded 
as offering the model for all times and places of a Christiaii 
society (Acts ii. 44, 45). This is so obvious that it seems 
hardly necessary to strengthen the aigument by insisting, 
as has been done, that if all Christians took to begging, 
there would soon be no one to bestow alms. In His 
parables Jesus assumes the practice of various callings 
and the possession of private property without any censure 
or even question ; and it is certain that He never intended 
His followers to be all beggars. 

(iii) It is true that Jesus has nothing to say about the 
manifold interests and pursuits which constitute our 
modem culture and civilisation. He lived, taught and 
worked amid surroundings in which life was simple, the 
bodily needs were few and easily met, and in which luxury 
was unknown. On literature, art, science, philosophy He 
had no opinions and offered no judgment. But He knew 
God as Father, and He knew man as the child of God who 
might be lost, but could be found ; He concentrated His 
interest and His effort on what is most important for man 
His dependence on God, and His vocation to goodness ; 
and He made it possible for man to trust in God fully, and 
fulfil his calling freely. He answered the highest question 
the mind can ask, and met the deepest need the heart can 
feel, and yielded the greatest help the soul can crave. The 
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Interests and the pursuits He did not even all 

be purified and elevated by the holy sonsMp towards God 
He brought to man. 

(iv) There is, however, a self-indulgence in modem 
culture and civilisation which the Christian ideal condemns. 
Jesus was not mi ascetic in the narrow sense of the word 
(Matt. 33. 19) ; He did not enjoin abstinences or pains of 
the flesh for their own sake, as having any merit before 
God or value for man ; but He did enjoin self-denial, the 
sacrifice of the most prized possessions or the most 
cherished affections wherever the Kingdom of God, that 
is, fidelity to truth, goodness, or Himself, might require it 
(Matt. xvi. 24-26). The ease, comfort and luxury which 
many Christians allow themselves while all around there is 
so much misery unrelieved and want unremoved, one can 
feel sure would have grieved TTfa heart, might even have 
stirred Him to righteous indignation. The only person 
whom He expressly consigned to the eternal torments was 
the rich man who, faring sumptuously and arrayed gor- 
geously, left the beggar at his own gates untended save 
by the dogs of the street (Luke xvi. 19-26). The Lazarus 
at the gate of the modem society, Galling itself Giristian, 
is a proof of how far short it falls of not only realising, but 
even recognising the Christian ideal. It is a problem the 
difficulty of which the writer himself feels so keenly that 
he would not write about it harshly or hastily ; yet there 
is a glaring contradiction between the modem Christian 
estimate of culture and civilisation and the Christian ideal 
We are f orced to face the question, Is our modern progress, 
with its enormous increase of all our material resources, a 
mistake and a danger ! It is probable that there has been 
an advance in material well-being in the community 
generally ; but at the one end of the social scale there are 
a luxury and ostentation which are enslaving the soul to 
the material, and at the other end there are a misery and 
squalor which are bratalising men and women, and even 
children. However contrary to all the tendencies of the 
age, would not a Christian asceticism be desirable I U 
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men more closely in the footsteps of 

who did not Himself, but denied Himself ; 

Mid their not for self-indulgence, 

but for the benefit to the community, not by 

their poorer neighbours, but by affording the 
for industry and independence, the most 
threatening aspect of our modem society would cease to 
trouble us. Our modem culture and civilisation have 
not been so successful morally or socially as to be justified 
in challenging the Christian ideal, which places the 
Ejngdom of God first, and leaves all other things to the 
Fathers car (Matt, vi 33). 



m 



(1) Having met the objections which are being to-day 
urged against the Christian ideal, especially as presented 
in the teaching of Jems, w may now in concluding this 
discussion consider how that ideal can be realised. It is 
an ideal, and not a code or a polity. It is a supreme 
principle, in which morality and religion are conjoined, 
in which the interests of self and others are harmonised, 
for the one Christian commandment, of which all Christian 
living is but the fulfilment, is absolute love to God, and 
qua! love to self and to others (Matt. xxii. 34-40). The 
content to be given to this love, the special applications to 
be made of this general principle, depend on the teaching 
and example of Jesus, the doctrine and practice of the 
Christian community, the moral standards and institutions 
of the human society around, and the enlightenment and 
quickening of the individual Christian conscience by the 
ever-present and ever-active Spirit of God. Gautama the 
Buddha founded a monastic community, and gave it a 
set of rules for the ordering of its life. Mohammed founded 
a nation with a common faith, and from time to lame 
legislated for its common life ; and the Koran remains 
the supreme law book of Islam. But Jesus did not give 
to His community either a code or a polity. If He had 
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done so, It would have been fettered by local custom 
temporary expedient, as are the two religions just mentioned 
which, claiming to be universal in character, are also 
missionary in effort, and are tine most formidable rivals 
Christianity has to meet. The legalism and f ormaEsm of 
Pharisaic Judaism, which Jesus so unreservedly denounced, 
would be introduced into His religion, wore we to take all 
His counsels as rules and all His acts as precedents. 
The form, of His teaching was necessarily often determined 
by temporary and local conditions, and we must detach 
the kernel of permanent and universal principle from this 
husk. So also as regards the doctrine and practice of the 
Apostolic Chnrch, it is not the pattern to which eTery 
Christian society must conform, but it embodies a spirit 
of holy fellowship in which every society claiming to be 
Christian must participate. As there is moral progress in 
human society, the Christian 'Church will ever seek to 
confirm what seems morally best in existing standards 
and institutions, while at the same time endeavouring to 
realise the Christian ideal in and throngh these. If true 
to that ideal, it will enforce not the Tniniirmm., but the 
maximum moral obligation already recognised. Casuistry 
is utterly foreign to Christianity, because it, on the one 
hand, honours the individual conscience, and, on the other, 
recognises and expects the guidance and guardianship of 
the Christian community by the Spirit of God* The 
refusal to be bound by rules and precedents does not mate 
the Christian ideal too vague to be practical ; although it 
necessitates, on the one hand, study of economic, social, 
and political conditions which affect moral obligations, 
and, on the other, the moral insight which is dependent on 
a pure and worthy motive, to discern what is the applica- 
tion necessary of the general principle. 

(2) It must be insisted that the Chiistiah ideal is for tihie 
Christian community primarily, and only secondarily for 
human society generally. It is not a law prescribed to all, 
but a life described of some. The attempt to translate 
the Christian ideal into legislation for a society not yet 
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Christian would be bound to end In failure ; 
the Christian has to be on Ms guard against is 
the that would impose the yoke of Christ on, 

who have not yet come to Him. 

(I) The filial perfection of holy love to all that Jesus 
requires can. be the aim only of those who have been 
through Him brought into the filial relation to God* The 
forgiven learn how to forgive, and the beloved of God 
how to show the godlike love to men. The realisation of 
the Christian ideal depends then on the reality of the 
Christian religion in an individual or a society, 

(ii) Accordingly, instead of the Church trying to impose 
the Christian ideal by legislation on a society, the majority 
of which is not yet Christian, it should seek to win men 
for Christ, so that the Christian ideal will not present 
itself to them as a law to be obeyed, but as the life they 
desire to attain. If in the past the Christian Church had 
been less eager to legislate, and more anxious to convert, 
more concerned about renewing the character, and less 
about ruling the conduct of men, the Christian ideal might 
have been nearer realisation than it is. 

(iii) For this consideration must be pressed, that from 
tie Christian standpoint the inward constraint must 
take the place of the outward restraint, and legislation 
is of far less value than conversion. It may be questioned 
whether the demand urged in the Christian name for more 
and more legal enforcement of morality is as genuinely 
Christian in spirit as it prof esses to be. It is primarily by 
new men and not new laws that the Christian ideal will be 
realised. 

(iv) The Christian community, however, must in its 
own fellowship pi-esent to the world a realisation of the 
Christian ideal. But can it not be said, with too great a 
measure of truth, that the churches through their public 
assemblies endeavour to require that the State should be 
more Christian than they are in their own lif e and work ? 
The churches to-day are more in danger of becoming the 
salt that has lost its savour than of f ailing in the endeavour 



ra.l THE IDEAL 800 

to be the leaven in the lump of society. Yei the 

Christian character of society generally can be 
only as the Christian churchies remain genuinely and 
intensely Christian. 

(v) lie common conscience must be m> educated by the 
presentation and illustration of the Christian ideal in the 
Christian churches, that the social order will progressively 
realise that Christian ideal, but the social order must follow 
the common conscience. The attempt to legislate much 
in advance of pubic opinion is sure to result in reaction ; 
a little in advance it may be s for legislation is educative ; 
and the common conscience recognises the legal enact- 
ment as moral obligation, if too sudden and severe a 
demand is not made upon it. 

(vi) In the realisation of the Christian ideal we must 
recognise that evolution is God's method in morals as in 
nature ; it is only by a gradual progress that man's co- 
operation with God's advancing purpose can be secured. 
To ask God to bring His Kingdom speedily by His power 
is to deny the moral and religious character of that 
Kingdom. God must train before He can use TTfa human 
agents, and this gradual progress Is the most effective 
education. 

(vii) Recognising this, however, we must still urge that 
the progress is slower than it need be, or than God wills 
it to be. For Jesus all things were possible to faith, 
because God can do all things. If Christians exercised a 
more constant and confident faith in God, there would be 
a heroic quality in Christian living which would make the 
realisation of the Christian ideal more speedy. The fault 
lies not in the ideal, nor in the lack of grace which faith may 
claim for its realisation, but in the fact that Christ's demand 
for faith is not being met. 

(viii) These considerations are not irrelevant to a work 
on Christian Apologetics, as the Christian ideal is most 
seriously challenged by those who point to its slow realisa- 
tion as an evidence of its ineffectiveness ; but if we 
recognise on the one hand that the larger and loftier the 

o 
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the we allow for man's moral educa- 

tion to apprehend, appreciate, and apply It, and, on the 
other, here as in all human history man falls to fulfil 
Ms and to use Ms opportunity, the objection 

will be met. Faith is straitened Yen while grace 
abounds. 






CHAPTER IX 

TH35 OHEISTIAH HOPK 



(1) IT lias already been necessary to mention several 
times the Christian esehatology, or doctrine of the last 
things, the content of the Christian, hope. It Is held by 
some scholars that the teaching of Jesus was mainly 
eschatological, that He was influenced not only by the 
prophetic literature of the Old Testament, but also by 
the Apocalyptic writings of contemporary Judaism. ETen 
if Jesus did expect a very speedy coming of the Kingdom 
of God in His own return in power and glory, it was not 
the sole, or main, content of His revelation ; and we have 
already considered the other moral and religions truths 
it contained. In the Apostolic Age there was a very 
intense expectation of the Second Advent of the Lord 
even within the first Christian generation, for Paul in Ms 
Epistles to the ThessaJonians has, on the one hand, to offer 
his comfort to bereaved believers, who thought that their 
friends who had died would thereby lose the good of the 
Second Advent, and, on the other, to rebuke the disordeons 
arising out of these too excited hopes. 1 Paul's own mind 
seems to have wavered between the expectation of surviv- 
ing to the Coming of Christ, and his conviction at times 
of bodily weakness and suffering that it would be by 
death, as absent from the body, that he would be present 
with the Lord. Towards the end of his life he seems even 
to have desired death as release from present distress. 2 
The eschatological programme of primitive Christianity 

1 1 Thess. IT. 13-18 ; 2 Thess. ill. 10-12. 

* Compare 1 Car. re. 51, 52 ; 2 Car. v. 1-10 ; FML i. 
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was not only by Hebrew prophecy, but also by 

Jewish ; but was distinguished from both by 

the position by Christian faith to the Lord Jesus 

Christ. At the Second Advent of Christ from heaven 
the dead would be raised, the final judgment would take 
place, and the righteous would into eternal blessed- 

ness, and the wicked would suffer, the eternal death. The 
belief in a resurrection of the saints prior to the general 
resurrection, and a reign of Christ with them for a thousand 
years {Rev. xx. 1-3} on earth before the final revolt and 
destruction of the powers of evil is a curious eschatological 
speculation that seems not to have had any wide currency. 

(2) While Christian thought generally has not busied 
with eschatology, these apocalyptic views have had 
an unwholesome fascination for some minds; and the 
commentaries on Daniel and the Revelation are for the 
most part a monument of human folly. But reasons must 
be shown why in the Christian hope, which we can defend 
and comineiid, we cannot include this eschatologicai 
programme taken literally. 

(i) It cannot be regarded as the spontaneous and 
inevitable expression of the Christian faith itself, but 345, 
for the most part, a foreign element intruded into the 
web of distinctively Christian ideas. Christ's ultimate 
triumph in the world, and the believer's eternal life with 
Him, ore beliefs which spring out of the Christian faith 
itself; but the form in which these convictions are 
expressed is borrowed from Jewish apocalyptic as well as 
Hebrew prophecy. We must here apply the methods of 
interpretation that are proper to these kinds of literature. 
The failure to distinguish the method of apocalyptic from 
that of prophecy has involved Christian thought in endless 
mazes of error. Neither can be, or must be taken literally, 
for both indulge freely in figurative language ; apocalyptic 
uses arbitrary symbols even more freely than prophecy 
ever did. Through failure to use the proper methods of 
exegesis Christian theology has dogmatised poetry; 
spiritual reality has been apprehended as physical fact. 
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(H) There is on characteristic of the con- 

sciousness for which, due allowance be made. To 

the prophet Ms own age is so pregnant with moral 
religious issues, that he the divine judgment on human, 
history as imminent. He does not perceive the long 
slow processes of the divine purpose ; behind the events of 
the present he the final of human, history. It 

is this sense of the immediate divine presence, involving 
the hope of the instant divine action, that invests present 
events with their decisive fflgnifican.ee, and gives such 
urgency to the threat of Judgment or offer of mercy. 
Because the prophet's insight the eternal in the 

temporal, the far-off future appears to him as at the very 
door. In this way we may account for the expectation 
in the Apostolic Age of an Inn-mediate Second Advent of 
Christ. 

(iii) It is evident that the future can be spoken of only 
In figurative language, can be envisaged only in terms of the 
present. So constant is change in human history, that the 
conditions of thought and life in one generation do not 
correspond to these of the preceding or the succeeding, 
Prophecy, even of events in the present order, cannot l>e 
literal, still less when what is involved is another order 
of existence. How can the temporal express the eternal, 
the mortal the immortal? Earth cannot speak the 
language of heaven. How could the first century antici- 
pate and describe the conditions of the last century of 
human history f How at the commencement erf the Kingdom 
of God on earth could the consummation be seen in open 
vision? Without supposing psychological monstrosities, 
which even divine omnipotence would not make credible, 
we cannot treat even the New Testament as a handbook 
to heaven or hell. 

(iv) We cannot by any ingenuity of exegesis escape the 
fact that the Apostolic Age expected a speedy Second 
Owning of Christ in power and glory. That Second Coming 
has not taken place ; and we may ask ourselves whether, 
forced to change the date, we should not also be led to 



214 A HAXBBOOK OF CHRISTIAN APOLOGETICS [CH. 

the form of our hope. We have come to recognise 
that God*s method in history as in nature is evolutionary 
and catastrophic, although evolution does not exclude 
periods ci rapid human advance, and of decisive divine 
action. And to this conception of evolution we must 
adjust our interpretation of the eschatoiogicai teaching 
of the Mew Testament, based on the now duly recognised 
principle of interpreting prophetic and apocalyptic 
"writings. 

(3) Without entering into any minnte discussion of the 
Kew Testament esehatoiogy, there are four subjects in 
regard to which our Christian thought to-day must be 
defined the Second Coining of Christ, the Resurrection 
of the Body, the General Judgment, and the Final Destiny. 

(i) As regards the Second Coming of Christ, we may apply 
the principle of interpretation to the expectation of it 
that we apply to the predictions of the Mrst Coming. 
Jesus claimed to fulfil the law and the prophets ; but He 
fulfilled the Messianic hope not by a literal correspondence 
of His life with the prophetic predictions ; but in filling fall, 
carrying on to completeness the hope, He transcended, and 
necessarily transcended, the predictions. The Second 
Coming may be in the same measure conceived as tran- 
scending all the expectations of it. Surely the most vital 
Christian experience shows the direction in which we are 
to look. After the Resurrection the Christian community 
became assured of His own presence to save and bless, and 
did not experience an absence that must be ended by a 
Return. So intense a personal commimion as Paul enjoyed, 
and as in some measure Christian saints since have enjoyed, 
is a fulfilment, real or partial, of the expectation. It 
may be said that Paul still cherished the hope of the 
Second Advent, even when he was speaking of being 
crucified and risen with Christ. But may we not regard 
this as an instance of the husk still clinging to the kernel ? 
It is true that this spiritual communion falls short of the 
Christian aspiration in two respects. Firstly, the believer 
does desire a clearer vision and a closer communion than 
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are here and now Ms ; Ms is often blurred,, and Ms 

feEowsMp interrupted. But not Christian faith, 

without any deliberation transferred vision 

communion from earth to heaven ? For Paul to be absent 
from the body was to be present with the Lord, while to 
be at home in the body was to be absent from Him ; l 
and it is for this reason that although to him to live is 
Christ, to die is gain. 2 Even if the writer of I John was 
thinking of the Second Advent in the Apocalyptic sense s 
his words express what the Christian looks for as heaven's 
highest blessing. c We know that, when He shall appear, 
we shall be like Him ; for we shall see Him as He is.* 8 
At death on entrance into the heavenly life the clearer 
vision and closer communion, resulting in greater resem- 
blance, are now expected by Christian faith. But secondly, 
this is only an individual hope, and, if it were all, it might 
be regarded as selfish- The Christian cannot be indifferent 
about earth's goal, even when he looks to heaven as Ms 
home. He desires and expects the victory of the cause 
of Christ in the world, the gathering in of all the nations 
into the Church of Christ, the extension of the Kingdom 
of God unto the ends of the earth, the consummation of 
human progress in the experienced Saviourhood and 
confessed Lordship of Jesus Christ throughout the world, 
the redemption of humanity unto God in the Son of God. 
Whether the fulfilment of God's purpose of grace in Christ 
will be accompanied even on earth by some fresh mani- 
festation of the power and glory of Christ, is a question on 
which it is wise to keep silence ; but what to the writer 
does seem certain is that the expectation of the Second 
Advent includes, as it is fulfilled in Christian thought and 
life to-day, the experience of Christ's presence here and 
now, the expectation of clearer vision, closer communion, 
and greater resemblance in heaven, and the conviction that 
the Sovereignty of Christ's Saviourhood will yet be fully 
owned on earth. Whether this Christian hope, individual 
and universal, is reasonable, we shall later inquire ; but 
12 Cor. Y.6-& *PMLL2L 1 John ffi. 2. 
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we now to the transformation in our thought 

of the conception of the Resurrection of the Body. 

(ii) Them is one element in the primitive esqpectatlon 
difficulty even in the Apostolic Age. When 
the Second Advent was expected within the first Christian 
generation, believers never considered the condition in 
which they might find themselves, if death anticipated 
that event in their experience. Paul has to comfort the 
Th^salonians regarding their dead that *we which axe 
alive and remain unto the coming of the Lord shall not 
prevent them which are asleep/ for * the dead in Christ 
rise first * ; * and in 1 Corinthians he has to state more 
folly the difference between the raising of the dead and 
the sudden change that will be experienced by the living. 2 
He himself seems to have felt some anxiety abont his 
condition, if death came for him before the Second 
Advent. *In this we groan, earnestly desiring to be 
clothed upon with our house which is from heaven: if 
so be that being clothed, we shall not be found naked.* * 
Here he seems to expect that at death already the soul 
would be reclothed in the heavenly body. If so, why 
another clothing at the general resurrection f To suppose, 
as has been done, an interim body for the intermediate 
state, or a condition of semi-consciousness and reduced 
vitality till the general resurrection, when the spiritual 
body and the eternal life will be attained, is to indulge in 
worthless speculation. Christian thought, again without 
deliberation, cuts the Gordian knot by assuming that at 
death souls pass at once to their eternal destiny. We must 
abandon the idea of a general resurrection as involved in 
insoluble difficulties, as belonging to the Apocalyptic husk 
of the Christian hope. But what is the kernel? The 
Greek regarded the body as the prison of the soul, and so 
conceived immortality as the continuance of the dis- 
embodied soul. For the Jew man as living soul was the 
Spirit of God breathed into the flesh ; and so immortality 
meant for him also resurrection, body united to soul* 
v, 15, 1C *1 Cor. XT, 35, 51. * 2 Cor, T. & t. 



xxj THE CHRISTIAN HOPE 217 

Our modem thought cannot maintain the 
of mind and matter, soul and body. As the physicist 
presses farther and further back Ms speculation about the 
constitution of matter, it becomes less and gros> 

matter, the antithesis of mind. As the psychologist 
pursues his inquiry, he finds how closely related are body 
and mind. We cannot conceive disembodied soul; we 
must think of personality as having its oigan. This does 
not mean that thought is a function of braia as the 
materialist argues, for mind is the of all our tMnMng. 

It does not mean that human personality is so dependent 
on its present oigan as to he destroyed by its dissolution ; 
but it does mean that when we try to conceive personalty, 
we cannot but think of it as expressed in, and exercised 
through, an organ. As we watch the transition from 
inorganic to organic, as we observe the subduing of matter 
to the ends of mind in the changeful expression of the face, 
the manifold tones of the voice, even the <3.nick gestures 
of the body, as we learn from science about ether, and forms 
of matter and force other than our senses now directly 
apprehend, it becomes credible that human personality 
may in a future life possess the necessary organ of action 
and commnnicatioii, of a quality which mil make it a 
perfect servant. In contrast to this natural it is possible 
to conceive in this sense a spiritual body. Be this con- 
jecture as it may, the Christian hope is that complete 
personality will be ours in the future life. All the absurd- 
ities about the identity of the body laid in the grave and 
the body raised, for which the Htecralism of orthodoxy is 
responsible, fall aside in such a view, and can even be 
brushed aside as utterly unseriptural* as what Paul insists on 
is the contrast between the natural and the spiritual body, 
(iii) The conception of the General Judgment must under- 
go a similar transf ormation ; and the transformation has 
begun in the New Testament itself. The Fourth Gospel 
represents the ministry of Jesus as the judgment of men. 
* He that believeth on him is not condemned: but he that 
believeth not is condemned already, because he hath 
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not beieved in the name of the only begotten Son of God, 
And this is the condemnations that light is come into the 
world, and men loved darkness rather than light, because 
their deeds were evil." l Jesus Himself is represented as 
saying, * For Judgment I am come into this world ; that 
they which see not might see, and that they which see 
might be made blind.' 2 The grace of Christ is the test of 
man's moral condition ; faith in Him shows affinity and 
attraction to troth and goodness ; rejection of Him proves 
antagonism ; thus human character reveals itself in the 
choice for or against Him. We are compelled to recognise 
to-day that there are men morally Christian in spirit and 
purpose who are hindered by intellectual difficulties from 
maMng the Christian confession. When clearer light 
comes to them, we may be confident their worthy life will 
find its completion In their faith in Him* There are also 
men who make the Christian confession, whose lives do 
not accord with Christ's demand; if they are not con- 
sciously deceivers, the clearer light that will come to 
them will we may expect lead them to change the semblance 
for the substance of the Christian life. With all the 
necessary qualifications the Christian must maintain, 
however, that the attitude of the soul to Christ is decisive 
of moral condition, and ultimately of final destiny. The 
common assumption in Christian popular belief is that 
each soul at death passes to heaven or hell, to perfect bliss 
or to absolute woe. This assumption is unwarranted, 
We cannot assert that the development for good or evil 
is so completed at death as to exclude all possibility of 
further change. Even the saints are not perfect in holiness, 
and the physical event cannot be conceived as perfecting 
them. And the sinners are not so abandoned to evil as 
to be beyond all hope. It is a legitimate inference from 
the position Christian faith assigns to Christ as Judge to 
maintain that none is finally condemned until there is an 
absolute rejection of Christ, known sufficiently to make 
that choice the decisive revelation of the moral character, 
ijolm 11118,10, *!x.39. 
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If any in this If have so refected Him no man can tell, 
or should dare to judge : how the choice will be given in 
the next life it would be folly for us to speculate. Even 
orthodox thought has made lie concession regarding the 
heathen that they cannot be condemned for not believing 
in One of whom they have never heard, and has suggested 
that they will be judged by c the light of nature/ But 
can the slum-dwellers in our cities be regarded as having 
so heard and understood as to be capable of a fully con- 
scious choice ? And is it not more in accord with the 
Christian view of God that somehow and somewhere every 
man will have opportunity of accepting or rejecting the 
fully revealed grace of God in Jesus Christ ? 

(iv) As regards the final destiny of men the doctrine 
current in orthodox evangelical Protestantism was that 
the wicked at death passed to hell to suffer endless torments, 
and the righteous to heaven to enjoy eternal bliss. But 
two alternative views have been urged. The theory oj 
conditional immortality is this : man is not by nature im- 
mortal, but eternal life is the gift of Christ ; thus those who 
believe in Christ gain immortality, the unbelieving cease to 
exist. Thus is the theory stated as broadly as possible 
without regard to the differences of individual view. The 
theory of universal restoration is that ultimately all will be 
saved ; for it is inconceivable that the love of God should 
not finally overcome all sin and unbelief. Texts can be 
quoted in support of each of these views ; and it is not our 
purpose here to decide which is more or less scriptural ; but 
we may test each by the general principles of Christian 
faith. Firstly, as has already been urged in the previous 
section, we cannot regard physical death as so decisive of 
final destiny. It is moral and spiritual condition that fixes 
the judgment. Secondly, it is incredible that the God and 
Father of the Lord Jesus Christ should keep His creatures 
and children alive to endure endless torments. How it 
was possible for Christian men to believe in God as love, 
and yet to believe that multitudes were in agony, and 
would be for ever in hell, is one of these contradictions of 
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the human mind that the writer cannot pretend to under- 
stand. Thirdly, eternal life is not to be conceived as an 
external gift bestowed on condition of faith In Christ, nor 
can man be thought of as by nature mortal. Personality 
as rational, moral, spiritual, social, is destined, because 
adapted, for immortality. Hie eternal life in Christ is 
the fulfilment of the soul's possibility and promise. The 
theory of conditional immortality clings to single texts, 
often interpreted with a prosaic literalness, and ignores 
these wider considerations of the Christian view of man 
as child of God ; but it does suggest the truth that if the 
personality deliberately rejects its own fulfilment in the 
eternal life in Christ, it may forfeit its destiny, because 
losing its adaptation, for immortality. It seems to the 
writer crodible that the finally impenitent, if such there 
should be, not by any act of divine omnipotence annihil- 
ating them, but by the inevitable decay of the personality 
refusing to realise its ideal, may cease to be; volition, 
consciousness, vitality, diminishing to vainshing point, 
fowriKh/, this conjecture is forced npon the writer because 
he cannot commit himself to dogmatic universalism. Divine 
omnipotence cannot solve moral and religious problems, 
Salvation must be as freely accepted by man as it is offered 
by God. We find men in this life so defiant of goodness 
and grace that we cannot assert that final impenitence 
is impossible. The grace of God in Christ now appears 
so sufficient, so urgent, so final, that we cannot conceive 
what more God can do to save man. We may deaire and 
hope that all shall be saved, but we cannot assert the 
salvation of all, and must recognise the possibility of a 
final impenitence. We must leave the issue of God's world 
to God's wisdom, holiness, and grace. 

(4) It has been necessary thus to translate into terms of 
modern Christian thought the eschatology of the New 
Testament, but in dealing with the Christian hope, and 
the defence and commendation of it, we can now confine 
ourselves to two topics only the individual and the 
universal aspects of the hope. The problem of the condi- 
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felons of the Judgment of men and of the final of 

the wicked must engage CMstlan thought, but It 
not properly belong to the Christian hope. That hope is 
confined to what the Christian expects for himself and the 
cause of Christ. For himself the dnistian believes that 
death does not end al ; that the eternal life in Christ begun 
on earth wiH be continued in heaven; that Ms mental, 
moral, and spiritual development will be completed till 
he knows as he is known, till he Christ as He is, till 
he loves Him as He is worthy of being loved, till he shall 
be like Tfi-mj till in Christ God shall be for him all in alL 
For the cause of Christ he believes that the Gospel shall 
be spread unto the ends of the earth, that the Kingdom erf 
God shall grow irnfal all humsuo. society shall be under the 
sovereignty of the divine grace, that the purpose of God 
to redeem mankind and to reconcile the world unto Him- 
self in Christ shall at last be accomplished. Is this hope 
a vain dream, or is it the divine promise and the divine 
pledge of a gracious and blessed reality ? Can we show 
any reasons for this hope ? We may look at the universal 
before we turn to the individual aspect of the hope. 



(I) It may seem the extravagance of thought, the 
audacity of belief, to suppose that the whole world will be 
won for Christ ; but there are * reasons and reasons * 
why we are not * ashamed of the Gospel of Christ as the 
power of God unto salvation to every one that believeth ; 
to the Jew first, and also to the Greek.' The * little Jew* 
who made this declaration when he purposed to visit 
Rome with his message would have appeared as foolish 
in the eyes of Roman lawyer or Greek philosopher ; and 
yet witMn three centuries a Roman Emperor decided that 
it was good policy to confess himself a Christian. When 
the Roman Empire fell, and the hordes of barbarism over- 
whelmed its law and order, how foolish would have seemed 
the hope that Rome would lay the yoke of its faith on 
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the necks of its conquerors ; and yet these races, after 
of theological and ecclesiastical subjection, 
restored the religion they had received to a form worthier 
thaa that in wMch it had come to them. For centuries 
the CfarisMaDi Churchee were not missionary, but at the 
beginimag of the nineteenth century the vision of a world 
to be won for Christ appeared to a few elect spirits, who, 
though mocked and opposed, resolved to carry through 
the enterprises and now a Christian Church would be 
ashamed to confess that it did not believe in missions. 
If we think of all the lands where a beginning of Christian 
culture, civilisation, and society has been made, of the 
converts won and the churches founded, and the sure 
promise of still greater things to come within one century, 
we may from the history of the past draw encouragement 
for the future. 

(2) But when we look beyond the missionary enterprise 
to title general historical conditions that have made it, and 
are still making it possible, we gain stall fuller assurance. 
The world is becoming one as it never was before. Con- 
quest, colonisation, commerce, are binding the ends of the 
earth together. There are now no closed lands, no isolated 
races, no peoples that can live unto themselves. Our 
daily papers contain reports of the conditions in Thibet. 
Oh* is, as fast as it can, imitating the institutions of the 
' foreign devils.* Men are talking of * the black peril * in 
America aaad the * yellow peril* in Asia; and surely on 
the Congo and the Amazon c the white * peril may be 
spoken ol For the European who comes without Christ 
to any people is a danger to it. Whether we welcome the 
change or not, mankind is becoming one body, the members 
of which must suffer or rejoice together. The Roman 
Empire fell because it had no soul great enough for its 
body, for Christianity came to it too late to prevent its 
decay. Does not the body of humanity want a soul? 
Unless the closer relations of nations and races and con- 
tinents are to become the occasion of growing jealousy, 
enmity, and conflict, there must be found some harmonising 
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purpose. Do we not need a common human, morality, 
and, to sustain it, a common human religion ? If we think 
that morality can do without religion, we had "better 
study closely the moral problem in 3fraiiee or in Japan, 
and we will discover that both French and Japanese 
lovers of their country are looking about for some faith 
that will cleanse and uplift life. 

(3) It is held by some thinkers that the religion the 
world needs must be either a mosaic of the beet in all the 
great world religions, or a Christianity that has adapted 
itself to the genius of each race. The comparative study 
of religions is sometimes held as disproving the exclusive 
claim that the missionary enterprise is making for the 
Christian faith. It is impossible here to deal with the 
subject as it deserves ; but the writer may be allowed to 
state Ms conviction as one who has carefully compared the 
religions of the world as they are, not only in literature 
but in life, that the fundamental Christian verities, the 
personality, perfection, and Fatherhood of God, the reality 
of sin, the necessity of atonement, the sufficiency of the 
grace of Jesus Christ, the presence and the power of the 
Holy Spirit of God, the hope of a blessed and a glorious 
immortality, stated with no sectarian accretions or 
ecclesiastical assumptions, can and do make their appeal 
to the human reason and conscience everywhere. He has 
not discovered any truths in other religions that the 
Christian Gospel lacks ; he has not found in one of them. 
the moral dynamic that Christian faith offers ; he has not 
seen a Master of the soul who can in troth and grace 
be placed above, or even beside, Jesus Christ* Modern 
Christian scholarship is surely enabling us to strip off 
the husk of European modes of thought from the kernel 
of the Christian truth, which is no more Occidental than 
Oriental ; and the history of the Christaan Church should 
teach us that distortion and corruptions enter where the 
environment is allowed to dominate the form in which that 
truth is presented. 1 

i See The Glmiti** OMrfriJr, pp. S4& 
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(4) But It may "be urged that the problems which a 
universal religion might solve are urgent, and the progress 
of Christianity during the last century has been relatively 
so slow, that It is more likely that the opportunity will 
paw, and the world-history assume a phase much less 
favourable than the present appears to be for the Christian 
conquest. Calc'olations have been made to prove that at the 
present rate of advance some centuries must elapse before 
India and China can become really Chiistiaa. But these 
calculations ignore four considerations which sustain hope. 

(i) The last century has been preparing the conditions 
for a much more rapid advance in the future than in the 
past. Society in India and China is being leavened by the 
Christian spirit, and there will soon be an environment 
much more congenial to Christian faith than that of the 
past has been. It is unreasonable to ignore the changed 
moral and social Situation since the beginning of last 
century, and assume that only the same rate of progress 
will b maintained* 

(ii) In moral and religious progtess there is a factor that 
is not calculable. There are crises as well as continuity 
in human history ; periods of slow advance are followed 
by eras of rapid transformation. For faith there are divine 
initiatives which determine unexpected and inexplicable 
stages of progress. As has already been indicated in 
dealing with Jesus* view of the coming of the Kingdom of 
God, there is the divine wisdom, power and grace immanent 
in human history, and awaiting the fuller exercise of man's 
faith for fuller manifestation. The Protestant Reformation 
and the Evangelical Revival show that great changes can 
be affected in a short time. In Korea there has been in 
recent years a movement towards Christianity which 
recalls to the witnesses the records of the Apostolic Age. 
More faith in the saving grace of God in Christ Jesus, in 
the presence and power of the Spirit of God, and more 
confident and strenuous effort, inspired by faith, will to- 
day, as in days past, speed the coming ol the Kingdom of 
God upon earth. 
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(ill) The present opportunity may not be used to the 
fall by the Qiristian Church ; the conditions of world- 
Mstory may assume a phase less favourable to the spread 
and growth of the common faith for mankind ; social 
prejudice, national pride, commercial greed, may delay that 
unifying of mankind in Christ ; for the history of the 
past teaches us that progress is not nniform, but that 
stagnation or even retrogression follows advance; yet 
the believer in Christ will not lose hope ; his Judgment of 
the value of Christ to himself will sustain Ms expectation 
that Christ will yet become the common treasure of man- 
kind, that the Father-God will recover one family on earth. 

(iv) If there be any reason in lie Universe at all, its 
movement must be towards some goal ; progress must have 
some consummation ; and what fulfilment of the world's 
hope can be conceived fitter or worthier than that all 
mankind should become one in the common knowledge of, 
common love for, common obedience to, the one God and 
Father in Christ ? 

nx 

(1) We may anticipate that c far-off divine event to 
which the whole creation moves/ but we do not expect 
to participate in it, at least on earth ; for death stands at 
the portal, and the hope of the Apostolic Age of survival 
to the Second Coming of the Lord does not sustain us. 
But we are inspired by the hope of a blessed and glorious 
immortality. Can reasons be given for that hope f For 
the Christian the best reason is in his own faith in Jesus 
Christ. 

(i) For the Hebrew saint one of the hardest problems 
was the doubt and fear that his happy f ellowship with 
God might be interrupted by death, as in the common 
belief Sheol, the abode of the dead, was unblessed by the 
presence of God. But faith triumphed over this un- 
certainty ; and the saint found in Ms joy in God, and God's 
favour towards him, the assurance that God's companions 
would not be left death's victims. It is true that the 

F 
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interpretation is disputed by some scholars ; but for the 
writer it seems certain that in the sixteenth and seventeenth 
Psalms faith in God's unbroken fellowship soars upward 
to hope of victory over death, and blessedness in God's 
presence. * Thou wilt not leave my soul in Sheol ; neither 
wilt thou suffer thine holy one (loved and loving) to see 
corruption. Thou wilt show me the path of life : in thy 
presence is fulness of joy; at thy right hand there are 
pleasures for evermore. 5 *As for me, I will behold thy 
face in righteousness ; I shall be satisfied when I awake 
with thy likeness.' It is this hope, bom of faith, that 
Jesus Himself confirms ; for the proof of immortality He 
derives from the words, * I am the God of Abraham, and 
the God of Isaac } and the God of Jacob * ; that God is 
not the God of the dead, but of the living/ l is no 
argummtum ad Jiominem, but a declaration of the truth 
that fellowship with God is the promise and pledge of 
immortality. In the same passage He corrects the gross 
view of the future life with which the Saddueees taunted 
the Pharisees ; and affirms that the material and sensuous 
conditions of this life will not be continued into, or at the 
resurrection restored in the future Me. 

(ii) Possibly it was His sense of filial relation to God 
that enabled Jesus Himself to face His death with the 
assurance of His own resurrection, and to offer that assur- 
ance as a comfort to His disciples when He foretold His 
death to them. As they would not take seriously His 
warning, so they were uncheered by His assurance. The 
evidence for the Resurrection of Christ has already been 
dealt with in Chapter iv. That fact is the sure foundation 
of the Christian hope. He is the first-fruits of the harvest 
of life from, the grave ; He is the first-born among many 
brethren ; He is the life-giving spirit. As He was raised, 
so will all that are His. Because He lives, in Him they 
live also. The aspiration of the Hebrew has become the 
certainty of the Christian saint. 

(iii) But Jn the Christian life itself there is the assurance 
* Matt, xxii 32 
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of the Christian hope. In Christ the believer fives as a 
cMld of God, forgiven, cleansed, renewed, being sanctified 
and perfected by the Spirit of God, gaining an ever closer 
intimacy with God as Father, looking less and less on the 
things seen and temporal, and more and more on the 
things unseen and eternal, fluffing all things working 
together for Ms good. The life that he now has * hid with 
Christ in God * is an eternal life, for a life sharing God's 
own eternity ; and so death is, according to his growing 
faith, * null and nought,* and immortality is an inheritance 
into the possession of which he is already entering. 

(iv) It is the hour and the article of death that tests 
whether such a faith is an illusion, or has hold on reality. 
The emotional condition at death is often dependent on 
physical states ; and so doubt and fear, which faith stall 
holds in check, do not proTe that the confidence has been 
misplaced. But, on the other hand, there are well-authen- 
ticated cases of triumph over physical agony, of songps of 
praise in the valley of the shadow, of a glow upon the 
countenance that seemed like a gleam caught of the coming 
glory. Many who have been bereaved of their dearest, 
but have had the Christian hope to sustain them in tib.0 
hour of loneliness, have come to feel without any sensible 
tokens the reality of the continued life of their beloved ; 
and in their most sacred moments of fellowship with the 
Lord have known also the communion of the saints in 
heaven and on earth. Looking unto Jesus, the author and 
finisher of Mth, they have felt themselves encompassed 
by the great cloud of witnesses (Heb. xiL 1). 

(2) For the Christian believer this evidence suffices, and 
more than suffices ; for if Christ be not risen, his Mih is 
vain, he is yet in his sin, the loved ones who * are fallen 
asleep in Christ are perished, 5 he is * of all men most miser- 
able.* * The certainty of his hope is bound up with the 
reality of this experience of Christ as Saviour and Lord. 
But to commend this Christian hope to those who have not 
yet the Christian experience, it is necessary to show how 
i 1 Cor. XT. 14-1*. 
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It completes mid confirms the other arguments that can 
make appeal to the human conscience or reason. 

(I) In describing man's personality, it was pointed out 
that he is in the making, and not made ; most chaxacter- 
istic of Mm are his ideals which are being gradually realised* 
He is committed to the quest for troth, the straggle for 
holiness* the need of love, the yearning for blessedness. 
Here his ideals are never perfectly realised ; Ms mental, 
moral, and social development is never completed ; his 
aspiration, purpose, and endeavour point above and 
beyond the range of his earthly experience. It is not from 
man's failure or disappointment on earth that we argue 
for the necessity of success and satisfaction in heaven; 
but the proof lies rather in this that his present attainment 
gives promise of attainment still greater; it is as he 
realises Ms ideals that he becomes more and more aware 
how much greater they are than any realisation wMch 
under present conditions is possible to him. There am 
many who so live that this promise of immortality is not 
theirs ; but we may surely regard the men who live for 
the ideals as typical, and those who are content with earth 
as undeveloped. More significant for the meaning of man's 
life is the saint or seer than the worldling or sensualist* 
It is against reason to suppose that these ideals are only 
mocking illusions, and that all man's aspiration and 
endeavour for truth, holiness, love, blessedness must end 
in nothingness. As we appreciate these ideals, therefore, 
dial we apprehend this proof of immortality* 

(ii) We may develop more fully the argument implicit 
in the human affections, Lov protests against death as 
an end of the dear f ellowsMp of heart with heart. It is 
impossible to believe that the loved are lost. Even the 
natural affections assume the continuance of the loved 
ones, as the funeral rites of nearly all peoples show. As 
love becomes more ideal, a f ellowsMp in the Mgher interests 
of life, the worth of each personality to the other makes 
the possibility of utter loss through death less conceivable. 
Tennyson in Ms In Memoriam has shown how hope seeks 
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root in, draws nourishment from, and grows in by, 

the soli of love bereaved. Marriage aa the 
in their story represented it, as the of up 

seed, must with the earthly conditions ; but the love 

of husband and wife which becomes a common life in good- 
ness and godliness cannot cease to be. So in every sacred 
bond that binds toman, souls to one another there is surely 
given a pledge of love's immortally. 

(in) There is another argument, which has commended 
itself to so great thinkers aa Butler and Eaat, but which 
seems to move on altogether a lower plane of thought and 
feeling. A common assumption that condition and char- 
acter accord is contradicted by the common acts of life ; 
the righteous do not always prosper, nor do the wicked 
always perish. The view of the first Psalm is the problem 
of the Book of Job ; the hero of that tragedy suffers, and 
yet he will not be convinced by the arguments of Ms 
Mends that he is suffering for his wickedness. Hie 
problem here is not solved, but closed by the declaration 
that God's ways are inscrutable. The portrait of the 
Suffering Servant of Isaiah liii offers a solution; the 
righteous suffers on behalf of, for the salvation of, the 
wicked. A solution of the problem has, however, been 
sought in the assumption that in a future life the inequali- 
ties of the present will be redressed ; the divine judgment 
on character will there be made manifest in condition; 
the righteous will be blessed, and the wicked will be 
miserable. As a desire for personal happiness, and for 
the punishment of those who have wronged us, this hope 
of future judgment is not distinctively Christian! It 
involves the assumption, too, that God must reward good- 
ness with happiness, and wickedness with misery; but 
what if goodness is it own reward, and wickedness its 
own penalty ? A Christian form may be given to the 
argument by regarding the future life as the opportunity 
for final decision which the conditions oi this life do not 
equally give to all men, 

(iv) Ail argument for immortality was based on the 
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indivisibility of the soul; as we have outgrown this 
metaphyac, such, a proof can no longer appeal to us. 
But it another in accord with our modern 

p6yrfH>Iogy In ihe course of personal development, the 
unity and the identity of the peraonaEty advances. A 
man "becomes mow completely master of himself ; thought, 
feeling, will "become more harmonious ; the past is taken 
up more fully into the present, and the future is taken 
account of. Consciousness tends to become more self- 
conscionsness. As experience is gathered, as character 
is formed, the peonsraality becomes more distinctive, lees 
dependent on the environment, and more determined from 
within itself. The dependence on the body can never be 
abolished, and as physical infirmity comes, the personality 
is hindered in its activities hy its organ; but yet the 
personality becomes more and more identified with the 
inner life which is less dependent on the body. If we 
consider the long duration, the manifold factors, the 
costly experiences, and the strenuous endeavours of this 
process of personal development, apart from the ideals 
that axe being realised, or the relationships formed, can 
such a product be destined for nothing better than dis- 
solution I The gromog detachment of the personality 
in its progress from the body also points to the possibility 
that the personality so formed is not entirely dependent 
on its organ, and may, having by means of that organ 
attained a certain stage of development, become inde- 
pendent of it. 

(3) The objections to the Christian hope may be 
glanced at. 

(i) For naturalism man is so entirely a product of 
nature that it seems absurd to exempt him from the 
univeraal process of evolution and devolution, birth, 
growth, decay, death. But this estimate of man is not 
only contradicted by philosophical idealism and Christian 
faith, it is opposed to man's consciousness of himself; 
he does distinguish himself as personal from nature, and 
we must deny the testimony of his reason, conscience, 
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affections, and if we are to to him the 

natoralisitt does. Mr. BaHoar s in his on Ike 

Foundations of Belief, has given folly the 
naturalism from the standpoint of man's higher 

(Si) Jo*ar*alwf immortality impoanble y because 

thoTight only a function of brain, mad the dissolution of 
the body must be the destruction of the self. Even if the 
vital processes could be reduced to chemical and physical 
changes, yet in eYeiy organism there is & direction of the 
processes that iMatttBr chemistry nor physics can explain. 
It has already been shown that Sir Oliver Lodge maintains 
that life transcends and utilises force; Dr. Ward has 
shown that in organic processes there is teleology, the 
mental factor; and Prof essorJaines maintains that the rela- 
tion erf brain to mind is not productive, but permissive or 
transraisslYe : the body is the musical instrument: it is 
not the melody, nor the mind that conceives, aad delights 
in it. Materialism is so inadequate as a philosophy of the 
world, that its objection to the Christian hope need not 
be taken seriously. 

(iii) There is & secularism which regards this earthly 
life aa sufficient for man, and so denies the necessity of 
another life; there is also a pessimism for which this 
earthly life is so nnrelievabl y bad, that any continuance 
of existence seems undesirable. Both, these attitudes to 
life ax so utterly opposed to the Christian view, that it is 
only if the Christian view is shown false in its entirety that 
these objections need be taken into account. But they 
are assuredly opposed to the common sentiment. Men 
generally do not find this life so good that they cannot 
desire a better, nor do they find it so bad that non-exist- 
ence would seem to them desirable. Christianity offers 
an eternal life that lints the earthly life with the heavenly 
in the ever-growing good of the holy and blessed life of the 
child of God* knowing, feasting and surrendering to the 
eternal and infinite holiness and blessedness of the Father- 
God. Such a faith begets an unquenchable and sustaining 
hope. 
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(4) The individual and universal aspect of the Christian 
hope cannot be kept apart. IB the Epistle to the Hebrews 
(xL 39-40} there is a statement that suggests a close 
connection, * And all having obtained a good re- 

port through faith, received not the promise ; God hairing 
provided some better thing for us, that they without us 
should not be made perfect. 8 Does not this suggest that 
the blessed and glorious immortality of believers will not 
be completed until the purpose of God on earth is fulfilled, 
until the Kingdom of God is come on earth as it ever is in 
heaven ? We have been led to abandon the external form 
of the eschatological programme of the New Testament ; 
but we may now discern in it a fresh truth, that there will 
be a consummation of human history, as to the form of 
which it is idle to speculate, and that the generations who 
have f alien asleep in Christ will participate in it, and find 
iheir own glorious and blessed immortality completed 
therein. Whether those who have passed within the veil 
of death do now in any way share oiir earthly life, in pity 
for aad help of us, none can affirm, but who could deny ? 
Can earth's Bin* sorrow, and shame in any way reach their 
glory and blessedness ? To mortals on earth it may seem 
as if any such contact would lessen the glory and blessed- 
ness of the immortal But who can say ? Sacrificial love 
may taste the deepest blessedness, and display the brightest 
glory. The redeemed may be sharing the saving ministry 
of the Redeemer. But be this as it may, there seems to 
be more probability in the conjecture that the redeemed 
shall share the joy, and shall be made perfect in the triumph 
of the Redeemer in the world, which in Him God is recon- 
ciling unto Himself. What Paul means when he declares 
that in the end the Son Himself shall be subjected * that 
God may be all in all,* has baffled all expositors. Does 
it mean that as the life of mankind becomes one in Christ, 
and through Him one with God, not by absorption, but 
in holy love, so God shall be known as one in Father, 
Son and Spirit, as we cannot now conceive that divine 
unity ? (1 Cor. xv, 28). 
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(5) TMs Ghifrtiaa hope thus carries TIB to the very 

confines of what we dare to think. But such an 

is not to be dismissed as a vain speculation, for it grows 
out of & real experience of salvation through, Christ from 
sin, death, Mid doom, to the light, the life, and the IOTC of 
God Himself. The attempt has been mad in this volume 
to state as briefly and yet as folly as possible the argument 
for the Christian J "th* to commend to reason and con- 
science Jesus Christ as Saviour and Lord ; but the writer 
must close with the confession that logical demonstration 
seems to himself Inadequate to lead from unbelief to faith. 
There must be felt the moral and religious need of forgive- 
ness from God, there most be the hunger and the thirst 
of the soul for God; there must be apprehended the 
reality of the Saviour from sin, the Bread from Heaven 
and the Water of Life, in whom God meets man to save 
and bless. The apologist to be fully effective must become 
the evangelist, and MB own personal experience is the 
strongest argument that he can offer. * I know whom I 
have believed, and am persuaded that He is able to keep 
that which I have committed unto Hint against that day.* 
* I am persuaded, that neither death, nor life, nor angels, 
nor principalities, nor powers, nor things present, nor 
things, to come, Nor height, nor depth, nor any other 
creature shall be able to separate us from the love of God, 
which is in Christ Jesus our Lord.* * 

IS; Boaaai Tii 88, fl 
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